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Reviews 

Samuel G. Dawson (https://www.samuelgdawson.com/) 

When I began studying eschatology seriously, it took me five years 

to understand the nature of the resurrection in I Cor. 15 without all 

the sermon outlines, sermons, classes, etc., flooding over what the 

text actually said. Personally though, Thessalonians was even more 

difficult for me. With Daniel Rogers’ work on Thessalonians 

presented in this work, you will have an advantage I didn’t have. 

Daniel deals with the text forthrightly and honestly, and you’ll profit 

a great deal from his well-written and researched work. How I wish 

I’d had Rogers’ book when I first taught Thessalonians nearly 50 

years ago. 

Dr. Don K. Preston (https://www.bibleprophecy.com/) 

In this short, but effective commentary, Daniel Rogers, offers his 

readers some excellent insight into the true meaning and application 

of two of Paul's intensely eschatological epistles, the Thessalonian 

epistles. What you will not want to miss are his Excursus studies! 

These "focused" studies address some of the more controversial 

aspects of the Thessalonian epistles, and helps the reader look into the 

real world of the mind of Paul and the Thessalonians as they were 

being persecuted for their faith in Christ. His discussion of 2 

Thessalonians 2 and the Man of Sin, is a powerful antidote to the 

rampant prophetic speculation that continues to plague modern 

Evangelical Christianity. 

Rogers provides insight, intelligence, a sensitivity to context, along 

with sound logic to give the reader assurance that what they are 

reading is an accurate assessment of the message of Thessalonians. I 

am more than happy to recommend this book. 

Alan Bondar, Lead Pastor of LIFT Church in Fort Myers, FL 

(www.myliftchurch.com) 

Daniel Rogers’ commentary on First and Second Thessalonians is 

a breath of fresh air. This piece of work is, hands down, the best 

https://www.samuelgdawson.com/
https://www.bibleprophecy.com/
http://www.myliftchurch.com/
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source of commentary you will find anywhere on these letters. 

Unlike most commentaries, Rogers is able to stay consistent with 

the audience relevance principle throughout the entire letters. 

There were moments that I smacked my head saying, “That’s it! 

That’s what Paul meant!” This is a book I will reference whenever 

I’m considering Paul’s letters to the Thessalonians. Pay whatever 

it costs to own this book. It’s one for the ages. 

Kevin Pendergrass (kevingpendergrass.com) 

The style of writing is very simplistic and easy to 

understand.  Regardless of one's view on eschatology, this book is a 

solid read and worthy of consideration! 
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Foreword 

 Daniel Rogers is one of the most insightful writers today within 

the Stone/ Campbell Movement. This particular study surrounding 

First and Second Thessalonians is one of the most stimulating, 

concise, and abridged studies yet to be published in this area. His 

ability to examine each verse and explain with a common-sense 

mentality is superb. In his approach to providing a greater 

understanding of these two Epistles, he relies heavily upon context 

(audience relevance) as a major factor in seeking to comprehend more 

visibly the substance of Paul’s teaching on eschatology. His 

interpretation covers the cultural context, which study will assist one 

in interpreting the two Episltes in light of Paul’s intent. One theme 

that permeates his book is the application of the rational approach to 

this frequently misunderstood treatise. Daniel explores various 

controversies in his nine chapters in order to bring about a clearer 

penetration into the background and purpose of these two Epistles. 

He establishes the point that both Epistles represent an accurate 

representation of Christ’s Second Coming in AD 70. Just a cursory 

reading of Daniel’s examination of First and Second Thessalonians 

reveals that Paul focused on the Second Coming of Christ in the first 

century. As we peruse the content of this book, we come away with 

the conviction that Christ came during the lifetime of many of the 

Thessalonian believers. He demonstrates that 2 Thessalonians is a 

continuation of 1 Thessalonians. Both Episltes deal with Jesus’ 

Second Coming within the first century. In other words, 2 

Thessalonians is an excellent commentary on 1 Thessalonians.  

 For every serious student of God's Word, I recommend this book be 

read with a desire to understand the Word of God more clearly. Daniel 

has provided us with a great many challenging studies surrounding 

this often misunderstood correspondence, which studies should serve 

to help us eliminate unfounded opinions about the Lord’s return. He 

sets forth a fresh and liberating interpretation of the various passages 

of Scripture that have long been abused by countless sincere and 

devout believers by unenlightened followers of Christ as to the nature 

of His return. He seeks to bring new light to bear on how to hear 

afresh familiar Scriptures in order to appropriate the truths of God's 
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Word in such a way that it will bring liberation for those in bondage 

to the faith of their forefathers. His verse by verse exegesis of these 

two letters demonstrate that Christ’s coming occurred in AD 70. 

 In these nine chapters, he promotes contextual, as well as common-

sense, interpretation as to the means of allowing the New Testament 

to speak on its own terms. If we wish to fully appreciate what the 

authors of the New Testament writings sought to convey, we must 

unravel a particular text in order to help the modern-day readers to 

comprehend the original meaning through a first-century context. 

Daniel stresses that without a clear perception of the author's intent, 

we cannot arrive at the true perception of the text's meaning. By 

bringing the original setting of this discussion by Paul, Daniel helps 

us to discard twenty-first century bifocals. This commentary is 

precise and to the point in his explanation. This book is a needed 

work, and I pray to God that He will give Daniel Rogers many more 

years to work for genuine unity among His people. 

 

            Dallas Burdette, D. Min. 

 Montgomery, Alabama 

www.freedominchrist.net 
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Preface 

Daniel Rogers  

Arcadia, Florida 

www.labornotinvain.com 

The letters of Paul to the church at Thessalonica are among his 

first works. There is debate about what book of his was authored first, 

and the details of that can be found in many commentaries published 

by authors of varying background. Instead of dealing with the 

authorship, dating, circumstance, and validity of 1 and 2 

Thessalonians, my time will be spent in this preface dealing with 

purpose and layout of this commentary. This commentary is the first 

of many commentaries I plan on writing on the New Testament. This 

commentary set is meant to be easily readable by the beginning Bible 

student and the advanced Bible student. While the bulk of the 

commentary is simple and straightforward, there are sections that are 

more detailed, but hopefully they will be presented in such a way that 

all can learn and grow from them.  

My Philosophy 
 When I use a commentary in my own personal study, I mainly 

look at it to jump start my mind when dealing with a verse that may 

be giving me trouble. Other times, I simply want the author’s view on 

the meaning of that Scripture. There are many commentaries that give 

lots of detail and delve into the various scholarly positions, and they 

have their place. My commentary, however, is meant to be concise, 

simple, and to the point. While I do examine other views in some 

places, much of the verses are dealt with speedily. I simply wish to 

suggest my interpretation of the Scripture and allow you to make your 

own determinations.  

Tools for the Reader 
 I’ve done several things in this work that should appeal to every 

level of reader. For example, when I introduce a quotation from 

another author, a footnote giving a brief biography of that author will 

be given when applicable. This lets the reader know the religious 

background of that author, and, this, helps in identifying any 

presuppositions or religious baggage that the author may have.  
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 Also, I use a system in identifying Greek words that should help 

every level of student. The reference is as follows: manuscript 

[Strong’s number, Lemma, Transliteration of the Lemma]. For 

example, ἐκλογὴν [G1586 – ἐκλογή – ekloge]. In some cases, the word 

appears in the manuscript as the lemma, so it is not included in the 

brackets. In other cases, a one-word definition will be included in the 

brackets. Some will be able to utilize the entire reference, while others 

who do not have training in Greek will still be able to look up the 

definition using the Strong’s number.  

 Finally, I have included several essays meant to supplement the 

material found within the book. These are referred to as Excursus. As 

mentioned before, I do not want the commentary section of the book 

to be any larger than necessary, so the various essays serve as ways 

to introduce more material without ‘overloading’ each verse.  

My Perspective  
 From my point of view, one of the main teachings that underlies 

the New Testament is that of the New Exodus or Second Exodus. 

While this phrase is not found in the Bible, it is a biblical phrase. It 

refers to the time when God would regather Israel and Judah into one 

body and extend mercy to the Gentiles under the New Covenant 

(Isaiah 11:11; Isaiah 49:6). In the New Testament, John the Baptist is 

a key figure in the New Exodus in that he is the voice crying in the 

wilderness (Matthew 3:1; Mark 1:2; Luke 3:4; John 1:23). The 

restoration of Israel was an expectation of the people within the first 

century including Zacharias, Anna, and the apostles (Luke 1:68; Luke 

2:38; Acts 1:6; Acts 28:20).  

 One of the main themes within the first Exodus was that of the 

marriage between God and Israel (Ezekiel 16). This was typological 

of the marriage between Christ and the church under the New 

Covenant. Part of the marriage process was the sanctification of the 

bride (Ezekiel 16:9; Ephesians 5:26). This sanctification process 

under the New Covenant was facilitated by the Holy Spirit who 

served as a seal of the soon-to-come redemption (2 Thessalonians 

2:13; Ephesians 1:13-14). 
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 It is evident that this theme is present in 1 and 2 Thessalonians, 

and so it will be through this lense that much of the book – especially 

the eschatological (i.e. ‘end times’) passages are interpreted.    
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1 Thessalonians 1 

Greeting (1:1) 

1 Thessalonians 1:1  

“Paul and Silvanus and Timothy…”  

Paul, Silas, and Timothy were all instrumental in the 

establishment of the church at Thessalonica (Acts 17:1-9). Silas 

joined Paul at the suggestion of the apostles and elders of the 

Jerusalem assembly in Acts 15:22. Timothy was recruited from Derbe 

after his circumcision in Acts 16:1-5. Luke, the author of Acts and the 

self-entitled gospel account, also traveled with them from Troas 

beginning in Acts 16:8. He would later stay at Philippi to help in the 

growth of the church as seen in Acts 16:40 by the change of the 

personal pronouns (‘we’ to ‘they’)1. He would later rejoin the troupe 

after the days of Unleavened Bread in Acts 20:6. After Paul, Silas, 

and Timothy’s teaching of the word and suffering persecution in Acts 

17:19, they fled to Berea to preach the gospel to those open hearts 

who received the word with gladness. Paul was subsequently 

separated from his two companions due to the persecution by the 

Thessalonian Jews who followed him to Berea. Silas and Timothy 

rejoined Paul after he asked them to come to Athens (Acts 17:14-15).  

                                                   
1 Luke, as the author of Acts, used the pronoun ‘they’ to discuss the 

various travels of Paul, but in Acts 16:20, the pronoun shifts to ‘we’ 

indicating that Luke joined them. The pronouns shift back to ‘they’ 

in Acts 16:30, and it is not until Acts 20:6 that Luke rejoins the troupe.  

1 Paul and Silvanus and Timothy, To the church of the Thessalonians 

in God the Father and the Lord Jesus Christ: Grace to you and 

peace. 
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“to the church of the Thessalonians in God the Father and the 

Lord Jesus Christ: Grace to you and peace.” 

The church at Thessalonica was “in God the Father” and “in 

Christ” (cf. 1 Thessalonians 2:14). This demonstrates the solidarity 

between Paul’s gospel to the Gentiles and the God of the Old 

Testament and His Son, the Messiah, Jesus. Paul was not trying to 

accomplish any other thing than what “Moses and the prophets said 

should come” (Acts 26:22). Regardless of what the Jews thought 

about Paul’s apostleship, or what one today may think of his 

apostleship in terms of Old Covenant promises made to Old Covenant 

Israel, he, through the Spirit, recognized both Jew and Gentile 

Christians as being both in Christ and in God the Father. It was from 

this relationship with God that they received grace and peace that was 

available to all who were willing to call upon the Lord’s name (1 

Corinthians 1:2).  
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Their Good Example (1:2-10) 

1 Thessalonians 1:2 

“We give thanks to God always for all of you, making mention 

of you in our prayers;” 

While Paul and his companions were first teaching those who 

were living in Thessalonica, they had to endure much persecution. 

Jason and others, members of the newly formed assembly, were 

willing to suffer for Paul and Silas and harbor them during this time 

of trouble, and, for this, they always gave thanks to God for them 

(Acts 17:5-9). In the following verses, Paul continues to express his 

gratitude for the Thessalonians’ great faith.  

1 Thessalonians 1:3 

“constantly bearing in mind your work of faith and labor of 

love and steadfastness of hope…” 

The Christians of Thessalonica excelled in their work, labor, and 

steadfastness, but their accomplishments were due to the 

2 We give thanks to God always for all of you, making mention of you 

in our prayers; 3 constantly bearing in mind your work of faith and 

labor of love and steadfastness of hope in our Lord Jesus Christ in 

the presence of our God and Father, 4 knowing, brethren beloved by 

God, His choice of you; 5 for our gospel did not come to you in word 

only, but also in power and in the Holy Spirit and with full conviction; 

just as you know what kind of men we proved to be among you for 

your sake. 6 You also became imitators of us and of the Lord, having 

received the word in much tribulation with the joy of the Holy Spirit, 

7 so that you became an example to all the believers in Macedonia 

and in Achaia. 8 For the word of the Lord has sounded forth from 

you, not only in Macedonia and Achaia, but also in every place your 

faith toward God has gone forth, so that we have no need to say 

anything. 9 For they themselves report about us what kind of a 

reception we had with you, and how you turned to God from idols to 

serve a living and true God, 10 and to wait for His Son from heaven, 

whom He raised from the dead, that is Jesus, who rescues us from the 

wrath to come. 
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accompanying qualities of faith, love, and hope. The Thessalonians 

worked though the prize that was not yet seen (Hebrews 11:1). They 

labored lovingly though the world was against them. The brethren 

remained steadfast for a hope yet realized. Paul said, “But now faith, 

hope, love, abide these three; but the greatest of these is love.” (1 

Corinthians 13:13; cf. Colossians 1:4-5). Hope can be realized, and 

faith can be confirmed, but love is greater in that it remains forever 

(Romans 8:24-25; 2 Corinthians 5:7; 1 John 4:8). 

“…in our Lord Jesus Christ in the presence of our God and 

Father,” 

Again, Paul stresses the solidarity between the Gentile Christians 

and the Jewish Christians in God the Father. He demonstrated that 

both were children of God – regardless of what the persecuting power 

may have done or said. 

Furthermore, Paul reveals what the church hoped for: the coming 

of Jesus Christ. At this time the persecuting force would be taken out 

of the way (2 Thessalonians 1:7). This hope is a main theme of 

Thessalonians, and their steadfastness is mentioned again in 2 

Thessalonians 3:5.  

These requests were made in the presence of God. That is, these 

requests were priestly prayers (Hebrews 4:14-16). The current 

distress at Thessalonica was, as the Hebrews writer stated, a “time of 

need.” 

1 Thessalonians 1:4 

“knowing, brethren beloved by God, His choice of you;” 

These brethren were beloved by God. This reminder of God’s 

love for them was no doubt encouraging amidst the rejection they 

faced.  
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The word ἐκλογὴν [G1586 – ἐκλογή – eklogē] means “the act of 

picking out, choosing”2. Peter emphasized in his second epistle the 

importance of making one’s election certain (2 Peter 1:10). In 

Romans 9, the elect obtained what they were seeking, and the rest 

were hardened (Romans 11:7). They were hardened because of their 

unbelief, but the option of repentance was always open to them 

(Romans 11:23). In like manner, the Christians of Thessalonica were 

chosen by God because of their belief, but those who did not believe 

would have the option to repent and join their number.  

This also shows that the Gentiles being grafted in were 

foreordained by God, and those Jews who wished to prevent this were 

in opposition to His will. Just as the descendants of Jacob were God’s 

chosen people, the Gentiles who were grafted into the family of God 

were considered the Israel of God (Galatians 6:16). They, like Israel 

after the flesh, were chosen by God – contrary to what the 

Thessalonian Jews said.  

1 Thessalonians 1:5 

“for our gospel did not come to you in word only, but also in 

power and in the Holy Spirit and with full conviction…” 

Here Paul gives yet another defense towards the validity of his 

gospel and the Gentile inclusion into Israel’s spiritual things: his 

words and the confirmation of the Holy Spirit. In Mark 16:15-18, 

Jesus promised His apostles that they would receive the Holy Spirit 

to confirm the gospel that they would preach (which was equivalent 

to the gospel that Paul preached: 1 Corinthians 15:11). Mark 16:20 

reveals that they did just that. In 1 Corinthians 2:4-5, Paul said,  

                                                   
2 Joseph Henry Thayer: A Greek-English Lexicon of the New 

Testament (New York: Harper & Brothers, 1889), entry: eklogē. 

Joseph Henry Thayer (1828-1901) was an American Bible scholar 

from Boston Massachusetts. He graduated from Harvard in 1850 and 

from Andover Theological Seminary in 1857.  
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And my message and my preaching were not in persuasive 

words of wisdom, but in demonstration of the Spirit and 

of power, 5 so that your faith would not rest on the wisdom 

of men, but on the power of God. 

The miraculous seal of the Holy Spirit that was the disciple’s 

confirmation until the resurrection – also called the Day of 

Redemption (2 Corinthians 5:5; Ephesians 4:30) – and if they did not 

“quench the Spirit” then, as the Helper, He would serve as a great tool 

for them in their most trying times (1 Thessalonians 1:6; 1 

Thessalonians 5:19).  

“…just as you know what kind of men we proved to be among 

you for your sake.” 

Paul and company not only proved their trustworthiness through 

the confirmation of the Holy Spirit, but through undergoing 

tribulation to preach that message. If one is willing to suffer for the 

things that they preach, then it gives credence to what they are 

teaching. This, however, is not sufficient proof within and of itself, 

for many suffer for lies, but it does show the willingness of the teacher 

to follow, and even die for, his own message. This suggests that he 

believes fully what he is teaching.  

Not only did Paul and his companions demonstrate their 

trustworthiness through suffering for their message, but by putting to 

practice the principles that they taught, they showed that they deemed 

their advice and commands to be worthy of following themselves. 

Paul, for instance, did not require support from the church in 

Thessalonica, but worked with his hands to demonstrate the manner 

of life that they ought to live (2 Thessalonians 3:7-8).  

The Pharisees and other teachers that the persecutors followed did 

not always practice what they taught (Matthew 23:3). This is another 

difference between Paul’s message and the message of the detractors.  
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1 Thessalonians 1:6 

“You also became imitators of us and of the Lord, having 

received the word in much tribulation…” 

The church at Thessalonica imitated Paul and his company in that 

they were willing to follow the gospel that they preached despite the 

persecution that they underwent. Not only did they emulate Paul, but 

they were following the example of Christ in suffering for what is 

right. Paul said, “Be imitators of me, just as I also am of Christ” (1 

Corinthians 11:1). He also said, “The things you have learned and 

received and heard and seen in me, practice these things, and the 

God of peace will be with you” (Philippians 4:9). 

“…with the joy of the Holy Spirit,” 

The disciples that were persecuted were able to maintain a spirit 

of joy. Paul reinforced this idea later when he said, “Rejoice always” 

(1 Thessalonians 5:16). James commanded his audience, 

Consider it all joy, my brethren, when you encounter 

various trials, 3 knowing that the testing of your faith 

produces endurance. 4 And let endurance have its perfect 

result, so that you may be perfect and complete, lacking 

in nothing. (James 1:2-4) 

They were able to endure their tribulations with joy because of 

the Holy Spirit. As Jesus indicated in John 16:7, the Holy Spirit would 

serve as a Helper during His absence.  

1 Thessalonians 1:7 

“so that you became an example to all the believers in 

Macedonia and in Achaia.” 

Their willingness to undergo persecution served as an example, 

along with Paul and Jesus’ examples, to those in both Macedonia and 

Achaia. Thessalonica was one of the cities in Macedonia along with 

Philippi and Berea. Paul had visited Philippi prior to traveling to 
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Thessalonica, and they sent Paul financial support – on top of what 

he was making through his own work – while he was at Thessalonica 

(Philippians 4:16). After leaving Berea, Paul traveled to Achaia. This 

is the province where the cities of Athens and Corinth were located 

and where the events of Acts 17:16-18:18 took place.  

1 Thessalonians 1:8  

“For the word of the Lord has sounded forth from you, not 

only in Macedonia and Achaia, but also in every place your 

faith toward God has gone forth, so that we have no need to 

say anything.” 

While the church of Philippi was known for the monetary 

generosity towards Paul (Philippians 4:16), the church at 

Thessalonica served as a megaphone for the gospel of Christ. Not 

only were they preaching the word to those within their region, they 

set examples to all those that they met. A godly example can have the 

same effect as a missionary (1 Peter 3:1). Paul, in his second epistle, 

places stress on the image of the church in 2 Thessalonians 3:6. Those 

that were living undisciplined lives were weakening the example that 

the Thessalonian church had on their community.  

1 Thessalonians 1:9 

“For they themselves report about us what kind of a reception 

we had with you, and how you turned to God from idols to 

serve a living and true God,” 

Here is further indication that the assembly of God in 

Thessalonica was accepted before the Father. They, unlike the 

unfaithful Jews who worshipped the gods of self-righteousness, 

tradition and legalism, turned away from their false gods to serve the 
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living and true God. Tom Holland3, commenting on the Jews of the 

first century wrote, 

Because they ascribed to the law a function that made it an 

end in itself, they were guilty of idolatry. They idolised the 

law itself because they gave it a place above the will of God. 

They followed the law’s letter and not its spirit.4 

Paul uses the word ‘living’ to compare the true God to the gods 

made by men (Psalm 115:1-8). 

This is also evidence of the presence of both Jews and Greeks in 

the church in Thessalonica (Acts 17:1-4). This fellowship of the 

uncircumcised and circumcised (though spiritually circumcised – 

Colossians 2:11) was disturbing to the Jews, and it was upon hearing 

of this inclusion that Paul spoke of in his defense that they ceased to 

listen to him (Acts 22:21-22).  

1 Thessalonians 1:10 

“and to wait for His Son from heaven, whom He raised from 

the dead, that is Jesus…” 

Not only did the church at Thessalonica become Christians to 

serve God, but they also did so in anticipation of the arrival of Jesus 

who would “...rescue us from the wrath to come.” This arrival of Jesus 

is called the παρουσία [G3952 – parousia] in 1 Thessalonians 2:19; 1 

Thessalonians 3:13; 1 Thessalonians 4:15; 1 Thessalonians 5:23. 

THE parousia of THE Lord was said to be “at hand” in the first 

century (James 5:8), and Jesus said that it would take place within the 

generation that His disciples lived (Matthew 24:27; Matthew 24:34). 

The resurrection of Jesus from the dead was God’s way of declaring 

Him to be His Son. It also served as a seal for the then-future hope of 

                                                   
3 Tom Holland is a lecturer at the Wales Evangelical School of 

Theology. His website is http://www.tomholland.org.uk. 
4 Tom Holland: Contours of Pauline Theology: A Radical New Survey 

of the Influences on Paul's Biblical Writings (Fearn, Highland, UK: 

Christian Focus Publications - Mentor, 2010), page 212. 

http://www.tomholland.org.uk/
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completed soteriological life in Christ (Romans 6:3-5; 1 Corinthians 

15:22-23; Philippians 3:10-12; Philippians 3:20-21). 

The word ‘wait’ comes from the Greek word ἀναμένειν [G362 – 

ἀναμένω – anamenō]. It is used only here in the New Testament, and 

it means ‘wait expectantly’.5  The church waited expectantly for Jesus 

because He promised that He would come again to receive them unto 

Himself within that generation (Matthew 24:31, 34; John 14:3). He 

would receive them into the completed house of His Father – the 

temple of the New Covenant (John 14:2, 23; Revelation 21:3). Jesus 

told them to wait patiently and watch for the signs that His coming 

was drawing near (Matthew 24:14-15; cf. Romans 13:11-14). 

“…who rescues us from the wrath to come.” 

‘The wrath’ that was to come is the same wrath promised upon 

those who were “filling up the measure of their sins” (1 

Thessalonians 2:14-16; cf. Matthew 23:32). It was a wrath that would 

come upon Old Covenant Israel as John the Baptist indicated in 

Matthew 3:7. The axe was already laid to the root of the tree, and 

Jesus came with His winnowing fork already in His hand (Matthew 

3:10-12) 6.  

The Thessalonians were facing severe persecution. The wrath that 

was to come was to repay with affliction “those who afflict you” (2 

                                                   
5 Leon Morris: 1 and 2 Thessalonians (England: Inter-Varsity Press, 

1984), page 48. 

Leon Lamb Morris (1914-2006) was an Australian New Testament 

Scholar. He received his PhD at the University of Cambridge in 

England.  
6 A winnowing fork is a tool used to separate the wheat from the chaff; 

see Matthew 13:24-30; Matthew 13:37-43. Craig Keener: IVP 

Biblical Background Commentary: New Testament (Downers Grove, 

Ill: InterVarsity Press, 1993), page 52.   

Craig S. Keener (1960) is a North American academic and professor 

of New Testament at Asbury Theological Seminary. He received his 

PhD from Duke University.  
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Thessalonians 1:7). The letter to the Thessalonians was written to 

living, breathing people with real problems. The impending wrath had 

the goal of afflicting their persecutors. The Christians were not 

‘chosen’ for wrath but destined for salvation (1 Thessalonians 5:9). 
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1 Thessalonians 2 

Paul’s Conduct (2:1-12) 

1 Thessalonians 2:1 

“For you yourselves know, brethren, that our coming to you 

was not in vain,” 

Despite the rejection of the gospel by many in Thessalonica, and 

the following persecution by the Jews, Paul considered their time 

there to be worthwhile because of those that believed their testimony 

(2 Thessalonians 1:10). He received confirmation that their 

Testimony was well received after a positive report from Timothy (1 

Thessalonians 3:6). 

1 For you yourselves know, brethren, that our coming to you was not 

in vain, 2 but after we had already suffered and been mistreated in 

Philippi, as you know, we had the boldness in our God to speak to 

you the gospel of God amid much opposition. 3 For our exhortation 

does not come from error or impurity or by way of deceit; 4 but just 

as we have been approved by God to be entrusted with the gospel, so 

we speak, not as pleasing men, but God who examines our hearts. 5 

For we never came with flattering speech, as you know, nor with a 

pretext for greed—God is witness— 6 nor did we seek glory from 

men, either from you or from others, even though as apostles of 

Christ we might have asserted our authority. 7 But we proved to be 

gentle among you, as a nursing mother tenderly cares for her own 

children. 8 Having so fond an affection for you, we were well-pleased 

to impart to you not only the gospel of God but also our own lives, 

because you had become very dear to us. 9 For you recall, brethren, 

our labor and hardship, how working night and day so as not to be 

a burden to any of you, we proclaimed to you the gospel of God. 10 

You are witnesses, and so is God, how devoutly and uprightly and 

blamelessly we behaved toward you believers; 11 just as you know 

how we were exhorting and encouraging and imploring each one of 

you as a father would his own children, 12 so that you would walk in 

a manner worthy of the God who calls you into His own kingdom 

and glory. 
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Perhaps Paul thought of the Thessalonians and their faithfulness 

when he wrote, “Therefore, my beloved brethren, be steadfast, 

immovable, always abounding in the work of the Lord, knowing 

that your labor is not in vain in the Lord” (1 Corinthians 15:58).  

1 Thessalonians 2:2 

“but after we had already suffered and been mistreated in 

Philippi…”  

In Acts 16:11-40, Luke records the history of Paul, Silas, 

Timothy, and Luke preaching the gospel to those in Philippi. While 

they were there, they were beaten with rods for teaching things that 

were “not lawful for us to accept or to observe, being Romans” 

(Acts 16:21). Paul, being a Roman citizen by birth (Acts 22:25-28), 

should have been free from the beating that he received without a 

proper trial. When the magistrates discovered their mistake, they 

sought to release Paul and Silas privately, but Paul invoked his rights 

as a Roman citizen to cast fear into the hearts of the rulers who treated 

him spitefully (Acts 16:35-40). 

“…as you know, we had the boldness in our God to speak to 

you the gospel of God amid much opposition.”  

Paul, Silas, and Timothy did not allow the fear of persecution, or 

even death, keep them from spreading the gospel to every creature. 

Even during great conflict, they were able and willing to teach the 

good news to those who hated them.  

Paul did not choose the phrase “gospel of God” on accident. This 

phrase is used in Acts 20:24; Romans 1:1; Romans 15:16; 2 

Corinthians 11:7; 1 Thessalonians 2:8-9; 1 Timothy 1:11; 1 Peter 

4:17. 

What the non-Christian Jews and the Hebrew Christians needed 

to understand was that the Gentile believers were children of God just 

like physical descendants of Abraham. It was because of this 

inclusion that many in the first century warred among themselves by 

excluding the Gentiles from their social circles (Galatians 2:11-13), 



1 Thessalonians 2 Paul’s Conduct (2:1-12) 

–15–  

trying to bind the Law of Moses upon the Gentile Christians (Acts 

15:1), and teaching that the Gentiles were second to Israel by 

proclaiming that Israel was restored separate and apart from the fall 

of the temple (2 Timothy 2:17-19).  

1 Thessalonians 2:3 

“For our exhortation does not come from error or impurity or 

by way of deceit;” 

Paul and his friends’ willingness to suffer for their message was 

a further indication that there was legitimacy to the gospel that they 

preached. His apostleship and credibility were under constant attack 

from his enemies, but his enemies did not have to suffer the things 

that he did – at least, not yet. Paul promises in 1 Thessalonians 1:10 

and 1 Thessalonians 2:16-20 that the persecuting power would be 

punished for their wickedness. If one claims the extraordinary things 

that Paul did – that he was a witness of the resurrection of Jesus 

Christ, the Son of God – but are not willing to suffer for their message, 

then that says a lot concerning the credibility of their message. Paul 

not only had his suffering as a witness to the credibility of his 

teaching; he also had the miraculous gifts of the Holy Spirit which 

confirmed his words (Mark 16:20; 1 Thessalonians 1:5).  

The words of Peter are appropriate here:  

For we did not follow cleverly devised tales when we made 

known to you the power and coming of our Lord Jesus 

Christ, but we were eyewitnesses of His majesty. 17 For 

when He received honor and glory from God the Father, 

such an utterance as this was made to Him by the Majestic 

Glory, “This is My beloved Son with whom I am well-

pleased”— 18 and we ourselves heard this utterance made 

from heaven when we were with Him on the holy 

mountain. 19 So we have the prophetic word made more 

sure, to which you do well to pay attention as to a lamp 

shining in a dark place, until the day dawns and the 
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morning star arises in your hearts. 20 But know this first 

of all, that no prophecy of Scripture is a matter of one’s 

own interpretation, 21 for no prophecy was ever made by 

an act of human will, but men moved by the Holy Spirit 

spoke from God. (2 Peter 1:16–21) 

1 Thessalonians 2:4  

“but just as we have been approved by God to be entrusted 

with the gospel…” 

Paul did not wake up one day and decide to preach the gospel of 

God and of Jesus Christ; he was selected by the Lord Himself to be 

an apostle to the Gentiles (Acts 9:15-16). Paul said of his ministry,  

Therefore, since we have this ministry, as we received 

mercy, we do not lose heart, 2 but we have renounced the 

things hidden because of shame, not walking in craftiness 

or adulterating the word of God, but by the manifestation 

of truth commending ourselves to every man’s conscience 

in the sight of God. 3 And even if our gospel is veiled, it is 

veiled to those who are perishing, 4 in whose case the god 

of this world has blinded the minds of the unbelieving so 

that they might not see the light of the gospel of the glory 

of Christ, who is the image of God. 5 For we do not preach 

ourselves but Christ Jesus as Lord, and ourselves as your 

bond-servants for Jesus’ sake. 6 For God, who said, 

“Light shall shine out of darkness,” is the One who has 

shone in our hearts to give the Light of the knowledge of 

the glory of God in the face of Christ. 7 But we have this 

treasure in earthen vessels, so that the surpassing 

greatness of the power will be of God and not from 

ourselves; (2 Corinthians 4:1–7) 
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“…so we speak, not as pleasing men, but God who examines 

our hearts.” 

Paul was not an “ear tickler” (2 Timothy 4:3). Though he was 

saddened by the rejection of the gospel by his kinsman according to 

the flesh, he was not concerned with pleasing them (Galatians 1:10). 

Paul’s main objective was to be pleasing to God. He was unwilling to 

change the message of the gospel to appease men – unlike the 

religious leaders among the Jews who changed the customs of the 

Law to align with their traditions (Matthew 15:1-9). 

1 Thessalonians 2:5 

“For we never came with flattering speech, as you know, nor 

with a pretext for greed—God is witness—” 

Besides what I’ve already brought out in this context, there are a 

several passages that reveal more concerning the attitude of the 

Apostles: Philippians 1:15-18; 2 Peter 2:1-3. Their attitude stood in 

contrast to the attitude of the Judaizers – who criticized Paul’s 

methods of preaching and teaching (2 Corinthians 10:10). While the 

manner of delivering an address can help some to be persuaded, what 

should be counted as more important is the contents of the message. 

Paul wasn’t trying to be known as a good speaker but as a defender 

of sound doctrine, and what he taught was sound doctrine because it 

was a God-breathed message (2 Timothy 3:16-17; cf. Luke 12:11-

12). 

God was a witness to the validity of their message through the 

miraculous confirmation (Mark 16:20; John 3:1-2).  

1 Thessalonians 2:6 

“nor did we seek glory from men, either from you or from 

others, even though as apostles of Christ we might have 

asserted our authority.”  

Paul continues his discussion here concerning his attitude towards 

his preaching. He did not preach for the money or for any glory. 
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Though he had the right to payment and support for his spiritual 

services, as do all ministers, Paul did not take financial support from 

every congregation that he interacted with (1 Corinthians 9:14-15; 2 

Thessalonians 3:7-9).  

Paul could have boasted that he was a hand-picked servant of 

God, but he did not seek to lift himself up. Instead, he stayed humble 

and followed God – knowing that he would be exalted at the 

appointed time.  

1 Thessalonians 2:7 

“But we proved to be gentle among you, as a nursing mother 

tenderly cares for her own children.” 

Instead of Paul being supported by the church of Thessalonica 

(not to say that they didn’t support him in any way; see Acts 17:7), 

he instead treated them as if they were his children. Paul and his 

companions understood the unique situation that the church was in, 

so they took every precaution to assist the church in its growth.  

1 Thessalonians 2:8 

“Having so fond an affection for you, we were well-pleased to 

impart to you not only the gospel of God but also our own lives, 

because you had become very dear to us.”  

Paul, as he did with the Philippians, expressed such a deep sense 

of appreciation and love for the church of Christ at Thessalonica. Not 

only was he willing to impart the gospel to them, but he and his 

fellow-teachers were willing to give their lives in service for them.  

1 Thessalonians 2:9 

“For you recall, brethren, our labor and hardship, how 

working night and day so as not to be a burden to any of you, 

we proclaimed to you the gospel of God.” 

Instead of taking financial support from the church at 

Thessalonica, Paul elected to continue his trade of tent making to 

support himself (Acts 18:3). He labored “night and day” to support 
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himself, so that the church could focus on taking care of themselves 

and studying the Scriptures. Supporting a preacher financially is both 

scriptural and noble, but there are situations where it is best for the 

congregation to select a preacher from their own number or, perhaps, 

find a Christian man who can support himself through his own 

employment. Paul would use himself as an example to condemn some 

of those who became lazy and refused to work (2 Thessalonians 3:6-

15). 

1 Thessalonians 2:10 

“You are witnesses, and so is God, how devoutly and uprightly 

and blamelessly we behaved toward you believers;”  

Paul’s decision to preach without asking of money from the 

Christians there was further testimony to the credibility and sincerity 

in his preaching. While some may try to say that he was trying to be 

a “big fish in a little pond” or that he was preaching for money or 

power, those accusations would be false. In fact, for Paul to follow 

the way that the Lord laid out for him hurt his chances of fortune and 

worldly fame, but Paul was laboring for a different crown: one of 

eternal glory (1 Corinthians 9:23-27; 2 Timothy 4:7-8).  

1 Thessalonians 2:11 

“just as you know how we were exhorting and encouraging and 

imploring each one of you as a father would his own children,” 

Once more Paul expresses his deep love for the church at 

Thessalonica. A good father does not discipline or give commands to 

his children out of hate, but out of love and out of a deep need to care 

for his children. Paul felt the same way towards the church at 

Thessalonica. They needed a strong, Christian example in the apostle 

Paul and words of encouragement as the soldiers of Christ. There is a 

time to be gentle (1 Thessalonians 2:7), but there is also a time to be 

solemn as he is here.  

Paul has already compared his relationship to the church to the 

relationship between mother and child, but now he uses the father 



1 Thessalonians 2 Paul’s Conduct (2:1-12) 

–20–  

figure to present a different dimension to that relationship (2 

Thessalonians 1:7). While before he was gentle as a mother is to her 

child, now he acts as a father figure and sternly warns them of the 

need to guard their conduct.  

1 Thessalonians 2:12 

“so that you would walk in a manner worthy of the God…” 

Like in other texts where this imagery of the Christian ‘walk’ is 

used (1 John 1:7; Ephesians 5:8; etc.), Paul is encouraging the church 

to mold their whole lifestyle around the gospel; only then will they be 

worthy of what God has prepared for them. Keep in mind, however, 

that their own righteousness could never make them worthy on its 

own; instead, they would have to appropriate the righteousness of 

Jesus through belief in the gospel (Romans 4:5).  

There is, however, another dimension to the word walk that fits within 

a major theme of the letter: the marriage of Christ to the church. The 

word the word περιπατεῖν [G4043 – περιπατέω – peripateō] coupled 

with their entrance into the kingdom hints that this is not simply 

discussing the Christian lifestyle, but instead it is talking about the 

New Exodus pilgrimage into the kingdom of God (1 Thessalonians 

4:1 see comments there). 

“...who calls you into His own kingdom and glory.” 

At this juncture in their lives, they could be said to be in the 

kingdom and waiting to enter (Colossians 1:18; 2 Peter 1:11). The 

saints at this time were also said to be in the process of “receiving a 

kingdom” (Hebrews 12:28)7. The full arrival of the kingdom 

(Matthew 16:27-28) would be at the time of the judgement of the 

“little horn” that would spring up during the time of the fourth beast 

– Rome (Daniel 7:26-27; see notes on 2 Thessalonians 2:1f).  

                                                   
7 This passage in Hebrews confirms the assumption that their walk 

was not just their Christian life, but their pilgrimage into the kingdom 

of God (Hebrews 12:18ff). 
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‘But the court will sit for judgment, and his dominion will 

be taken away, annihilated and destroyed forever. 27 

‘Then the sovereignty, the dominion and the greatness of 

all the kingdoms under the whole heaven will be given to 

the people of the saints of the Highest One; His kingdom 

will be an everlasting kingdom, and all the dominions will 

serve and obey Him.’ (Daniel 7:26–27)



 

Excursus A: Vindication of the Martyrs 

This is an essay that I wrote as part of an assignment several years 

ago. I hope that it provides more information concerning the 

vindication of the martyrs.  

The Persistent Widow 
Now He was telling them a parable to show that at all 

times they ought to pray and not to lose heart, 2 saying, 

“In a certain city there was a judge who did not fear God 

and did not respect man. 3 “There was a widow in that 

city, and she kept coming to him, saying, ‘Give me legal 

protection from my opponent.’ 4 “For a while he was 

unwilling; but afterward he said to himself, ‘Even though 

I do not fear God nor respect man, 5 yet because this 

widow bothers me, I will give her legal protection, 

otherwise by continually coming she will wear me out.’ ” 
6 And the Lord said, “Hear what the unrighteous judge 

said; 7 now, will not God bring about justice for His elect 

who cry to Him day and night, and will He delay long over 

them? 8 “I tell you that He will bring about justice for 

them quickly. However, when the Son of Man comes, will 

He find faith on the earth?” (Luke 18:1-8) 

We will begin our examination of this parable by noticing the 

context that may not be at once perceived due to the chapter divisions 

placed in the text. Jesus’ conversation with the apostles actually 

begins in Luke 17:22 and extends through verse 8 of chapter 18. 

However, the encounter that sparked the discussion is found in the 

remarks between our Lord and the Pharisees who demanded “when 

the kingdom of God should come” (Luke17:20).8 Jesus responded 

that the kingdom of God would not come with observation, for God’s 

kingdom is of the spiritual realm and dwells within [among] the 

                                                   
8 It should be of no surprise to anyone that the Pharisees were making 

such demands. This is not only due to their attitude of “holier than 

thou,” but also to the expectation of all the people as well as the 

boldness of Jesus and John the Baptizer when they spoke of the 

imminent arrival of the kingdom (Mathew 3:2; Mark 1:15) 
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individuals (Luke 17:20-21; John 18:36). Jesus then turns to His 

disciples and delivers unto them warnings concerning the Destruction 

of Jerusalem.9 One thing to note is that Jesus warns that they would 

“desire to see one of the days of the Son of man10,” but would not see 

it at the desired time (Romans 13:11). After Jesus finishes His 

discourse, the disciples ask for the location of where these things 

would occur. Jesus answers in a figure as He often does and indicates 

that the destruction would come upon a place where death (i.e. sin) is 

found. Undoubtedly, Luke has recorded a version of the warnings 

given in Matthew 24 (see verse 28 specifically). Therefore, after 

warning His disciples that they would be longing to see one of the 

“days of the Son of man,” He teaches them the parable of the 

persistent widow to encourage them to not faint, but to continue to 

look with necks outstretched for the relief from the persecutors11. 

 Being careful not to “murder to dissect,”12 let us notice, and 

exegete, the elements found in Luke 18:1-5. The characters within 

this parable are a judge, God, a widow, and an adversary. The widow, 

tormented by her adversaries, approaches the judge to the point of 

“troubling him” in order to receive anesis [G425 - ἄνεσις].13 

Eventually, he concedes and “recompenses tribulation” to those that 

were troubling the woman (2 Thessalonians 1:6). Though persecution 

had to be endured, vindication was promised, and rewarded, to the 

woman. The question that comes to the forefront of our minds is, “If 

                                                   
9 What does the Destruction of Jerusalem have to do with the kingdom 

of God? When the disciples would see the signs hinting that the 

Destruction of Jerusalem was near, they would know that “the 

kingdom of God is nigh at hand” (Luke 21:31). This does not mean 

that the kingdom of God had not arrived at the day of Pentecost, for 

we know that it did (Colossians 1:13). Instead it has reference to the 

full supplanting of the Old Covenant aiōn by that “which cannot be 

moved” (Hebrews 12:27-29; Matthew 24:3). 
10 Notice the plurality of the “days of the Son of man.” This is in 

comparison to the “days of Noah” and the “days of Lot.” 
11 Persecution was invariably linked to the events leading to the fall 

of Jerusalem. See Luke 21:12, 16 
12 The Tables Turned by William Wordsworth 
13 The word anesis is used in 2 Thessalonians 1:6-7 to encourage the 

persecuted Christians at Thessalonica that vindication would come. It 

literally means “loosening” (i.e. loosening from persecution). 
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an unjust judge is willing to assist a widow in recompensing 

tribulation, how much more shall God avenge the blood of the 

martyred saints?” Hear the call of the saints that were under the alter, 

“and they cried out with a loud voice, saying, “How long, O Lord, 

holy and true, will You refrain from judging and avenging our 

blood on those who dwell on the earth?” (Revelation 6:10). The 

Lord answered back, “Rest for a little season” (Revelation 6:11). 

Isn’t it a marvelous thing to witness the love and compassion that God 

has for His servants? 

 The interpretation and application of this parable is given by 

Christ in verses 6-8 of Luke 18. The bearing may be long, but the 

vindication and reward is sure! Hear the promise of God: “I tell you 

that He will bring about justice for them quickly!” (Luke 18:8). 

Imagine for a moment that your house is on fire. You call 911 and the 

operator says that they will assist you quickly. You wait and wait, but 

the relief never comes. 10 years later the house is rebuilt and you’re 

enjoying a nice day when you hear sirens in the distance. Before you 

can bat an eye, firetrucks and busy firemen are filling your yard. You 

inquire, “What are you guys doing here? My house burned down 

years ago! You said you would be here quickly” They reply, “We did 

get here quickly! We took the fastest trucks we had.” What kind of 

relief is that? 

 Jesus promised, “He will bring about justice for them quickly!” 

When, however, did this vindication come? When did the disciples 

receive anesis? From the context alone, we can see that it was “when 

the Son of man” would come (Luke 18:8). This, however, doesn’t 

answer our question alone. Was this coming quickly? Did they 

experience that relief? Again, we mustn’t forget the context of which 

this is in. “It will be just the same on the day that the Son of Man 

is revealed.” 14 (Luke 17:30). This is limited to, as seen in Luke 21, 

to the generation in which Jesus was living in. “Truly I say to you, 

this generation will not pass away until all things take place.” 

(Luke 21:32). Truly the disciples would and did receive vindication 

and rest from their labors within that generation as we will see in the 

following paragraph (Revelation 7:13-17).  

                                                   
14 The Greek word behind our English world “revealed” is apokalyptō 

[G601 – ἀποκαλύπτω]. This word is also the word that gives us the 

title of the last book of the Bible: “Revelation.” Apokalyptō compared 

to apokalypsis [G602 – ἀποκάλυψις] 
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Therefore, behold, I am sending you prophets and wise 

men and scribes; some of them you will kill and crucify, 

and some of them you will scourge in your synagogues, 

and persecute from city to city, 35 so that upon you may 

fall the guilt of all the righteous blood shed on earth, from 

the blood of righteous Abel to the blood of Zechariah, the 

son of Berechiah, whom you murdered between the 

temple and the altar. 36 Truly I say to you, all these things 

will come upon this generation.  (Matthew 23:34-36) 

The avenging of the blood of the martyrs was a promise that Jesus 

gave to His fellow laborers.  Undoubtedly, it is this promise that kept 

the apostle Paul persevering through extreme persecution and 

heartbreak (2 Corinthians 11:23-28; 2 Timothy 4:10). Paul’s 

confidence and expectance of his promised vindication can be heard 

loud and clear in his heart-filled letters to the Thessalonians.  

 

Now may our Lord Jesus Christ Himself and God our 

Father, who has loved us and given us eternal comfort and 

good hope by grace (2 Thessalonians 2:16). 

“Seeing it is a righteous thing with God to recompense 

tribulation to them that trouble you;  (7)  And to you who 

are troubled rest with us, when the Lord Jesus shall be 

revealed from heaven with his mighty angels,  (8)  In 

flaming fire taking vengeance on them that know not God, 

and that obey not the gospel of our Lord Jesus Christ:  (9)  

Who shall be punished with everlasting destruction from 

the presence of the Lord, and from the glory of his power;  

(10)  When he shall come to be glorified in his saints, and 

to be admired in all them that believe (because our 

testimony among you was believed) in that day” (2 

Thessalonians 1:6-10)15  

                                                   
15 Keep in mind that this passage is written to real people who were 

facing real persecution. In fact, it was the greatest time of persecution 

ever (Matthew 24:21; Daniel 12:1). The phrase “glory of his power” 

is a word for word quotation from Isaiah 2:19. Jesus quoted from 

Isaiah 2:19 in Luke 23:30 and John used it in Revelation 6:16. It is a 

phrase inextricably tied to the theme of the vindication of the martyrs 
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Their Conversion (2:13-16) 

1 Thessalonians 2:13  

“For this reason we also constantly thank God that when you 

received the word of God which you heard from us…”  

Paul loved the church at Thessalonica because of their “love for 

the truth” (2 Thessalonians 2:10). His missionary team was 

constantly thankful for all of those who would listen to their gospel. 

The ones that would receive the word with gladness were a relief in 

comparison to the ones who caused Paul to shed tears because of their 

rejection of the gospel (Acts 2:41; Romans 9:1-5). 

“…you accepted it not as the word of men, but for what it 

really is, the word of God…”  

The Christians there, before they obeyed the gospel, knew that 

there was something different about the apostle Paul in comparison 

to the wise men and soothsayers of the day; Paul was inspired by God 

and confirmed to be an apostle of Jesus Christ by signs and wonders 

(1 Corinthians 2:1f). His preaching was not his own creation, but he 

                                                   

that would take place at the time that the true sons of God were 

revealed (Romans 8:18-19; Revelation 10:7). 

13 For this reason we also constantly thank God that when you 

received the word of God which you heard from us, you accepted it 

not as the word of men, but for what it really is, the word of God, 

which also performs its work in you who believe. 14 For you, 

brethren, became imitators of the churches of God in Christ Jesus 

that are in Judea, for you also endured the same sufferings at the 

hands of your own countrymen, even as they did from the Jews, 15 

who both killed the Lord Jesus and the prophets, and drove us out. 

They are not pleasing to God, but hostile to all men, 16 hindering us 

from speaking to the Gentiles so that they may be saved; with the 

result that they always fill up the measure of their sins. But wrath 

has come upon them to the utmost. 
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was moved by the Holy Spirit to serve as a mouthpiece for God (1 

Peter 1:12). 

“…which also performs its work in you who believe.”  

The first century, pre-AD 70 church was living in a transition 

period which began in the ministry of Jesus and would continue until 

the fall of Jerusalem at the coming of Christ (2 Corinthians 3:18). The 

word that was effectively working in them was the gospel of Christ. 

It was the same gospel that was saving the Corinthians and that was 

working in the church at Philippi (1 Corinthians 15:2; Philippians 1:5-

6). It was through this “power of God for salvation” that God was 

abolishing sin-death and bringing to light immortality to all of those 

who would accept this gospel (Romans 1:16; Hebrews 9:28; 2 

Timothy 1:10). It is this past, present, and future of the working of the 

gospel of Christ in the church that would encourage them to press on 

in their darkest hours of tribulation. The past was their initial 

conversion. The present was their being called into the kingdom and 

glory of God. The future was the revelation of Jesus Christ at the fall 

of Jerusalem in AD 70 when the kingdom and salvation would come 

in fullness (Matthew 24:29-31). 

1 Thessalonians 2:14 

“For you, brethren, became imitators of the churches of God 

in Christ Jesus that are in Judea, for you also endured the same 

sufferings at the hands of your own countrymen, even as they 

did from the Jews,” 

Like the churches who were in Jerusalem and the surrounding 

areas who were persecuted by their brethren, those in Thessalonica 

were also persecuted by the Jews in their region because of their belief 

in Christ Jesus (see Acts 17:1-9). The Jews were the leading 

persecutors of the righteous all throughout history (Matthew 23:30-

39). They were guilty of all the righteous blood shed upon the earth 
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from Genesis 4 to 2 Chronicles 24:20-2216. The wrath of 1 

Thessalonians 1:10 was a major source of comfort for the church 

during this time because it was through this wrath upon the wicked 

Jews that they would be relieved from their trials. 

These sufferings are not general persecution from unbelievers, 

but an eschatological period of suffering that was prophesied about in 

the Old Testament. In Isaiah 66:5-6, Isaiah writes, 

Hear the word of the LORD, you who tremble at His 

word: “Your brothers who hate you, who exclude you for 

My name’s sake, Have said, ‘Let the LORD be glorified, 

that we may see your joy.’ But they will be put to shame. 

6 “A voice of uproar from the city, a voice from the 

temple, The voice of the LORD who is rendering 

recompense to His enemies.” 

The Jews were persecuting the church because they thought it was the 

will of God (Philippians 3:6). In doing so, however, they were going 

against God’s will, so they would be punished at the fall of Jerusalem. 

1 Thessalonians 2:15 

“who both killed the Lord Jesus…” 

The Christians of Thessalonica were being persecuted by the 

same group that killed Jesus. This means that the Thessalonians were 

partaking with Christ in His sufferings (1 Peter 4:12-17). In the text 

just noted, after Peter encourages the brethren who had to endure a 

“fiery trial,” he said in verse 17: “For it is time for judgment to 

begin with the household of God; and if it begins with us first, 

what will be the outcome for those who do not obey the gospel of 

God?” (1 Peter 4:17). The appointed time of the judgement had 

arrived when Peter wrote his epistle. The judgement would begin with 

                                                   
16 The order of the Old Testament is different from what is in most 

Bibles in the twenty-first century. The Scriptures began with Genesis 

and ended with Chronicles (Luke 24:44). 
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the house of God (1 Peter 2:5; cf. 1 Corinthians 3:9-17) and end with 

those who did not obey the gospel of God (2 Thessalonians 1:8). 

The judgement of those who rejected the words of Jesus (the 

gospel – Mark 1:15) and who pierced His side (the Jews – Zechariah 

12:10) was spoken of by Jesus throughout the gospel accounts 

(Matthew 21:33-46; Matthew 22:1-14; Matthew 23:30-39; Luke 

19:12-27). In all these cases, it is seen that the people under discussion 

is Old Covenant Israel.  

Concerning the crucifixion of Jesus by the wicked Jews, Peter 

said,  

Men of Israel, listen to these words: Jesus the Nazarene, a 

man attested to you by God with miracles and wonders 

and signs which God performed through Him in your 

midst, just as you yourselves know— 23 this Man, 

delivered over by the predetermined plan and 

foreknowledge of God, you nailed to a cross by the hands 

of godless men and put Him to death. (Acts 2:22–23) 

“…and the prophets, and drove us out...”  

Matthew 23:29-39 is a key text in identifying the source of the 

last days persecution. Revelation reveals much about this time as 

well:  

And on her forehead a name was written, a mystery, 

“BABYLON THE GREAT, THE MOTHER OF 

HARLOTS AND OF THE ABOMINATIONS OF THE 

EARTH.” 6 And I saw the woman drunk with the blood 

of the saints, and with the blood of the witnesses of Jesus. 

When I saw her, I wondered greatly. (Revelation 17:5–6) 

Which city was guilty of all the blood of all the martyrs all the 

way back to Abel? Jerusalem. Babylon of Revelation is the city where 

the Lord was slain (Revelation 11:8). 
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“... They are not pleasing to God…” 

Despite of what Paul thought when he persecuted the church 

(Acts 23:1) or what the Jews thought about what they were doing 

(Romans 10:1-3), the words of Isaiah ring true:  

Hear the word of the LORD, you who tremble at His 

word: “Your brothers who hate you, who exclude you for 

My name’s sake, Have said, ‘Let the LORD be glorified, 

that we may see your joy.’ But they will be put to shame. 

(Isaiah 66:5) 

“... but hostile to all men,” 

Unlike the gospel that Paul preached which was offered to 

“whoever” (John 3:16; Romans 1:16), the false gospel that the Jews 

were preaching (whether Christians or not) was in fact going against 

God’s plan. Gentile inclusion into the promises of Israel on an equal 

level with Israel was a mystery to the world (Ephesians 3:1-7; cf. 

Romans 15:27), so the Jews who were against Gentile inclusion 

(called “natural men” in 1 Corinthians 1:18; 1 Corinthians 2:14) 

because they did not understand Paul’s Torah-free gospel for the 

Gentiles were working against God’s scheme of redemption and were 

bringing the Christian community under bondage (Galatians 5:1). 

More on this subject is explained by Paul in the next verse. 

1 Thessalonians 2:16 

“hindering us from speaking to the Gentiles so that they may 

be saved...” 

“So faith comes from hearing, and hearing by the word of 

Christ.” (Romans 10:17). The word of God was delivered through 

the “earthen vessels” of the apostles (2 Corinthians 4:7). The Jews, in 

persecuting Paul and running him from town to town, were hindering 

the spread of the gospel and, thus, removing any opportunity for the 

Gentiles to gain faith, and, thereby, removing their chance to be 

pleasing to God (Hebrews 11:6). What the Jews did not understand, 
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however, was that the salvation of the Gentiles was directly related to 

the salvation and regathering of the whole house of Israel – something 

that all the tribes labored for! (Isaiah 49:6; Romans 11:25-27; Acts 

26:7).  

The Pharisees did the same thing during the ministry of Jesus: 

But woe to you, scribes and Pharisees, hypocrites, because 

you shut off the kingdom of heaven from people; for you 

do not enter in yourselves, nor do you allow those who are 

entering to go in. (Matthew 23:13) 

“...with the result that they always fill up the measure of their 

sins…” 

This idea of filling up the measure of sins is one that is brought 

out several times throughout scripture. One example of this regarding 

another nation can be found in Genesis 15:16. “Then in the fourth 

generation they will return here, for the iniquity of the Amorite 

is not yet complete.” In other words, the children of Abraham would 

not return to possess Canaan until those within the land filled up the 

measure of their sins. The judgement of the Amorites would take 

place during the Exodus (Deuteronomy 9:4-5). The Jews, like the 

Amorites, were filling up the measure of their sins by persecuting the 

children of promise (Galatians 4:29-31). In Matthew 23:32, Jesus 

stated that the Jews would persecute the prophets, and in doing so, fill 

up the measure of sin. The Amorites were destroyed because of their 

sins, and the persecuting power of the first century was stamped out 

as well (see notes on 2 Thessalonians 1:3-10). Another passage that 

speaks of the measure of sins is Revelation 18:4-8: 

I heard another voice from heaven, saying, “Come out of 

her, my people, so that you will not participate in her sins 

and receive of her plagues; 5 for her sins have piled up as 

high as heaven, and God has remembered her iniquities. 

6 “Pay her back even as she has paid, and give back to her 

double according to her deeds; in the cup which she has 

mixed, mix twice as much for her. 7 “To the degree that 
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she glorified herself and lived sensuously, to the same 

degree give her torment and mourning; for she says in her 

heart, ‘I SIT AS A QUEEN AND I AM NOT A WIDOW, 

and will never see mourning.’ 8 “For this reason in one 

day her plagues will come, pestilence and mourning and 

famine, and she will be burned up with fire; for the Lord 

God who judges her is strong.” 

Babylon – Old Jerusalem – would be destroyed because of her sins 

that piled up to Heaven. When the cup became full, the books opened.  

“... But wrath has come upon them17 to the utmost.”  

1 Thessalonians 1:10 is when this wrath was introduced. There is 

no reason in the context that the wrath or the coming of the Lord in 

the first chapter should be any different from the wrath or the coming 

of the Lord in this latter portion of 1 Thessalonians 2. The wrath that 

was about to be poured out upon Jerusalem was to vindicate the 

martyrs of both the Old and New Covenant ages as seen in texts 

previously referenced. The Old Testament speaks of this time in 

several locations; one text of interest is Isaiah 26:18-21. In this 

passage, the vindication of the martyrs is seen to coincide with the 

resurrection and rewarding of the prophets (Isaiah 25:8; 1 Corinthians 

15:54). The resurrection (i.e. the gathering and separating of Israel) 

and wrath of God upon the tares are inseparable in time (Matthew 

3:1-12; Matthew 13:36-43). It is not reasonable to separate the two 

by two millennia (Daniel 12:1-4). 

The wrath of God and the vindication of the martyrs is discussed 

in Deuteronomy 32 as well: 

‘Vengeance is Mine, and retribution, In due time their 

foot will slip; For the day of their calamity is near, And 

the impending things are hastening upon them.’ 36 “For 

                                                   
17 This text refers to ‘them.’ This ‘them’ is the Jews that persecuted 

the saints. They are referenced again in 1 Thessalonians 5:3 and 2 

Thessalonians 2:11. 
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the LORD will vindicate His people, And will have 

compassion on His servants, When He sees that their 

strength is gone, And there is none remaining, bond or 

free.” (Deuteronomy 32:35–36) 

If I sharpen My flashing sword, And My hand takes hold 

on justice, I will render vengeance on My adversaries, 

And I will repay those who hate Me. 42 ‘I will make My 

arrows drunk with blood, And My sword will devour 

flesh, With the blood of the slain and the captives, From 

the long-haired leaders of the enemy.’ 43 “Rejoice, O 

nations, with His people; For He will avenge the blood of 

His servants, And will render vengeance on His 

adversaries, And will atone for His land and His people.” 

(Deuteronomy 32:41–43) 
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Longing to See Them (2:17-20) 

1 Thessalonians 2:17 

“But we, brethren, having been taken away from you for a 

short while—in person, not in spirit—were all the more eager 

with great desire to see your face.” 

Paul’s great love for the church at Thessalonica shines through 

once more. They were partakers in the sufferings of Christ like Paul, 

and they had even cared for him during the present distress. He 

expected to be rejoined to them shortly.  

1 Thessalonians 2:18 

“For we wanted to come to you—I, Paul, more than once—and 

yet Satan hindered us.” 

Just as Paul was accused of persecuting Jesus when he was 

persecuting the saints (Acts 9:4), the unfaithful Jews were called 

Satan because they had allowed themselves to continue to be a part 

of the dominion of sin; they were living in subject to the prince of the 

power of the air (Ephesians 2:2). Jesus, through the power of the 

gospel, was putting all things under is feet and would bring in a world 

of righteousness that would supplant the present evil age (2 

Corinthians 10:1-6; Galatians 1:4; 2 Peter 3:13). 

Peter was also called Satan for the same reason that the Jews were 

here: for standing in the way of God’s plan (Mathew 16:22-23). The 

Jews, in like manner, were called the children of the devil (cf. John 

8:44). Like the serpent in the garden, they were a brood of vipers 

17 But we, brethren, having been taken away from you for a short 

while—in person, not in spirit—were all the more eager with great 

desire to see your face. 18 For we wanted to come to you—I, Paul, 

more than once—and yet Satan hindered us. 19 For who is our hope 

or joy or crown of exultation? Is it not even you, in the presence of 

our Lord Jesus at His coming? 20 For you are our glory and joy. 
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(Deuteronomy 32:33; Matthew 3:7). Paul later tells them that the 

Lord would protect them from “the evil one” (2 Thessalonians 3:3). 

In Romans 16:20, Paul teaches that God would soon crush Satan 

under their feet. Tom Holland, commenting on this passage says,  

In Rev 3:9, the apostle John records the words of Jesus to the 

church in Philadelphia…The picture given in Revelation is of 

the apostate Jewish nation serving the will of the state as it 

persecutes the church.18 

1 Thessalonians 2:19 

“For who is our hope or joy or crown of exultation? Is it not 

even you, in the presence of our Lord Jesus at His coming?” 

Paul’s love for the congregation of Christ at Thessalonica is 

manifested in his confidence that they would remain faithful until the 

coming of the Lord (see 1 Thessalonians 1:10). It was Paul’s great 

desire that his own kinsman would turn away from their sins and 

follow Christ. In fact, he had so great love for them that he said, “For 

I could wish that I myself were accursed, separated from Christ 

for the sake of my brethren, my kinsmen according to the flesh” 

(Romans 9:3). As seen in this text, Paul had a deep appreciation for 

the Thessalonians’ faithfulness, and he undoubtedly would have done 

the same for them. 

The word ‘coming’ is from the Greek word παρουσίᾳ [G3952 – 

παρουσία –  parousia]. This is the first time that the word parousia is 

used in Paul’s letters. It is used elsewhere in Thessalonians in 1 

Thessalonians 3:13; 4:15; 5:23 and 2 Thessalonians 2:1, 8, 9. Dr. 

Leon Morris said in his commentary on 1 Thessalonians, “It means 

basically ‘presence’ (as in 2 Cor. 10:10, where NIV has ‘in person’), 

                                                   
18 Tom Holland: Romans: the divine marriage (Eugene, OR: 

Pickwick Publications, 2011), page 478.  



1 Thessalonians 2 Longing to See Them (2:17-20) 

–36–  

but it came to be used as a technical expression for a royal visit”.19 

This is backed up by Dr. Craig S. Keener in his comments on 1 

Thessalonians 4:15, “Jesus spoke of his ‘coming’ (e.g. Mt 24:27), a 

term that could apply to the visit of a king or royal dignitary, which 

was celebrated with great pomp and majesty”.20   

1 Thessalonians 2:20 

“For you are our glory and joy.” 

Paul considers the conversion of the Thessalonians to be a special 

moment in his ministry. Their willingness to immediately face 

persecution is undoubtedly part of the reason why he is so fond of 

them. Paul called the church at Philippi his joy and crown as well 

(Philippians 4:1). 

  

                                                   
19  Leon Morris: 1 and 2 Thessalonians (England: Inter-Varsity Press, 

1984), page 68.  
20 Craig S. Keener: IVP Biblical Background Commentary: New 

Testament (Downers Grove, Ill: InterVarsity Press, 1993), page 593. 
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1 Thessalonians 3 

Concern for Their Faith (3:1-5) 

1 Thessalonians 3:1 

“Therefore when we could endure it no longer, we thought it 

best to be left behind at Athens alone,” 

Paul uses the word we throughout the epistle to refer to himself, 

Silas and Timothy. After desiring to see the church at Thessalonica 

for some time (1 Thessalonians 2:18), the missionary team made the 

decision among themselves to stay behind at Athens while Timothy 

returned to care for the church (1 Thessalonians 3:3). 

1 Thessalonians 3:2 

“and we sent Timothy, our brother and God’s fellow worker 

in the gospel of Christ…” 

The congregations that Paul worked with were familiar with 

Timothy. Not only did he accompany Paul on his various journeys, 

but he also was sent by Paul on several occasions to attend to the 

needs of the various groups of Christians.  

He stayed behind in Berea with Silas in Acts 17:44. Sometime after 

arriving in Athens, he traveled back to Thessalonica to assist the work 

of the church according to this passage. He was sent to Macedonia to 

possibly tend to the church at Philippi in Acts 19:22. He later returned 

1 Therefore when we could endure it no longer, we thought it best to 

be left behind at Athens alone, 2 and we sent Timothy, our brother 

and God’s fellow worker in the gospel of Christ, to strengthen and 

encourage you as to your faith, 3 so that no one would be disturbed 

by these afflictions; for you yourselves know that we have been 

destined for this. 4 For indeed when we were with you, we kept 

telling you in advance that we were going to suffer affliction; and so 

it came to pass, as you know. 5 For this reason, when I could endure 

it no longer, I also sent to find out about your faith, for fear that the 

tempter might have tempted you, and our labor would be in vain. 
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to Macedonia with Paul in Acts 20:1, and Paul would send him again 

after his arrest in Philippians 2:19. 

Not only was he sent to assist in the work of the church, but his 

trips also allowed him to make reports to Paul concerning the status 

of the church (2 Thessalonians 3:5).  

“…to strengthen and encourage you as to your faith,” 

Timothy’s job was to build up the church wherever he was sent. 

Στηρίξαι [G4741 – στηρίζω – stērizō  – strengthen]  is used fourteen 

times in the New Testament, and most uses are in Paul’s letters to the 

Thessalonians. It is used four times in this book (1 Thessalonians 3:2, 

13; 2 Thessalonians 2:17; 3:3). This speaks to the need for 

strengthening within the Thessalonians’ congregation, and it explains 

Paul’s intense desire to visit the church once again.  

Their faith would be strengthened through Timothy reminding 

them of the teachings of Paul (Romans 10:17). The more that one 

studies the word of God, the stronger his faith will grow.  

1 Thessalonians 3:3 

“so that no one would be disturbed by these afflictions …” 

The word disturbed is translated from the Greek word σαίνεσθαι 

[G2525 – σαίνω – sainō]. Morris gives a history of this word: “Homer 

and others use the verb [sainō - DR] of a dog wagging its tail, whence 

it comes to signify ‘to fawn upon’, ‘to flatter’”.21 In other words, he 

believes that this passage teaches that the church would be overcome 

by false teachings during “in these afflictions” and not “by these 

afflictions.”   

Contrary to Morris, it seems that Paul is sending Timothy to 

strengthen them so that they do not become disturbed by the 

persecutions – not “in these afflictions” as Morris says. This fits 

contextually with Paul’s reasoning in the latter part of the verse. 

                                                   
21 Leon Morris: 1 and 2 Thessalonians (England: Inter-Varsity Press, 

1984), page 70. 
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 “...for you yourselves know that we have been destined for 

this…” 

The Jews were filling up the measure of sin by persecuting the 

church (see notes on 1 Thessalonians 2:14-20). This suffering, as 

previously mentioned, is an eschatological period of suffering. It is in 

this way that the first century church was “destined to this.”  

Keener, commenting on this passage, says,  

Jesus, the Old Testament and some Jewish apocalyptic writers 

had predicted a period of sufferings just before the impending 

end of the age…. If this is in view here, Christians were 

destined to endure this suffering but were also destined to 

escape the wrath at the Second Coming. (1 Thessalonians 

1:10; 5:9; cf. Acts 14:22)22  

Paul said of himself,  

Now I rejoice in my sufferings for your sake, and in my 

flesh I do my share on behalf of His body, which is the 

church, in filling up what is lacking in Christ’s afflictions. 

(Colossians 1:24) 

The dead saints who were “underneath the alter” were told to rest 

a little while longer until the filling of the cup of sin was completed. 

Thus, the Christians were “destined” to be rejected by their 

contemporaries.  

When the Lamb broke the fifth seal, I saw underneath the 

altar the souls of those who had been slain because of the 

word of God, and because of the testimony which they had 

maintained; 10 and they cried out with a loud voice, 

saying, “How long, O Lord, holy and true, will You 

refrain from judging and avenging our blood on those 

                                                   
22 Craig S. Keener: IVP Biblical Background Commentary: New 

Testament (Downers Grove, Ill: InterVarsity Press, 1993), page 589. 
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who dwell on the earth?” 11 And there was given to each 

of them a white robe; and they were told that they should 

rest for a little while longer, until the number of their 

fellow servants and their brethren who were to be killed 

even as they had been, would be completed also. 

(Revelation 6:9–11) 

That phrase “until the number of their fellow servants and 

their brethren who were to be killed as they had been, would be 

completed also” finds its fulfillment in Revelation 18:4-6. 

I heard another voice from heaven, saying, “Come out of 

her, my people, so that you will not participate in her sins 

and receive of her plagues; 5 for her sins have piled up as 

high as heaven, and God has remembered her iniquities. 

6 “Pay her back even as she has paid, and give back to her 

double according to her deeds; in the cup which she has 

mixed, mix twice as much for her. (Revelation 18:4–6) 

Once the cup of sins was full, then Jerusalem – the harlot: Babylon – 

was destroyed.  

1 Thessalonians 3:4 

“For indeed when we were with you, we kept telling you in 

advance that we were going to suffer affliction; and so it came 

to pass, as you know.” 

The fact that Christians must suffer is no surprise. John said, “Do 

not marvel, my brethren, if the world hates you” (1 John 3:13). 

Jesus also predicted that tribulation would befall the church before 

His parousia that would take place within their generation (Matthew 

24:27; Matthew 24:34).  

Then they will deliver you to tribulation, and will kill you, 

and you will be hated by all nations because of My name. 

10 At that time many will fall away and will betray one 

another and hate one another. 11 Many false prophets will 
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arise and will mislead many. 12 Because lawlessness is 

increased, most people’s love will grow cold. 13 But the 

one who endures to the end, he will be saved. (Matthew 

24:9–13) 

Just as Jesus predicted, great persecution was taking place before the 

end. Paul had warned them on more than one occasion that this 

persecution would take place. His prediction had come true.  

The word for affliction here is θλίβεσθαι (G2346 – θλίβω – 

thlibō). This is the verb form of θλῖψιν (G2347 – θλῖψις – thlipsis) as 

used in 2 Thessalonians 1:4, 6. The verb form of this word is also used 

in 2 Thessalonians 1:6 where Paul says, “For after all it is only just 

for God to repay with affliction those who afflict you” (2 

Thessalonians 1:6). As Keener suggested earlier in his comments on 

verse 3, their enemies would receive affliction during the wrath of 

God at the end of the age.  

1 Thessalonians 3:5 

“For this reason, when I could endure it no longer, I also sent 

to find out about your faith…” 

This verse provides more information concerning the sending of 

Timothy in 1 Thessalonians 3:2. Not only would he provide help to 

them in their time of need, but he would also bring a report back to 

Paul concerning their spiritual and physical wellbeing. He did the 

same thing for Paul, as noted, on other occasions – particularly 

Philippians 2:19.  

Paul understood the difficulties of persecution, so he wanted to 

see how the church was holding up under the pressure. 

“...for fear that the tempter might have tempted you...”  

The tempter here is an obvious reference to Satan; however, 

remember that Satan in this context were the people who Jesus 

classified as the children of the Devil: the unbelieving Jews (1 

Thessalonians 2:18).  
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Satan – called “the evil one” – would attempt to take away the 

planted seed (Matthew 13:19). This was a characteristic of the first 

century Jews (Luke 11:52). 

“…and our labor would be in vain.” 

Paul’s labor was building up a spiritual house (1 Corinthians 3:9-

16). As much effort as he put into exhorting and teaching the church 

at Thessalonica, it would have been a shame for them to fall into the 

bondage that the Jews were trying to bring them under (John 8:31-36; 

cf. Galatians 5:1).  

Paul had already stated that their labor had not been in vain (1 

Thessalonians 2:1). He was confident of this because of the positive 

feedback he received from Timothy.  
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Encouraged by Timothy (3:6-10) 

1 Thessalonians 3:6 

“But now that Timothy has come to us from you, and has 

brought us good news of your faith and love, and that you 

always think kindly of us, longing to see us just as we also long 

to see you,” 

The news that Timothy brought was extraordinarily good. The 

church at Thessalonica was keeping the faith and they had a great love 

for Paul and for the truth. When two people undergo similar issues 

for the same cause, a bond like no other can be formed. Paul was very 

much in love with the congregations that he worked with because of 

this fellowship of sufferings.  

Just as Paul longed to see the church at Thessalonica, they wanted 

to see him. They were bound together by their mutual love for Jesus.  

1 Thessalonians 3:7 

“for this reason, brethren, in all our distress and affliction we 

were comforted about you through your faith;” 

Hearing of the success of the Thessalonians served as a comfort 

for Paul and his companions. One of Paul’s worst fears was learning 

that those whom he converted fell away. Their consistent faith was an 

encouragement to him. Even during distress and affliction, hearing of 

the faith of the Thessalonians proved to be a great help.  

6 But now that Timothy has come to us from you, and has brought 

us good news of your faith and love, and that you always think kindly 

of us, longing to see us just as we also long to see you, 7 for this 

reason, brethren, in all our distress and affliction we were comforted 

about you through your faith; 8 for now we really live, if you stand 

firm in the Lord. 9 For what thanks can we render to God for you in 

return for all the joy with which we rejoice before our God on your 

account, 10 as we night and day keep praying most earnestly that we 

may see your face, and may complete what is lacking in your faith? 



1 Thessalonians 3 Encouraged by Timothy (3:6-10) 

–44–  

1 Thessalonians 3:8 

“for now we really live, if you stand firm in the Lord.” 

While Paul was enduring death daily for teaching life to the 

Gentiles through the preaching of the Torah-free gospel, he was able 

to enjoy life in a sense through the faithfulness of the church at 

Thessalonica (1 Corinthians 15:31; 2 Corinthians 4:10-12; 

Philippians 3:10). That is not to say that he did not have eternal life 

in view of the age-ending parousia, but that his life as an apostle was 

so death-centered, that hearing of the success of the Thessalonians 

was a breath of life.  

Their stance was not in their own powers or abilities, but in the 

Lord. They received strength from God through the preaching of men 

like Timothy as well as through the Helper. This firm standing 

contrasts with the ‘shaking’ or ‘disturbing’ of 1 Thessalonians 3:3. 

1 Thessalonians 3:9 

“For what thanks can we render to God for you in return for 

all the joy with which we rejoice before our God on your 

account,” 

Paul was extraordinarily thankful for the good news concerning 

the Thessalonians. They had performed well under the pressure of 

tribulation, and Paul’s worst fears concerning them were erased.  

While Paul was grateful for the faithfulness of the Thessalonians, 

he gave the glory to God. Paul recognized that it was God who 

strengthened them during their persecution. Thankfully, the 

Thessalonians were willing to ask for His assistance (James 1:5). 

1 Thessalonians 3:10 

“as we night and day keep praying most earnestly that we may 

see your face...” 

Paul would later urge the church to “pray without ceasing” (1 

Thessalonians 5:17). As with all his commands, Paul did his very best 
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to set a good example for those in the world as well as fellow 

believers. His love for the church shines through in this passage. 

Although he had just received good word from Timothy, Paul desired 

to travel to them again. 

“...and may complete what is lacking in your faith?” 

When Paul was first at Thessalonica, he was speedily run out of 

town for his teaching of the gospel of Christ (Acts 17:1-10). Since 

faith comes by hearing, it stands to reason that the church there did 

not have time to hear all the things that they needed to hear at the 

time. This passage, of course, was written during the transitional 

period before the perfect would come, so there is a sense in which 

their faith would be perfected at the soon-to-come parousia  of Christ 

(1 Corinthians 13:8-13; Ephesians 4:12-16; Philippians 3:10-12). 

There was a sense in which they could be mature during the 

transitional period, but that maturity would be consummated at the 

coming of the Lord (Philippians 3:15; Philippians 3:20-21; 

Philippians 4:5). 
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Prayer for the Church (3:11-13) 

1 Thessalonians 3:11 

“Now may our God and Father Himself and Jesus our Lord 

direct our way to you;” 

The missionaries often took direction from God as to where they 

were to travel next (Acts 8:26, 29; 16:9-10). Paul wished for another 

opportunity to be guided to Macedonia. In the book of Acts, his 

prayers were answered, and he worked in Macedonia for three 

months. (Acts 20:1). 

1 Thessalonians 3:12 

“and may the Lord cause you to increase and abound in love 

for one another, and for all people, just as we also do for you;” 

Not only did Paul wish that the Lord would strengthen the 

Thessalonians, but he also prayed that the Lord would strengthen their 

love for one another. Love is a bond that can overcome many trials, 

and Paul understood this. The Lord said Himself, “Greater love has 

no one than this, that one lay down his life for his friends” (John 

15:13). Paul was willing to lay down his life for the Thessalonians, 

and he prayed that they would do the same for each other.  

Not only did Paul want brotherly love to continue, but he also 

prayed that they would love all people. Loving one’s enemies is a 

tough task, but it is something that Jesus expected of His followers 

(Matthew 5:44). The Thessalonians could show their love for all 

people in the same way that Paul did through preaching the gospel. 

11 Now may our God and Father Himself and Jesus our Lord direct 

our way to you; 12 and may the Lord cause you to increase and 

abound in love for one another, and for all people, just as we also do 

for you; 13 so that He may establish your hearts without blame in 

holiness before our God and Father at the coming of our Lord Jesus 

with all His saints. 
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They had already begun that work, so this prayer was to reinforce 

their preaching (1 Thessalonians 1:8).  

1 Thessalonians 3:13 

“so that He may establish your hearts without blame in 

holiness before our God and Father…” 

Abounding in love is the result of making certain one’s calling (2 

Peter 1:10). “…for in this way the entrance into the eternal 

kingdom of our Lord and Savior Jesus Christ will be abundantly 

supplied to you” (2 Peter 1:11). If they would increase their love for 

one another, then they would be blameless at the coming of Jesus.  

Now may the God of peace Himself sanctify you entirely; 

and may your spirit and soul and body be preserved 

complete, without blame at the coming of our Lord Jesus 

Christ. (1 Thessalonians 5:23) 

“...at the coming of our Lord Jesus…” 

See notes on 1 Thessalonians 1:10 and 1 Thessalonians 2:14-20. 

This is the second of four mentions of the parousia  of Christ in the 

first epistle to the Thessalonians. As already established, the parousia 

of Christ was at hand according to James 5:8. Jesus Himself placed 

the parousia within the lifetime of the first century generation 

(Matthew 24:27; Matthew 24:34). One should not divorce this 

parousia passage from the others in this epistle and the others 

throughout scripture without proper reason.  

“...with all His saints.” 

The Greek word for saints in this passage is ἁγίων (G40 – ἅγιος 

– hagios). It is used in the Thessalonian letters to describe the Holy 

Spirit (1 Thessalonians 1:5-6; 1 Thessalonians 4:8), the holy kiss (1 

Thessalonians 5:26), and followers of God (1 Thessalonians 5:27; 2 

Thessalonians 1:10). In 2 Thessalonians 1:7, the word is not used to 

describe the angels, but it can be used that way and is used referring 

to angels by Jesus in the Olivet Discourse (Matthew 25:31 – NKJV). 
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It is for this reason that I believe, considering what will follow in 

Paul’s letter, the saints here are the faithful dead.  

This passage is a reference to an Old Testament text: Zechariah 

14:5. This is very instrumental in our exegesis of the parousia 

passages in 1 and 2 Thessalonians because of where Zechariah 14 

posits the parousia: Jerusalem in AD70. To demonstrate the strength 

of this, notice this passage:  

Behold, a day is coming for the LORD when the spoil 

taken from you will be divided among you. 2 For I will 

gather all the nations against Jerusalem to battle, and the 

city will be captured, the houses plundered, the women 

ravished and half of the city exiled, but the rest of the 

people will not be cut off from the city. 3 Then the LORD 

will go forth and fight against those nations, as when He 

fights on a day of battle. 4 In that day His feet will stand 

on the Mount of Olives, which is in front of Jerusalem on 

the east; and the Mount of Olives will be split in its middle 

from east to west by a very large valley, so that half of the 

mountain will move toward the north and the other half 

toward the south. 5 You will flee by the valley of My 

mountains, for the valley of the mountains will reach to 

Azel; yes, you will flee just as you fled before the 

earthquake in the days of Uzziah king of Judah. Then the 

LORD, my God, will come, and all the holy ones with 

Him! 6 In that day there will be no light; the luminaries 

will dwindle. 7 For it will be a unique day which is known 

to the LORD, neither day nor night, but it will come about 

that at evening time there will be light. 8 And in that day 

living waters will flow out of Jerusalem, half of them 

toward the eastern sea and the other half toward the 

western sea; it will be in summer as well as in winter. 9 

And the LORD will be king over all the earth; in that day 

the LORD will be the only one, and His name the only one. 

(Zechariah 14:1–9) 



1 Thessalonians 3 Prayer for the Church (3:11-13) 

–49–  

The setting of this passage is the Day of the Lord. All nations 

would be gathered before Jerusalem to battle, and the city would be 

captured (Joel 2:28-3:2). This is the time when the saints would come 

with the Lord, and it is the day when living waters would flow from 

Jerusalem (Revelation 22:1). This would be the day when the Lord 

would be king over all the earth (Revelation 11:15). This matches up 

with everything seen so far, and it places the timing of the parousia 

at the fall of Jerusalem in AD70.   
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1 Thessalonians 4 

Plea for Purity (4:1-8) 

1 Thessalonians 4:1 

“Finally then, brethren, we request and exhort you in the Lord 

Jesus, that as you received from us instruction as to how you 

ought to walk and please God (just as you actually do walk), 

that you excel still more.” 

Paul encourages the church at Thessalonica to maintain their 

keeping of the commandments. He had told them how they ought to 

live while he was with them, and they had excelled in walking by that 

rule. It is pleasing to God when one obeys the commands of the 

apostles. The Thessalonians maintained their spirit of obedience in 

the face of persecution.  

If the Thessalonians did not keep the commands, then they would 

not be sanctified (1 Thessalonians 4:3). This process of sanctification 

and purification is tied into the theme of the marriage between the 

Messiah and the church – a theme which is associated with the 

coming of the Lord as noted in 1 Thessalonians 1:10.  

1 Finally then, brethren, we request and exhort you in the Lord 

Jesus, that as you received from us instruction as to how you ought 

to walk and please God (just as you actually do walk), that you excel 

still more. 2 For you know what commandments we gave you by the 

authority of the Lord Jesus. 3 For this is the will of God, your 

sanctification; that is, that you abstain from sexual immorality; 4 

that each of you know how to possess his own vessel in sanctification 

and honor, 5 not in lustful passion, like the Gentiles who do not know 

God; 6 and that no man transgress and defraud his brother in the 

matter because the Lord is the avenger in all these things, just as we 

also told you before and solemnly warned you. 7 For God has not 

called us for the purpose of impurity, but in sanctification. 8 So, he 

who rejects this is not rejecting man but the God who gives His Holy 

Spirit to you. 
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Holland suggests that the word περιπατεῖτε [G4043 – περιπατέω 

– peripateō] is used by Paul to denote the pilgrimage of the New 

Exodus23. It may be the case that Paul employs the use of this term 

here, as Holland says he does in Galatians 5:18, to prepare the reader 

for the wedding themes used throughout the context.  

1 Thessalonians 4:2 

“For you know what commandments we gave you by the 

authority of the Lord Jesus.” 

The commands that Paul is reminding them of in the text are not 

commands of men but of God. Paul demonstrated the legitimacy of 

his teaching through manifestation of the Holy Spirit (1 

Thessalonians 1:5). These were commands that they should follow 

because of their source. Just as the Law given by Moses came from 

the finger of God, the teachings of Paul were God-breathed. The Jews 

denied this, but Jesus confirmed it among them through His own 

resurrection and the sending of the Holy Spirit.  

1 Thessalonians 4:3 

“For this is the will of God, your sanctification;  

As noted in verse 1, the sanctification of the Christians is related 

to the coming of Jesus (1 Thessalonians 5:23). Ezekiel recorded the 

history of Israel and their sanctification process in Ezekiel 16.  

Then I passed by you and saw you, and behold, you were 

at the time for love; so I spread My skirt over you and 

covered your nakedness. I also swore to you and entered 

into a covenant with you so that you became Mine, 

declares the Lord GOD. 9 Then I bathed you with water, 

washed off your blood from you and anointed you with 

oil. (Ezekiel 16:8–9) 

                                                   
23 Tom Holland: Romans: the divine marriage (Eugene, OR: 

Pickwick Publications, 2011), page 12. 
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Paul echoes this passage in Ephesians 5 when he speaks of the 

Messiah and the church: “so that He might sanctify her, having 

cleansed her by the washing of water with the word” (Ephesians 

5:26). It is the word of God that sanctifies (John 17:17). These 

commands that the Thessalonians were to follow was this truth. In 

Revelation 19, John records the bride of Christ and how she made 

herself ready: 

“Let us rejoice and be glad and give the glory to Him, for 

the marriage of the Lamb has come and His bride has 

made herself ready.” 8 It was given to her to clothe herself 

in fine linen, bright and clean; for the fine linen is the 

righteous acts of the saints. (Revelation 19:7–8) 

Paul’s role as a friend of the Bridegroom was to assist the bride 

in making herself ready: “For I am jealous for you with a godly 

jealousy; for I betrothed you to one husband, so that to Christ I 

might present you as a pure virgin” (2 Corinthians 11:2). This 

presentation would take place at the wedding of the Messiah at the 

time of His coming (Matthew 25:1-13; cf. Matthew 22:1-14; 

Revelation 19:7-9). 

Preston, in his introduction of his commentary on 1 Thessalonians 

4:13-18, said, “1 Thessalonians 4:13f must be seen as the fulfillment 

of God’s Old Testament promises to remarry Israel”.24 

 “...that is, that you abstain from sexual immorality.” 

During the Jerusalem council, it was commanded by the apostles 

that the Gentiles should abstain from sexual immorality (Acts 15:29). 

Sexual immorality, however, also has reference to worshipping idols 

                                                   
24 Don Preston: We Shall Meet Him in the Air: The Wedding of the 

King of Kings (Ardmore, OK: JaDon Management Inc., 2010, page 

46; cf. 41-46). 

Don K. Preston is the president of Preterist Research Institute in 

Ardmore, OK. He has written many books and produced many videos 

and audio about covenant eschatology. His website is 

bibleprophecy.com 
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and forsaking the covenant that God has made with an individual or 

community. The word ‘you’ here is second-person plural. Paul is 

addressing the church as a whole and not as individuals as he does in 

the following passage.  

McClintock25 and Strong26 say under their entry on fornication, 

“Thus fornication, or adultery (which is fornication in a married 

state), became, and is used as the symbol of idolatry itself”.27 

Tom Holland, concerning a similar text in 1 Corinthians 6:15-16, 

wrote,  

Therefore I Cor. 6 and the identification of the harlot as 

godless human society have been established. It was a theme 

that was not confined to Paul, but shared by the writer of the 

Apocalypse, and by implication, the whole church, otherwise 

they would have missed its significance.28  

While Holland may disagree on the identity of the harlot in 

Revelation, he is correct in identifying the corporate language that is 

prevalent in Paul’s writings as well as the connection between 1 

Corinthians 6 and Revelation. As 1 Corinthians emphasizes the purity 

of the members and the body, 1 Thessalonians stays within that theme 

(1 Thessalonians 4:7-8; cf. 1 Corinthians 6:18-20).  

                                                   
25 John McClintock (1814-1870) was a North American Bible 

scholar. He received his D.D. from the University of Pennsylvania 

and his LL.D. from Rutgers University.  
26 James Strong (1822-1894) was an American Methodist biblical 

scholar and educator. He received the degree of Doctor of Divinity 

and Doctor of Laws from Wesleyan University. 
27 John McClintock and James Strong: Cyclopedia of Biblical, 

theological, and ecclesiastical literature (Grand Rapids, MI: Baker 

Book House, 1981), entry on fornication. 
28 Tom Holland: Contours of Pauline Theology: A Radical New 

Survey of the Influences on Paul's Biblical Writings (Fearn, Highland, 

UK: Christian Focus Publications - Mentor, 2010), page 105. 
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The church, as the bride of Christ, was to abstain from sexual 

immorality. This is the primary focus of verse 3, but verse 4 deals 

with sin on an individual basis.  

1 Thessalonians 4:4 

“that each of you know how to possess his own vessel in 

sanctification and honor,” 

Two words in this passage prove to present exegetical29 

difficulties.  

The word that is translated ‘to possess’ is used seven times in 

Scripture, and this is the only time that it is translated this way in the 

NASB. Every other time it is translated to an equivalent of ‘to 

acquire’ (Matthew 10:9; Luke 18:12; 21:19; Acts 8:20; Luke 18:12; 

Acts 8:20). The word in question is κτᾶσθαι [G2932 – κτάομαι – 

ktaomai]. The Exegetical Dictionary of the New Testament defines 

this word as 

Of a material gain or earnings of a person, Matt 10:9; Luke 

18:12; Acts 1:18; 8:20; of the acquisition of the Roman right 

of citizenship, Acts 22:28; in reference to a wife, 1 Thess 4:4: 

[ktasthai en ygiasmō kai time], “obtain her in holiness and 

honor”; of the obtaining of life through endurance, Luke 

21:19: [en tē hypomonē ktēsasthe].…30  

                                                   
29 Exegesis is another word for interpreting or explaining scripture. 

The antonym of Exegesis is Eisegesis – which means reading into the 

text something that you already believe.  
30 Horst Robert Balz and Gerhard Schneider: Exegetical dictionary of 

the New Testament (Grand Rapids, MI: Eerdmans, 1990), page 324 

Hurst Balz (1937) is a German Protestant theologian and New 

Testament scholar. He received his doctorate from The Friedrich-

Alexander-University Erlangen-Nuremberg (FAU or FAU Erlangen-

Nuremberg). Gerhard Schneider (1926-2004) was Professor of the 

New Testament in Bochum. He was a German Roman Catholic 

exegete. 
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The second word is σκεῦος [G4632 – skeuos]. It is translated 

‘vessel’ in this text. It is used much more in the New Testament – 

appearing twenty-three times. It is most often translated ‘vessel’ but 

is also translated ‘object’ or ‘property’. It, however, is also used 

metaphorically in connection with the wife in 1 Peter 3:7. This has 

led some, including myself, to believe that this passage is teaching, 

“Instead of pursuing sexual immorality, obtain a wife – not in lust like 

the Gentiles who do not know God, but in sanctification and honor.31”  

Morris, however, disagrees with this position and says, “…it 

demands a low view of marriage (i.e. that the primary function of the 

wife is to satisfy her husband’s sexual desires) just where Paul is 

advocating a high view”32.  However, Paul explicitly said that this is 

to be in sanctification and honor. Regarding the translation of this 

passage, Fausset33 says,  

…rather as Greek, “how to acquire (get for himself) his own 

vessel,” that is, that each should have his own wife so as to 

avoid fornication (1 Th 4:3; 1 Co 7:2). The emphatical 

position of “his own” in the Greek, and the use of “vessel” for 

wife, in 1 Pe 3:7, and in common Jewish phraseology, and the 

correct translation “acquire,” all justify this rendering.34 

Elsewhere, the Bible teaches that marriage is to be held in honor, 

and the marriage bed is to be undefiled (Hebrews 13:3). In his letter 

to the Corinthians, Paul wrote, “But because of immoralities, each 

man is to have his own wife, and each woman is to have her own 

husband” (1 Corinthians 7:2). The word translated ‘have’ in this text 

                                                   
31 This is my own paraphrase of the passage as I understand it and not 

a quotation of any writing.  
32 Leon Lamb: 1 and 2 Thessalonians (England: Inter-Varsity Press, 

1984), page 81. 
33 A.W. Fausset (1821-1910) was an Irish Anglican clergyman, 

commentator, preacher, and author. He received his B.D. and D.D. in 

1886 from Trinity College, Dublin.  
34 Robert Jamiseon, Andrew Robert Fausset and David Brown: 

Commentary Critical and Explanatory on the Whole Bible. Vol. 2. 

(Oak Harbor, WA: Logos Research Systems, Inc., 1997), page 324. 
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is the word ἐχέτω [G2191 – ἔχω – echō]. It means “to have, keep, 

possess; acquire, take possession, etc.”.35  Thus, the message of Paul 

is the same as what is found in 1 Corinthians 7.  

The reason, for the need for Paul to encourage them to marry is 

that Paul, as he did in Corinth, warned of the coming tribulations and 

how having a relationship could increase the difficulty of undergoing 

those tribulations (1 Corinthians 7:1, 26-28). Some probably took this 

to mean that they shouldn’t marry, so Paul clears up the confusion in 

this text by explaining that marriage is lawful if done for the right 

reasons.  

1 Thessalonians 4:5 

“not in lustful passion…” 

Paul had high regard for the marriage relationship, and he did not 

want the Thessalonians to marry simply because they were filled with 

lust; however, two individuals who love each other and want to be 

married lest they be overcome with lust, are encouraged to do so. Paul 

wrote, “But if they do not have self-control, let them marry; for it 

is better to marry than to burn with passion” (1 Corinthians 7:9). 

“…like the Gentiles who do not know God;” 

Paul is not suggesting that the church at Thessalonica was made 

up of only Jewish believers (see Acts 17:4). The distinction here is 

not between physical citizenship, but spiritual. These are Gentiles 

who do not know God; they have no covenant relationship with Him.   

The Gentiles did not hold marriage to the same honorable level as 

Paul did. Barclay36, in his commentary on Thessalonians, recalled 

how, “In Rome for the first 500 years of the Republic, there had not 

been a single divorce; but now under the Empire, as it has been put, 

                                                   
35 Horst Robert Balz and Gerhard Schneider: Exegetical dictionary of 

the New Testament (Grand Rapids, MI: Eerdmans, 1990), page 94. 
36 William Barclay (1907-1978) was a Scottish author and Professor 

of Divinity and Biblical Criticism at the University of Glasgow.  
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divorce was a matter of whim” (Barclay).37 He goes on to quote the 

Roman philosopher and statesman Seneca (4BC – AD65), “Woman 

were married to be divorced and divorced to be married.” This view 

on marriage was to be rejected by the Gentile Christians who had 

lived so long within that culture.  

1 Thessalonians 4:6  

“and that no man transgress and defraud his brother in the 

matter…”  

The NIV renders the latter portion of this line as “in this matter.” 

This is a continuation of what was said in 1 Thessalonians 4:4-5. They 

were to acquire their own wife – not their brother’s. John the Baptist 

condemned Herod for such treachery (Luke 3:19-20). Fausset says 

concerning ‘in the matter’:   

a decorous expression for the matter now in question; the 

conjugal honor of his neighbor as a husband, 1 Th 4:4; 1 Th 

4:7 also confirms this view; the word “brother” enhances the 

enormity of the crime. It is your brother whom you wrong 

(compare Pr 6:27–33).38 

“...because the Lord is the avenger in all these things, just as 

we also told you before and solemnly warned you.” 

Under the Old Testament, physical death was the penalty for 

adultery, but this practice was not performed in Paul’s time except 

rarely. Keener points out that “Jewish people believed that what they 

could not execute, God would (especially on the day of 

                                                   
37 William Barclay: The Letters to Philippians, Colossians, and 

Thessalonians (Lousiville, KY: London: Westminster John Knox 

Press, 2003), page 230.  
38 Robert Jamiseon, Andrew Robert Fausset and David Brown: 

Commentary Critical and Explanatory on the Whole Bible. Vol. 2. 

(Oak Harbor, WA: Logos Research Systems, Inc., 1997), page 389. 
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judgement)”.39 Behaving like those who “do not know God” would 

bring about the wrath of God.  

1 Thessalonians 4:7 

“For God has not called us for the purpose of impurity, but in 

sanctification.” 

The calling of the Thessalonians is spoken of by Paul in several 

other places: 1 Thessalonians 2:12; 5:24; 2 Thessalonians 1:11; 2:14. 

They were called by God through the Gospel into the kingdom of 

God. Through following Paul’s commands, they would not live 

impure lives, but walk worthy of that calling. The very Gospel that 

Paul preached did “…not come from…impurity…” (1 Thessalonians 

2:3). If they were begat by that which was pure, why would some seek 

to live impure lives? 

Their sanctification came “by the Spirit and faith in the truth” (2 

Thessalonians 2:13). They were set apart from the world, so it was 

wrong for them to go back into the world through pursuing sexual 

impurity. This was, in fact, rejecting their calling and the kingdom.  

1 Thessalonians 4:8 

“So, he who rejects this is not rejecting man but the God...” 

Paul is arguing in this text that his writings were inspired by God 

(1 Corinthians 2:10; 1 Corinthians 14:37). To reject the writings of 

Paul, then, is to reject God Himself. This is what Jesus said as well in 

John 13:20. Those that would reject the word of God would be in 

danger of the wrath that is discussed throughout this text.  

“…who gives His Holy Spirit to you.” 

The Holy Spirit was given to sanctify the body of Christ in 

preparation for the Messianic wedding (Revelation 19:7). Going back 

to their old ways was, in a sense, “quenching” the Spirit (1 

Thessalonians 5:19). They were reversing the process that God had 

                                                   
39 Crag S. Keener: IVP Biblical Background Commentary: New 

Testament (Downers Grove, Ill: InterVarsity Press, 19930, page 591. 
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begun in them and that would be consummated at the coming of the 

Lord (see comments on 1 Thessalonians 4:3). 
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A Brotherly and Orderly Life (4:9-12) 

1 Thessalonians 4:9 

“Now as to the love of the brethren, you have no need for 

anyone to write to you, for you yourselves are taught by God 

to love one another;” 

They were taught by God through (1) the Holy Spirit (as in 1 

Thessalonians 4:8; John 16:12-14), (2) through the example of Jesus 

(Romans 5:6-10), and (3) through the teaching of Paul that was 

confirmed by God (1 Thessalonians 4:3). They learned through these 

sources that to love one another is to lift each other up and to be 

willing to die for one another (1 Peter 4:8; James 5:19-20; John 15:12-

13). 

Paul also said that he had no reason to write to them concerning 

the “times and the epochs” (1 Thessalonians 5:1). These two subjects 

were subjects that they were aware of.  

1 Thessalonians 4:10 

“for indeed you do practice it toward all the brethren who are 

in all Macedonia. But we urge you, brethren, to excel still 

more” 

One of the reasons that their love should increase more and more 

is due to persecution that would grow more and more leading up to 

the coming of the Lord (Matthew 24:8-14). This persecution would 

bring about a falling away as seen in Matthew 24. Paul would use this 

Now as to the love of the brethren, you have no need for anyone to 

write to you, for you yourselves are taught by God to love one 

another; 10 for indeed you do practice it toward all the brethren 

who are in all Macedonia. But we urge you, brethren, to excel still 

more, 11 and to make it your ambition to lead a quiet life and attend 

to your own business and work with your hands, just as we 

commanded you, 12 so that you will behave properly toward 

outsiders and not be in any need. 
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knowledge to solve an issue concerning the timing of the coming of 

the Lord in 2 Thessalonians 2:1 ff. 

Another reason that they should strive to excel still more is that 

Christians should never settle, but they should seek to grow to be 

more like Christ each day. Those who sit stagnant are in danger of 

weakening their knowledge, love, and other areas of their Christian 

life (Hebrews 5:11). 

1 Thessalonians 4:11 

“and to make it your ambition to lead a quiet life and attend to 

your own business…” 

Troublesome meddling is something that is addressed elsewhere 

in Scripture (Romans 1:29; 1 Timothy 5:13). Peter listed it among 

such sins as murder and stealing (1 Peter 4:15). Due to the persecution 

of the day, it was wise for the church to “fly under the radar” and not 

bring any unnecessary attention to themselves.  

“...and work with your hands, just as we commanded you,” 

The church was to be a charitable organization, but it was not to 

promote laziness. Paul discusses the harm of giving to those prone to 

this type of behavior: 

Honor widows who are widows indeed; 4 but if any widow 

has children or grandchildren, they must first learn to 

practice piety in regard to their own family and to make 

some return to their parents; for this is acceptable in the 

sight of God. 5 Now she who is a widow indeed and who 

has been left alone, has fixed her hope on God and 

continues in entreaties and prayers night and day. 6 But 

she who gives herself to wanton pleasure is dead even 

while she lives. 7 Prescribe these things as well, so that 

they may be above reproach. 8 But if anyone does not 

provide for his own, and especially for those of his 

household, he has denied the faith and is worse than an 
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unbeliever. 9 A widow is to be put on the list only if she is 

not less than sixty years old, having been the wife of one 

man, 10 having a reputation for good works; and if she 

has brought up children, if she has shown hospitality to 

strangers, if she has washed the saints’ feet, if she has 

assisted those in distress, and if she has devoted herself to 

every good work. 11 But refuse to put younger widows on 

the list, for when they feel sensual desires in disregard of 

Christ, they want to get married, 12 thus incurring 

condemnation, because they have set aside their previous 

pledge. 13 At the same time they also learn to be idle, as 

they go around from house to house; and not merely idle, 

but also gossips and busybodies, talking about things not 

proper to mention. (1 Timothy 5:3–13) 

Paul encouraged them to work if they were able, and he set an 

example for them in this matter (2 Thessalonians 3:6-9). He labored 

in his tent making to show them that working and making a living 

was honorable, but to not do so was considered unruly.  

1 Thessalonians 4:12 

“so that you will behave properly toward outsiders…”  

Proper behavior includes being charitable towards one another, 

loving one another, leading a quiet life, attending to one’s own 

business, and working for one’s own living if able. Some were not 

doing this in the church, so Paul commands them to avoid such 

brethren (2 Thessalonians 3:10-15). They would avoid them to show 

both the community and the offender that they did not support such 

behavior.  

“...and not be in any need.” 

Some were in need because they were unwilling to work. This 

type of behavior is unacceptable. There is a difference between the 

one who is willing to work but is unable and the one who can work 

but is unwilling. This attitude did not speak well of the church, and 



1 Thessalonians 4 A Brotherly and Orderly Life (4:9-12) 

–63–  

those that were outsiders looked down on the church for having 

people in need – even though it wasn’t the churches fault per se (cf. 

Acts 6:1).



 

Excursus B: The Olivet Discourse and 
Thessalonians 

 Paul said that His eschatological teaching was ‘by the word of the 

Lord’ (1 Thessalonians 4:15). There is debate about what this term 

means, as briefly discussed in my commentary, but when 

comparisons began to be made between Jesus’ comments in the 

Olivet Discourse (Matthew 24-25), it would be hard to deny that Paul 

was drawing from the Olivet Discourse. Below is a chart that 

demonstrates the similarities between the two texts. Some caution that 

similar language does not demand that two passages are talking about 

the same subject, and I agree with this principle; however, when two 

texts are so remarkably similar and concerning the same subject 

matter, it is hard to deny their connection.  

Event 1 Thessalonians 4-5 Matthew 24-25 

The Parousia 1 Thessalonians 4:15 Matthew 24:27 

The Return 1 Thessalonians 4:16 Matthew 25:10 

Trumpet 1 Thessalonians 4:16 Matthew 24:31 

Shout 1 Thessalonians 4:16 Matthew 25:6 

Angels 1 Thessalonians 4:16 Matthew 25:31 

Within the 

Generation 

1 Thessalonians 4:17 Matthew 24:34 

Meeting 1 Thessalonians 4:17 Matthew 25:6 

Gathering 1 Thessalonians 4:17 Matthew 24:31 

Clouds 1 Thessalonians 4:17 Matthew 24:30 

As a Thief 1 Thessalonians 5:2 Matthew 24:36 

Unbelievers 

Unaware 

1 Thessalonians 5:3 Matthew 24:37-39 

Birth Pains 1 Thessalonians 5:3 Matthew 24:8 

False Teachers 1 Thessalonians 5:3 Matthew 24:23-26 
Chart 1 

These similarities, coupled with the exegetical material 

throughout the commentary, provide sufficient evidence to show that 

Paul and Jesus spoke of the same event – the fall of Jerusalem in 

AD70. 
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Excursus C: The Rapture and the World Above 

 Many questions will arise in the next section concerning the 

nature and meaning of the rapture. The keys to understanding it, 

however, are found within the writings of John. When speaking of the 

‘end of the world’ the distinction between kosmos [G2889 – κόσμος] 

and aiōn [G165 – αἰών] is generally pointed out; however, the word 

kosmos does have eschatological significance that is sometimes 

passed over. A proper understanding of the varying usages of this 

word is vital to one’s understanding of the rapture. It is generally 

assumed that kosmos always refers to the natural order, but such an 

assumption can be easily shown to be premature. For example, in 1 

Corinthians 7:29-31, Paul writes, “…the time has been 

shortened…for the form of this world is passing away.” Max 

King40 explained, 

Because of Christ’s victory over the kosmos (John 16:33), and 

the subsequent exercising of His age-ending reign, Paul could 

write to Corinth affirming that “the form of this kosmos is 

passing away” (1 Corinthians 7:31). The same meaning 

inheres in 1 John 2:15-17, “The kosmos is passing away.” 

These statements have eschatological meaning in relation to 

that time because kosmos denotes God’s Old Testament 

creation, the world of Israel’s salvation history. This 

covenantal world was the “theatre” of the end-times events in 

the New Testament Scripture.41 

 If one takes the time to study this word kosmos in Scripture, the 

truth of the above statement will become evident. For example, Jesus, 

looking forward to His Exodus (Luke 9:31) said, “I am no longer in 

                                                   
40 Max R. King (1930) was the most well-known teacher of Covenant 

Eschatology in the 70s, 80s, and early 90s among the churches of 

Christ. He authored several books and many articles on the subject 

that are still regarded as some of the best material on Eschatology to 

date. 
41 Max King: The Cross and the Parousia of Christ: The Two 

Dimensions of One Age-Changing Eschaton (Warren, OH: Parkman 

Road Church of Christ, 1987), page 122. 
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the world…” (John 17:11). Through death He died to the flesh and 

was made alive in the spirit (1 Peter 4:18). He was the first to 

overcome the world below and enter into the “heavenly places” 

(Ephesians 1:20). He overcame the old creation in order that those 

who would follow Him could be part of the new creation (2 

Corinthians 5:17). He died to – and, thus, overcame –  the dominion 

of Sin (Romans 6:8-10) in order that others could follow (Romans 

6:11). The passing away of the world below and the revelation of the 

world above is the consummation of what Jesus did through His 

Cross.  

 The Jewish disciples were in the kosmos but not of the kosmos as 

Jesus said in John 17:14-15. Jesus said, “I do not ask that you take 

them out of the world…” If they left the world below before the 

interim period was over, they would be unable to influence their 

Jewish brethren to follow Christ. This is why Jesus commanded His 

followers to keep the Law until they would enter the kingdom at a 

time of judgement (Matthew 5:17-20; Matthew 7:21-23). If they 

abandoned the Law, then they would be in danger of losing influence 

over God’s chosen people as some had falsely assumed that Paul had 

done (Acts 21:17-26). 

 The Gentile disciples were not in the limited Old Covenant 

kosmos. They, instead, were in what Paul called the ‘whole creation’ 

in Romans 8:22. This is why the Gentiles were not to keep the Law 

during the transitionary period. Paul asked them, “Why, as if you 

were living in the world, do you submit yourself to decrees?” 

(Colossians 2:20). The Gentiles were justified ‘through the faith’ 

while the Jews were justified ‘by faith’ (Romans 3:30). They were 

both justified apart from the works of the Law by the blood of Christ 

(Romans 5:9), but their relationship to the kosmos was different. Paul 

added,  

Christ redeemed us from the curse of the Law, having 

become a curse for us—for it is written, “CURSED IS 

EVERYONE WHO HANGS ON A TREE”— 14 in order 

that in Christ Jesus the blessing of Abraham might come 
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to the Gentiles, so that we would receive the promise of 

the Spirit through faith. (Galatians 3:14-15) 

The Gentiles served as a picture for what was to come – the 

promise of the Spirit. The promise of the Spirit was not the 

miraculous gifts – the Jews and Gentiles both already partook of 

them. The promise of the Spirit was what the miraculous gifts 

promised and confirmed: resurrection – life in the world above: the 

heavenly places. Peter said, “Therefore having been exalted to the 

right hand of God, and having received from the Father the 

promise of the Holy Spirit…” (Acts 2:33). What the Spirit promised 

– what it confirmed – was eternal life at the coming of the Lord, 

entrance into the kingdom of God, and resurrection – all different 

ways to say the same thing. Paul said that the Holy Spirit would 

confirm them until this eschatological transformation (2 Corinthians 

5:5). Jesus, as the corporate head, received this promise through His 

resurrection – it was the promise that was made to the fathers long 

ago (Romans 1:4). The fathers were promised life in the heavenly 

country – the New Jerusalem. This is simply another way to say the 

kosmos above (Hebrews 11:13-16). This was referred to as their 

perfection (Hebrews 11:39-40). Their perfection was at hand in the 

first century (Hebrews 12:18ff).  

The chart on the next page demonstrates the timing of the creation 

of the Old Creation and the introduction of the New Creation. It also 

introduces some synonyms and attributes of the two worlds. The 

rapture event of 1 Thessalonians 4 is the time when the saints would 

be ‘caught up’ out of that Old Covenant world of Judaism that was 

passing away – a world in which they had overcome through Christ.  
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Chart 2 
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The Comfort of the Coming of Jesus (4:13-18) 

1 Thessalonians 4:13 

“But we do not want you to be uninformed, brethren, about 

those who are asleep…” 

The church at Thessalonica was evidently worried about their 

brothers and sisters in Christ who had died before the coming of the 

Lord. They were concerned that those who were asleep would 

somehow miss out on the blessings associated with the parousia  of 

Christ. These Christians, as evidenced by the word διὰ [G1223 – dia] 

in 1 Thessalonians 4:14, died due to severe persecution. Paul’s point 

is that life nor death can separate one from the blessings of Christ. He 

will emphasize this point throughout his discourse on the coming of 

the Lord (1 Thessalonians 4:13-5:11).  

“...so that you will not grieve as do the rest who have no hope.” 

Those Jews that persecuted the church were the ‘rest’ who had no 

hope. The ‘rest’ are also said to have destruction (1 Thessalonians 

5:3), no escape (1 Thessalonians 5:3), darkness (1 Thessalonians 5:5), 

sleepiness (1 Thessalonians 5:6), drunkenness (1 Thessalonians 5:7-

8), and wrath (1 Thessalonians 5:9). In 1 Thessalonians 2:16, they are 

identified as the unbelieving Jews. Paul says concerning the 

consequences of denying the resurrection: “Then those also who 

have fallen asleep in Christ have perished. 19 If we have hoped in 

13 But we do not want you to be uninformed, brethren, about those 

who are asleep, so that you will not grieve as do the rest who have no 

hope. 14 For if we believe that Jesus died and rose again, even so 

God will bring with Him those who have fallen asleep in Jesus. 15 

For this we say to you by the word of the Lord, that we who are alive 

and remain until the coming of the Lord, will not precede those who 

have fallen asleep. 16 For the Lord Himself will descend from heaven 

with a shout, with the voice of the archangel and with the trumpet 

of God, and the dead in Christ will rise first. 17 Then we who are 

alive and remain will be caught up together with them in the clouds 

to meet the Lord in the air, and so we shall always be with the Lord. 

18 Therefore comfort one another with these words. 



1 Thessalonians 4 The Comfort of the Coming of Jesus (4:13-18) 

–70–  

Christ in this life only, we are of all men most to be pitied” (1 

Corinthians 15:18–19). Contrary to what the ‘rest’ said, Christians are 

given the promise of eternal life in the age to come (Luke 18:30). 

Those that fell asleep because of Jesus, therefore, had nothing to 

worry about in terms of the blessings enjoyed at the coming of the 

Lord.  

1 Thessalonians 4:14 

“For if we believe that Jesus died and rose again...” 

The death, burial, and resurrection of Jesus is the cornerstone of 

Christianity (1 Corinthians 15:1-3). It is through the resurrection of 

Jesus that He was proven to be the Son of God, the seed of Abraham, 

and the offspring of David (Romans 1:4). Jesus’ physical resurrection 

was a symbol of the changing of the covenants. Jesus was put to death 

in the covenantal realm of the flesh, but He was quickened into the 

covenantal realm of the Spirit (1 Peter 3:18). It was in this way that 

He became the first of the New Covenant creation, and His entering 

into that realm of the Spirit would mean that the faithful saints who 

were both dead and alive would enjoy that change as well in order 

that they could inherit the kingdom of God (Revelation 3:14; 1 

Corinthians 15:50-51). 

“…even so God will bring with Him those who have fallen 

asleep in Jesus.” 

The word in here is from the Greek word διὰ [G1223 – διά – dia] 

– not ἐν [G1722 – en] such as in the phrase “in Christ” in Ephesians 

1:3. The word dia is a preposition that denotes the channel of an act42. 

Eadie43 wrote concerning the difficulty of this word: 

                                                   
42 James Strong: A Concise Dictionary of the Words in the Greek 

Testament and The Hebrew Bible (Bellingham, WA: Faithlife, 2009), 

see entry on dia. 
43 John Eadie (1810-1876) received his D.D. from St. Andrews. He 

was a professor of biblical literature and hermeneutics at the United 

Presbyterian Divinity Hall.  
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The preposition [dia] cannot signify “in,” as in the Authorized 

Version, and in an alternative explanation of Jowett; [hoi 

nekroi en Christō] in verse 16th is a very different phrase, and 

so is [hoi koimēthentes en Christō] (1 Cor. 15:18), and [hoi 

en Kyriō apothnēskontes] (Rev. 14:13). The preposition must 

have its true meaning when used with the genitive, “through” 

or “by means of”—per in Vulgate and Tertullian—and does 

not represent, as some suppose, the Hebrew [k].44  

These Saints had hope because they died because of, for, or 

through Jesus. This includes both those before Christ and those after 

(Hebrews 11:26; Hebrews 13:13). After the parousia, Christians now 

have the privilege to go directly to Heaven when they die because of 

the eternal life that the saints have in the age to come (Revelation 

14:13; 1 Thessalonians 5:10). 

This text builds upon the argument in 1 Thessalonians 4:13. 

Those who had fallen asleep because of Jesus would enjoy the 

consummation of the soteriological life in Christ at the coming of the 

kingdom. The first reference to this is found in 1 Thessalonians 3:13. 

Notice that it is God that would bring the saints with Him. The coming 

of God is coupled with the coming of Jesus and can be read about in 

John 14:23 and Revelation 21:3.  

1 Thessalonians 4:15 

“For this we say to you by the word of the Lord...” 

There is debate concerning whether this is meant to mean 

something that Jesus taught during His life or a direct revelation to 

Paul. Morris called the first interpretation the “most natural” in his 

commentary, and he suggested that Matthew 24:31 is the closest to 

the following subject matter in Paul’s letter.45 The Pulpit 

                                                   
44 John Eadie: Commentary to the Thessalonians (Port St Lucie, FL: 

Solid Ground Christian Books, 2005), page 150. 
45 Leon Morris: 1 and 2 Thessalonians (England: Inter-Varsity Press, 

1984), page 89.  
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Commentary, in their comments on this verse, on the other hand, is 

confident that  

The apostle does not refer to those portions of the Gospel 

which record our Lord’s discourses concerning the last 

things; nor to some sayings of Christ preserved by tradition; 

but to a direct revelation made unto himself by the Lord. 

(Exell and Spence-Jones)46 47  

Coffman, though unsure of the source, believes that this is 

something that Jesus taught during his ministry.48 While Coffman 

may be unsure of the source here, in his comments on Matthew 24:31, 

he links the trumpet there to the trumpet at the resurrection and final 

judgement, and he cites 1 Corinthians 15:52 and 1 Thessalonians 4:16 

as proof. From Coffman’s perspective, whatever can be said about 

Matthew 24:31, therefore, can be said about 1 Thessalonians 4:13-18. 

In Excursus B, further proof for the correlation between the Olivet 

Discourse and 1 Thessalonians 4-5 is given. 

                                                   
46 Joseph S Exell and Henry Donald Maurice Spence-Jones: The 

Pulpit Commentary (Grand Rapids, MI: Eerdmans, 1950), see entry. 

Joseph S. Exell served as the Editor of Clerical World, The 

Homiletical Quarterly and the Monthly Interpreter. He was also the 

editor of several large commentary sets like The Men of the Bible and 

The Biblical Illustrator. Henry Donald Maurice Spence-Jones (1836-

1917) was educated at Harvard University and Corpus Christi 

College, Cambridge. He received his DD and was a lecturer, Dean, 

and writer.  
47 Adam Clarke, David Lipscomb, and others agree with this position 

in their comments on this passage(see bibliography). 
48 Burt Coffman: Coffman New Testmanet Commentaries. Vol. 9 

(Abiline, TX: Abilene Christian University Press, 1974), see entry. 

Burt S. Coffman (1905-2006) was a preacher and teacher of the 

churches of Christ. His commentary on the Bible is among the most 

popular resources among evangelists in the church of Christ.  
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“...that we who are alive and remain until the coming of the 

Lord...” 

Paul expected, and rightly so, that the coming of the Lord would 

take place within his generation – just as Jesus had said (Matthew 

24:34; Luke 21:22). Morris, quoting Robert and Feuillet, attempts to 

circumvent the language of this text by saying, “Paul did not teach 

that the Parousia was near; but, like every true Christian, he firmly 

hoped that it was so”.49 There are two issues with the above 

explanation: (1) Paul did teach that the parousia was near, and (2) the 

reason for that confidence was the plain teaching of Jesus and the 

indwelling of the Holy Spirit (Romans 13:11-12; 16:20; Matthew 

16:27-28; 1 Corinthians 1:4-8).  

To further demonstrate this Ewert50 explains, “From the ‘we’ it 

appears as if Paul expected to be alive when the parousia took 

place”.51 However, it is not that Paul expected himself to be alive, but 

that he expected some of his audience – including his co-authors Silas 

and Timothy – to be alive at the coming of the Lord. He knew that 

some, including himself, would die a martyr’s death (1 Corinthians 

4:9; Colossians 1:24). 

Eadie’s comments are particularly beneficial here:  

Many modern commentators adopt this view [the ‘natural’ 

view that Paul expected to be alive at the Second Advent – 

DR]; while as many, regarding such a notion as derogatory to 

the apostle and his inspiration, strive by various expedients to 

                                                   
49 Leon Morris: 1 and 2 Thessalonians (England: Inter-Varsity Press, 

1984), page 90.  

A. Robert and A. Feuillet: Introduction to the New Testament (Paris: 

Desclée, 1965), page 398. 
50 David Ewert (1922-2010) attended multiple theological schools 

before earning is Ph.D. in New Testament studies at McGill 

University in Montreal.  
51 David Ewert: Evangelical Commentary on the Bible. Vol. 3 (Grand 

Rapids, MI: Baker Book House, 1995), page 1081. 
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get rid of it. That an inspired man should be guilty of so gross 

a blunder as to believe and affirm that he should live on to the 

Second Advent would be extraordinary, and yet more 

extraordinary when he is professedly speaking from a special 

divine revelation. But many of the arguments against the view 

we have stated as the apparent one are utterly void.52 

In other words, the force of Paul’s words here cannot be ignored. 

Though scholars, including Eadie, attempt to explain this expectation 

away, they still agree that Paul expected a soon-to-come parousia.  

 “...will not precede those who have fallen asleep...” 

Those who died prior to the parousia and those who died after the 

parousia would share in the blessings produced by the second 

appearing. One would not be perfected without the other (Hebrews 

11:40). The word κοιμηθέντας [G2837 – κοιμάω - koimaō] is 

particularly interesting in this passage. It is used of physical death in 

Matthew 27:52; John 11:11-13; Acts 7:60; 13:36; 1 Corinthians 7:39; 

15:6, 18, 20, 51; 1 Thessalonians 4:13, 14; 2 Peter 3:4. It appears that 

Jesus first used it to distinguish between physical death (John 11:11-

12) and spiritual death (John 11:25-26). Paul seems to follow suit here 

as well as in 1 Corinthians 15. What would be the purpose of 

confusing the disciples in John 11 using this word if it was not to 

prove a point? The point being that Jesus did not come to deal with 

physical death but spiritual separation from God.53 

1 Thessalonians 4:16 

“For the Lord Himself will descend from heaven…” 

While there were many false Christs and lies concerning the 

coming of the Lord, Jesus Himself truly would come (Matthew 24:23-

27). Morris agrees with this: “Paul’s main point is that it is none other 

                                                   
52 John Eadie: Commentary to the Thessalonians (Port St Lucie, FL: 

Solid Ground Christian Books, 2005), page 156. 
53 Rogers, Enemy; Preston, Meet, 5-20 
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than the Lord himself who will come. The end of the age is not to be 

ushered in by some intermediary, but by God himself (cf. Mic. 

1:3)”.54 In Daniel 11, human agents sought to bring about the time of 

the end, but they were unsuccessful (Daniel 11:14, 27, 35). The 

parousia would happen at a time appointed by God (Acts 17:30-31; 

1 Peter 4:17). It would be God, not the will of man, that would send 

the armies to destroy Jerusalem at the wedding of Christ (Matthew 

22:7). 

This is not to say the parousia of Christ would be in physical form. 

His glorified state is still “Himself” as evidenced in 2 Thessalonians 

2:16 (see comments there).  

“...with a shout…” 

This is shout is a military cry that would mark the final triumph 

of Christ over His enemies and would occur at the redemption of 

Israel (Isaiah 42:6, 9, 11, 13). The final gathering of Israel and the 

final war were concurrent themes in Jewish eschatology as Keener 

notes in his comments on this text.55 Joel described the day of the 

Lord that was coming upon the land in his day as a time when God 

would utter a shout, so the shout having a two-fold purpose is not 

surprising (Joel 2:11). 

In fitting with the theme of the marriage of Christ, the shout is 

also connected to the arrival of the bridegroom (Matthew 25:6). This 

revelation is of notable importance because it is not only connected 

with the shout, but it is also joined by (1) the coming of the 

kingdom56, (2) those who watch versus those who don’t, (3) the 

                                                   
54  Leon Morris: 1 and 2 Thessalonians (England: Inter-Varsity Press, 

1984), page 91. 
55 Craig S. Keener: IVP Biblical Background Commentary: New 

Testament (Downers Grove, Ill: InterVarsity Press, 1993), page 593. 
56 “Judaism traditionally associated the resurrection of the dead with 

the end of this age and the inauguration of the kingdom, and readers 

would assume this connection un the absence of a direct statement to 

the contrary” Keener: op. cit., page 493 
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wedding of Christ, (4) the word ‘meet’ (see 1 Thessalonians 4:17), 

and (5) the Lord coming as a thief.  

“…with the voice of the archangel…” 

The role of the archangel, and the significance of it in the 

interpretation of this passage, is outlined by Preston:  

Unless Paul has a different archangel, a different resurrection, at 

a different time of the end, from what Daniel was predicting we 

must keep our interpretation of Thessalonians within the 

framework and time established by Daniel.57 

In other words, the role of the archangel in the end of the age 

resurrection is not a new theme, but it is one that was set up by God 

through Daniel 500 years before Christ.  

Now at that time Michael, the great prince who stands 

guard over the sons of your people, will arise. And there 

will be a time of distress such as never occurred since 

there was a nation until that time; and at that time your 

people, everyone who is found written in the book, will be 

rescued. 2 Many of those who sleep in the dust of the 

ground will awake, these to everlasting life, but the others 

to disgrace and everlasting contempt. (Daniel 12:1–2) 

Jesus references Daniel 12, no less than three separate occasions, 

in speaking of the resurrection (John 5:28-29; cf. Daniel 12:2), the 

eschatological harvest at the end of the age (Matthew 13:43; cf. 

Daniel 12:3), and the fall of Jerusalem in AD70 (Matthew 24:15-16; 

cf. Daniel 12:11). This connection places the timing of the coming of 

the Lord within the generation that Paul addressed – as has been a 

consistent expectation throughout his letter to the Thessalonians.  

                                                   
57 Don K. Preston: We Shall Meet Him in the Air: The Wedding of the 

King of Kings (Ardmore, OK: JaDon Management Inc., 2010), see 

entry 
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“…and with the trumpet of God...” 

The eschatological trumpet of God is a theme with roots in Isaiah 

27:12-13: 

In that day the LORD will start His threshing from the 

flowing stream of the Euphrates to the brook of Egypt, 

and you will be gathered up one by one, O sons of Israel. 

13 It will come about also in that day that a great trumpet 

will be blown, and those who were perishing in the land of 

Assyria and who were scattered in the land of Egypt will 

come and worship the LORD in the holy mountain at 

Jerusalem. (Isaiah 27:12–13) 

As the Jews longed for the restoration of the kingdom to Israel 

during the intertestamental times, the sounding of the trumpet at the 

end of the age became a common theme in their writings as pointed 

out by Beale and Carson in their remarks on this verse (Beale and 

Carson). Since the sounding of the trumpet marked the time of the 

regathering of Israel, it also announced the marriage (Hosea 2:18-23). 

On Mount Sinai, a trumpet sounded at the giving of the covenant 

(Exodus 19:16-20). At this time, “The LORD came down on Mount 

Sinai, to the top of the mountain; and the LORD called Moses to 

the top of the mountain, and Moses went up” (Exodus 19:20). This 

covenant is recognized as a marriage contract between God and Israel 

(Ezekiel 16). The marriage was consummated when God brought her 

into the land that He promised her (Deuteronomy 6:10; Joshua 21:43). 

The Hebrews writer likens the pilgrimage of the church during the 

New Exodus to these events in Hebrews 12:18-29: 

But you have come to Mount Zion and to the city of the 

living God, the heavenly Jerusalem, and to myriads of 

angels, 23 to the general assembly and church of the 

firstborn who are enrolled in heaven, and to God, the 

Judge of all, and to the spirits of the righteous made 

perfect, 24 and to Jesus, the mediator of a new covenant, 
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and to the sprinkled blood, which speaks better than the 

blood of Abel. (Hebrews 12:22–24) 

There is a direct correlation between Moses meeting the Lord on 

Mount Sinai and the New Covenant community coming to Jesus on 

Mount Zion and the heavenly Jerusalem (i.e. the Jerusalem ‘above’ – 

Galatians 4:26; c.f. John 8:21-23). The trumpet marked the time of 

this great meeting/ marriage as it did in the wilderness during the 

exodus. It is interesting to note that the fall festivals which center 

around the entrance into the Promised Land begin with the feast of 

trumpets (Leviticus 23:24). 

Isaiah 27:12 also is the source passage for the eschatological final 

trumpet of Matthew 24:29-31; 1 Corinthians 15:52; 1 Thessalonians 

4:16; Revelation 10:7; Revelation 11:15. 

“...and the dead in Christ will rise first.” 

Paul continued to comfort the Thessalonians by reminding them 

that the dead in Christ would receive soteriological life at the coming 

of the Lord. This resurrection is tied to the vindication of the martyrs 

in Isaiah 26:19-21. This is not accidently linked to the sounding of 

the trumpet in Isaiah 27:12-13 and the swallowing up of death in 

victory at the wedding banquet of Isaiah 25:6-8 (cf. 1 Corinthians 

15:54). By first, he means prior to the events of the next verse. Again, 

this serves to comfort the Thessalonians regarding their fear that those 

who died in the persecution had somehow missed out on the Day of 

the Lord.  

By the way, if physical resurrection at the parousia was the 

common teaching in the church, why did they feel that the physical 

dead would miss out? This is further evidence that the resurrection 

has to do with covenant death and the resurrection of Israel. Knowing 

that the one who physically dies fate is sealed, they must have been 

concerned about the eternal state of their departed loved ones.  
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1 Thessalonians 4:17 

“Then we who are alive and remain…” 

Morris, in his quotation of this passage changes “we who are alive 

and remain” to “believers who remain alive on earth”.58 This change 

illustrates contemporary scholarships’ attempt to circumvent the issue 

of imminency in the New Testament. As noted in all previous 

comments, the disciples expected the coming of the Lord to be within 

that generation.  

The parousia of the Lord in AD70 is an accepted fact among 

many modern scholars – though they hold out for a future parousia at 

the end of the current age. Sproul59 observed,  

Moderate preterism, though it sees the coming of Christ 

predicted in the Olivet Discourse as having been already 

fulfilled, still believes in a future consummation of Christ and 

his kingdom, based on other New Testament texts.60  

Commenting on how preterists (‘moderate’ and ‘radical’) reach 

this conclusion, he explained, 

The strength of the preterist position is found precisely in this 

hermeneutical method. When faced with the option of 

interpreting the time-frame references literally or interpreting 

the description of the parousia literally, the preterist chooses 

the former. The preterist’s choice is governed by a larger 

                                                   
58 Leon Lamb: 1 and 2 Thessalonians (England: Inter-Varsity Press, 

1984), page 92.  
59  Robert Charles Sproul (1939-2017) was an American theologian, 

author, and pastor in the Presbyterian Church in America. He is one 

of the most well-known scholars and lecturers in the 21st century.  
60 R.C. Sproul: The Last Days according to Jesus: When Did Jesus 

Say He Would Return? (Grand Rapids, MI: Baker Books, 2015), page 

78. 
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hermeneutical principle, namely the principle of interpreting 

Scripture by Scripture (analogia fide).61 

Following this method of hermeneutics and based upon the 

connection between 1 Thessalonians 4-5 and the Olivet Discourse 

(see Excursus B), the conclusion that Paul expected a soon-to-come 

parousia is unavoidable.  

“...will be caught up together with them…” 

The Greek word for ‘caught’ is ἁρπαγησόμεθα [G726 – ἁρπάζω – 

harpazō]. It is translated ‘snatch’ or ‘take…by force’ (Matthew 

13:19; John 6:15). It is used both in the physical sense and in the 

figurative sense (Jude 1:23). The parallel to this text is Matthew 24:31 

where the Greek word ἐπισυνάξουσιν [G1996 – ἐπισυνάγω – 

episynagō]. I submit that the background of this text is not only Isaiah 

27:12-13, but it is also Isaiah 52:12 in the LXX. “Because you will 

not come out with trouble or go in flight, for the Lord will go 

before you, and the one who gathers you is the God of Israel” 

(Isaiah 52:12, LES). Defense for using the LXX as opposed to the 

Masoretic comes from Paul. He uses, to some extent, the LXX when 

referencing this chapter in Romans (Romans 2:24; 10:15; cf. Isaiah 

52:5, 7). The point is this: the gathering discussed here is related to 

the restoration of Israel and is brought about through the will of God. 

Both the dead and the living take part in this gathering. 

On the eschatological return from exile, Holland explains in his 

comments on Romans 11:15, “The expression ‘life from the dead’ 

echoes Ezekiel 37…It spoke, of course, of her return from exile”.62 

He goes on to say that this resurrection and return from exile is a 

spiritual event. Of course, he argues that it is an ongoing event with a 

yet-future eschaton, but I disagree with this and believe that Ezekiel 

37, among other texts, is the backdrop for every major passage on the 

resurrection (e.g. John 5:24-29).  

                                                   
61 Sproul: op. cit. page 76.  
62 Tom Holland: Romans: the divine marriage (Eugene, OR: 

Pickwick Publications, 2011), page 375. 
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The word ‘caught’ indicates the suddenness of this event. The 

Christians in Jerusalem were not to even return to their houses to 

collect their belongings when the time came to leave (Matthew 24:16-

18). Though the transition of the ages was a generation-long process, 

the consummation of it came in a twinkling of an eye – there would 

be no time for stragglers to catch up, and no time for those of Lot’s 

wife’s camp to double-take (Matthew 24:40-41; Luke 17:20-18:8).  

“...in the clouds…”  

The clouds are not the destination but the instrument in which the 

saints are caught up. Eadie explains, “[It] seems to characterize either 

manner or instrument ‘in the clouds,’ enveloped by them and borne 

up by them…The phrase does not mean “into the clouds,” as if [en] 

were [eis]…”.63 Beale and Carson suggest “by means of clouds”.64 

The meaning of this, they go on to demonstrate, has been carried over 

from the Old Testament where the clouds were associated with the 

appearance of God. This not only shows the action of God in this 

event, but it also is a picture of how the saints would share in the glory 

of the kingdom (Daniel 7:27; Romans 2:7; 1 Corinthians 15:40). 

 “...to meet the Lord in the air…” 

The word ‘meet’ comes from the Greek word ἀπάντησιν [G529 - 

ἀπάντησις - apantēsis]. This word is used in Matthew 25:1; Matthew 

25:6; Acts 28:15. The importance of this word is illustrated by 

Keener: “When paired with a royal ‘coming’…the word for ‘meeting’ 

                                                   
63 John Eadie: Commentary to the Thessalonians (Port St Lucie, FL: 

Solid Ground Christian Books, 2005), page 169. 
64 G.K. Beale and D.A. Carson: Commentary on the New Testament 

Use of the Old Testament (Grand Rapids, MI: Baker Academic, 

2007), page .880. 
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in the air normally referred to emissaries from a city going out to meet 

the dignitary and escort him on his way to their city”.65 

The city that they welcomed Him to is the one that came down 

from Heaven: the Jerusalem above (Revelation 21:2). It is the city that 

He prepared for them as their husband (John 14:1-2). “Where He was 

going” was the world above – a place that they were of, but not yet in 

(John 17:16-17). They had a mission to fulfill in the world below 

before the end of the age. See Excursus C for more information.  

The word air – from the Greek word ἀέρα [G109 – ἀήρ – aēr] – 

does not only refer to the ‘second heaven’, but it also means “the 

abode of all manner of evil spirits”.66 This is particularly seen in 

Ephesians 2:2: “in which you formerly walked according to the 

course of this world, according to the prince of the power of the 

air, of the spirit that is now working in the sons of disobedience” 

(Ephesians 2:2). Notice particularly the connection between ‘this 

world’ and the ‘heavenly places’ of Ephesians 2:6. These are the same 

heavenly places that Jesus said He was going after His death 

(Ephesians 1:20; cf. John 8:22; 14:2). The significance of this is noted 

by King:  

Air is the symbol of the heavenly or spiritual realm wherein 

the government of God is exercised. Concerning Satan 

(before he was cast out) it was said that he was the prince of 

the power of the air. But Christ conquered Satan and cleansed 

the ‘air’ and restored man to his rightful dominion of life and 

righteousness.67  

                                                   
65 Crag S. Keener: IVP Biblical Background Commentary: New 
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Preston catches the power of this: “If…the spiritual realm…was 

the unseen realm…and Christ was to come “in the air” in triumph, 

upon what basis does one posit a visible appearance of Christ?”.68 

“…and so we shall always be with the Lord.” 

Otherwise stated, once the Lord shows Himself to be “only 

Sovereign, the King of kings and Lord of lords” through putting all 

enemies under His feet, He will dwell among His people forever – 

whether dead or alive (1 Timothy 6:10; Revelation 21:1-3). After 

Babylon falls, those who die in the Lord from that time are said to be 

blessed (Revelation 14:13). The reason for this is that at the 

judgement of Babylon, man has access to eternal life. 

Paul continues this theme in 1 Thessalonians 5:10 and 2 

Thessalonians 2:1. In the first reference, Paul demonstrates that 

physical life is not the issue – the issue is spiritual life. This is a 

soteriological relationship that was made possible through the death 

of Jesus. “Now if we have died with Christ, we believe that we 

shall also live with Him” (Romans 6:8). Their death with Christ was 

not physical, so why would their life with Christ be a physical reality? 

Behind all of this is the marriage between Christ and Israel. 

Especially in Romans 6-7, the marriage is central to the putting away 

of the body of sin and the putting on of the glorified body (Romans 

6:6; 7:24; 8:23). This was a promise that belonged to Israel after the 

flesh (Romans 9:1-4). If Israel after the flesh is no more (which is 

true), and these prophecies have yet to be fulfilled, then the promises 

were made in vain; however, these promises were fulfilled, and the 

glory was revealed in its proper time (Romans 8:18, YLT).  
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1 Thessalonians 4:18 

“Therefore comfort one another with these words.” 

Paul knew that the persecution would only get worse. For them to 

overcome, they would need to remind themselves that relief was at 

hand (Matthew 16:27-28; Luke 18:1ff; 2 Thessalonians 1:3-10). Paul 

said, “For I consider that the sufferings of this present time are 

not worthy to be compared with the glory that is [about – YLT] 

to be revealed [in – YLT] us” (Romans 8:18). 

This comfort is in answer to the grief that some were experiencing 

because they were outside of Christ (1 Thessalonians 4:13). They did 

not share in this hope of resurrection eternal life; instead, they would 

receive wrath at the parousia.  
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1 Thessalonians 5 

The Day of the Lord (5:1-11) 

1 Thessalonians 5:1 

“Now as to the times and the epochs, brethren, you have no 

need of anything to be written to you.” 

The two Greek words employed here are χρόνων [G5550 – 

χρόνος – chronos] and καιρῶν [G2540 – καιρός – kairos]. The first 

word means a “period of time” as it is used in Genesis 26:1 in the 

LXX. The second word means an “appointed time” as it is translated 

in Genesis 17:26 in the LXX. Chronos is chronological while kairos 

is used of the right time for the right thing.69 These two words are 

used as well in Acts 1:7 where Jesus referred to the unknown hour of 

the consummation of the restoration of the kingdom to Israel. This, of 

course, is the same subject being discussed here in 1 Thessalonians 

                                                   
69 Leon Morris: 1 and 2 Thessalonians (England: Inter-Varsity Press, 

1984), page 93. 

1 Now as to the times and the epochs, brethren, you have no need of 

anything to be written to you. 2 For you yourselves know full well 

that the day of the Lord will come just like a thief in the night. 3 

While they are saying, “Peace and safety!” then destruction will 

come upon them suddenly like labor pains upon a woman with child, 

and they will not escape. 4 But you, brethren, are not in darkness, 

that the day would overtake you like a thief; 5 for you are all sons of 

light and sons of day. We are not of night nor of darkness; 6 so then 

let us not sleep as others do, but let us be alert and sober. 7 For those 

who sleep do their sleeping at night, and those who get drunk get 

drunk at night. 8 But since we are of the day, let us be sober, having 

put on the breastplate of faith and love, and as a helmet, the hope of 

salvation. 9 For God has not destined us for wrath, but for obtaining 

salvation through our Lord Jesus Christ, 10 who died for us, so that 

whether we are awake or asleep, we will live together with Him. 11 

Therefore encourage one another and build up one another, just as 

you also are doing. 
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(i.e. the gathering of the elect at the coming of the Lord; cf. Isaiah 

27:12; Matthew 24:29-31; 1 Thessalonians 4:13-18). 

Jesus said in Matthew 24:36 that the specific day and hour of the 

fall of Jerusalem was unknown. In fact, not only were the day and 

hour unknown, but the season was unknown as shown in Matthew 

24:20 where Jesus told them to pray that their flight would not be in 

the Winter or on the Sabbath. This corresponds to the day known to 

the Lord of Zechariah 14:7 (1 Thessalonians 3:10; see comments). 

While they did not know the day or the hour, they knew the 

specific signs to look for to alert them as to when the day was 

approaching (Matthew 24:32-33; James 5:8-9). Therefore, Paul draws 

a distinction between the righteous and wicked in relation to the 

coming of the Lord as a thief: the righteous would not be overtaken 

as a thief while the wicked would.  (1 Thessalonians 5:2, 4). 

Furthermore, in Acts 1:7, Jesus told His disciples that they would 

not know the times and epochs, but God would send the Holy Spirit. 

In other words, the Holy Spirit would assist them in understanding 

the times. It is for this reason that there is a crescendo of imminence 

in the New Testament. As the New Testament was being written, the 

time statements concerning the fall of Jerusalem became more and 

more abundant and strong (Romans 13:11-12; James 5:8-9; 

Revelation 22:10; Hebrews 10:37). 

1 Thessalonians 5:2 

“For you yourselves know full well that the day of the Lord 

will come just like a thief in the night.” 

The idea here is that the coming of the Lord would be sudden and 

unexpected like a thief who breaks in and steals; however, to the head 

of the neighborhood watch, there are certain signs that can be seen by 

the careful watchman to indicate that a thief is about to attempt a 

robbery. The Lord would come as a thief, but who would view His 

coming in this way? The wicked. This is explained in the following 

verses.  
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This same imagery is used in Matthew 24:42-44; Luke 12:39-40; 

2 Peter 3:10; Revelation 3:3; Revelation 16:15. In all these texts, the 

idea of the parousia  of Christ coming as a thief is directed toward 

those who are not watchful and not prepared. This phrase “like a 

thief” does not convey the idea of a sign-less coming because (1) the 

righteous are able to watch and not be surprised and (2) in one of the 

most sign-filled books (Revelation) this thief imagery is used. The 

Lord only appeared like a thief to those who were not watchful.  

1 Thessalonians 5:3 

“While they are saying, ‘Peace and safety!’…”  

Notice who is being surprised: “they.” The ‘they’ in this passage 

are the Jews that were hindering the spread of the Torah-free Gospel 

(see comments on 1 Thessalonians 2:16). The ‘they’ are also said to 

have destruction (1 Thessalonians 5:3), no escape (1 Thessalonians 

5:3), darkness (1 Thessalonians 5:5), sleepiness (1 Thessalonians 

5:6), drunkenness (1 Thessalonians 5:7-8), and wrath (1 

Thessalonians 5:9). 

During Jeremiah’s time, prior to the destruction of Jerusalem by 

Nebuchadnezzar, the false teachers said the same thing (Jeremiah 

6:14; 8:11; Ezekiel 13:10). In Jeremiah 7:4, they said, “This is the 

temple of the Lord, the temple of the Lord, the temple of the 

Lord.” They were unwilling to see that they were headed down the 

path of destruction, and they trusted so much in the fact that they were 

God’s chosen people that they did not realize that God would be 

willing to destroy the temple to punish them for their adultery.   

Those who were living in the light would be watchful for the signs 

and could confidently say, “The parousia of the Lord is near” 

(James 5:8).  

“…then destruction will come upon them suddenly…”  

Again, here is the same idea: the wicked would be surprised and 

receive sudden destruction. Therefore, the Christians are said to be 
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‘caught up’. The deliverance of the righteous and the destruction of 

the wicked would come so quickly that only those watching would be 

able to escape the judgement of that great day (Matthew 24:15-18). 

“…like labor pains upon a woman with child, and they will not 

escape.” 

This motif is common in passages concerning national judgement 

(e.g. Micah 4:9-10).  This also fits within the known general time vs 

the unknown specific time of the parousia (i.e. “this generation” vs 

“that day and hour”). A Doctor may predict a date in which a child 

will be born, but, in natural circumstances, the birth date of that child 

will not be known until labor begins.  

These labor pains affected first the righteous then the wicked (1 

Peter 4:17; cf. John 16:21). In the Old Testament, the prophets said 

that the eschatological labor pains would be felt at the time of the birth 

of a new nation and at the time of resurrection (Isaiah 66:7-9; Hosea 

13:13-14). These pains are the ‘sufferings of the present time’ of 

Romans 8:18. For the wicked they would bring forth destruction, but 

for the righteous they would bring for glory and joy.  

1 Thessalonians 5:4 

“But you, brethren, are not in darkness, so that the day would 

overtake you as a thief.” 

The Thessalonians wouldn’t be overtaken as a thief because they 

are ‘sons of the light’. The ordinary understanding that Jesus coming 

as a thief in the night means that there are no signs that point to His 

coming is false. For the first century church, they were to walk in the 

light. This would keep them in remembrance of the many signs that 

pointed towards the end (Romans 13:11-12). Knowing the general 

time (this generation) did not mean that they also knew the specific 

time (that day and hour); they had to watch for the signs! 
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1 Thessalonians 5:5 

“for you are all sons of light and sons of day. We are not of 

night nor of darkness;” 

Many passages in the New Testament indicate that those who are 

faithful to God are those who walk in the light (John 3:19-21; Romans 

13:13; 1 Thessalonians 5:8; 1 John 1:7). They were at one time sons 

of darkness –  as Colossians 1:12-13 and 1 Peter 2:9 –  declare but 

had been translated into the kingdom of light by appropriating the 

righteousness of Christ through obedience to the Gospel.  

Light, when used figuratively, is connected to life in Christ and 

righteousness (John 1:4). Darkness is used by John in 1 John 2 to 

describe the Old Covenant, and he says that that darkness was passing 

away because the true light was already shining (1 John 2:8).  

1 Thessalonians 5:6 

“so then let us not sleep as others do…” 

In the nighttime, the one who is not aware of impending danger 

sleeps peacefully. The Christians of the first century were made aware 

‘by the word of the Lord’ that the judgement was right at hand, so 

they were encouraged to be on constant lookout of the many signs 

that Jesus said would lead up to the day of the Lord.  

Some in the churches of Asia had ‘fallen asleep’, so John 

encouraged them to repent and watch for the coming of the Lord. To 

emphasize the imminence of the day of the Lord, John recorded, “Let 

the one who does wrong, still do wrong; and the one who is filthy, 

still be filthy; and let the one who is righteous, still practice 

righteousness; and the one who is holy, still keep himself holy” 

(Revelation 22:11). 

Paul encouraged the church at Ephesus to do the same: “For this 

reason it says, ‘Awake, sleeper, And arise from the dead, And 

Christ will shine on you.’” (Ephesians 5:14). This was not the time 
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for spiritual slumber, but it was the time that they were to watch and 

be ready for the coming of the Lord.  

“...but let us be alert and sober.”  

“Watch!” was the warning of the first century. They were to 

watch for signs of the impending judgement. If they would have 

correctly identified signs, then they would have not been fooled by 

those who taught that the Lord had already returned (2 Thessalonians 

2:1-3).  

This was also the command towards the end of the Mosaic Age 

when Peter could say that the end of all things was at hand and that 

judgement had begun (1 Peter 4:7; 17). Peter warned, “Be of sober 

spirit, be on alert!” (1 Peter 5:8). 

1 Thessalonians 5:7 

“For those who sleep do their sleeping at night, and those who 

get drunk get drunk at night.” 

Paul makes a comparison between those who live in spiritual 

darkness versus those who live in the light of Christ. In the previous 

verse, Paul warns about the Christians falling into a spiritual slumber. 

The themes of darkness and light as a symbol for either a life of sin 

or even a sin darkened world can be found in other scriptures such as 

Romans 13:11-14; Ephesians 5:3-21; 1 Peter 2:9; 1 John 2:8. These 

passages deal with both personal darkness as well as covenantal 

darkness.  

This passage is an illustration of the type of character that they 

are not to be. They need to stay alert and keep their senses in check 

so that they would be ready.  
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1 Thessalonians 5:8 

“But since we are of the day, let us be sober, having put on the 

breastplate of faith and love, and as a helmet, the hope of 

salvation.” 

The theme of darkness and light continue in this passage, and Paul 

draws a connection between the standard solider and the Christian. 

Just as the soldier is to arm himself with the appropriate gear to 

withstand his enemy, the Christian is to clothe himself with the 

qualities of Christ (Ephesians 6:10-1870). Even though John would 

write ten or so years later that the darkness had yet to pass away, 

Christians were already enjoying the light of Christ through the Spirit, 

and that light would grow brighter as the first heavens and earth 

passed away (Revelation 21:23-27). 

Just as the light had an ‘already but not yet’ connected to it (or as 

Jesus would say, ‘the hour is coming and now is’), salvation was also 

described in this way. They had the ‘hope of salvation.’ This salvation 

would arrive at the coming of the Lord (1 Thessalonians 5:9; Hebrews 

9:28; 1 Peter 1:5, 9). This makes sense when we think of light in terms 

of life with Christ in the world above and darkness in terms of life in 

sin and death in the world below. This sheds more light – pardon the 

pun – on the ‘rapture’ in the previous chapter.  

1 Thessalonians 5:9 

“For God has not destined us for wrath…” 

This wrath was the ‘wrath to come’ of 1 Thessalonians 1:10. Paul 

explained that this was to take place at the coming of the Lord and 

that it would come upon the Jews who persecuted the church (1 

                                                   
70 The themes of spiritual slumber, darkness, steadfastness, and 

soldiers of Christ are all common themes between the Thessalonian 

letter and the Ephesians Letter. The reason for this is the church was 

dealing with similar problems concerning the timing of the coming of 

the Lord and persecution (2 Thessalonians 2:1; 2 Timothy 2:17-18). 
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Thessalonians 2:16). This ‘day of wrath’ is discussed later in Paul’s 

letters, and he says that it would come on the ‘sons of disobedience’ 

as opposed to the children of Abraham after the Spirit (Romans 2:5; 

Ephesians 5:6). 

Notice particularly in Romans that this ‘day of wrath’ is the time 

when the righteous inherit glory, honor, immortality, and eternal life 

(i.e. salvation). One can’t help but notice that all these things are the 

product of resurrection (1 Corinthians 15:42-44). It is also related to 

the inheritance of 1 Peter 1:1-5. 

“…but for obtaining salvation through our Lord Jesus 

Christ,” 

Even in 1 Corinthians 15, Paul says that they were ‘being saved’ 

(1 Corinthians 15:1). This salvation, as already noted, is connected to 

light, immortality, honor, glory, etc. All of these would be obtained 

at the day of wrath. This salvation is further defined in the next verse.  

1 Thessalonians 5:10 

“who died for us…” 

Eschatology is rooted in the Cross of Christ. Without Jesus’ death 

to initiate the changing of the ages, there would be no hope for 

anyone. Jesus died in order that the faithful may live. Though the 

study of eschatology is intriguing, it is important to keep one’s heart 

and mind set on the cross.  

“…so that whether we are awake or asleep…” 

This reveals two very important things: (1) this entire context (1 

Thessalonians 4:13-5:10) is one solid discourse. The nature and 

timing of the coming of the Lord does not change at 1 Thessalonians 

5:1. (2) This further solidifies the connection between this passage 

and 1 Corinthians 15:51. Paul is using the same language to describe 

the same event – the coming of the Lord within the lifetime of his 

audience.  
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“…we will live together with Him.” 

Or, as Paul said earlier, “…and so shall we always be with the 

Lord.” Again, these two passages are not discussing two different 

comings of the Lord separated by 2000 years. This passage also 

clarifies what salvation is: salvation is to be with the Lord (i.e. to 

‘know’ Him (John 17:3), to ‘abide’ with Him (John 14:23); etc.). 

Later in Paul’s writings, he connects baptism to this salvation 

(Romans 6:8). If Paul did not have to physically die to be ‘crucified 

with Christ’, why does he have to be physically raised to be ‘risen 

with Christ’ to ‘live together with Him’? These things are spiritual 

and have to do with covenantal relationship to God – again, the 

background of these themes is the New Exodus. They were brought 

out of spiritual bondage so that they could enjoy the presence of God. 

1 Thessalonians 5:11 

“Therefore encourage one another and build up one another, 

just as you also are doing.” 

Considering the coming tribulation and the reward that would be 

unattainable by those who slept, Paul instructs the Christians to build 

each other up in order that they don’t fall short of the glory that they 

were destined for. The destiny of everyone is corporate – you are 

either in Christ or out of Christ, but it is a Christian’s individual 

responsibility to ‘live and believe in Christ’ and have life (John 11:25-

26). The children of Abraham according to the promise were, as a 

community, destined for glory while the children of the flesh were 

destined to wrath, but one could make the decision to pass from one 

to the other through a living faith (Romans 8:13). It would be terribly 

hard to travel down the ‘narrow way’ of the Spirit without the 

encouragement of Christian brethren.  
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Various Exhortations (5:12-22) 

1 Thessalonians 5:12-13 

“But we request of you, brethren, that you appreciate those 

who diligently labor among you, and have charge over you in 

the Lord and give you instruction, 13 and that you esteem them 

very highly in love because of their work. Live in peace with 

one another.“ 

These that are over them are not civil leaders. They are spiritual 

leaders among the church, and they are most likely elders. The first 

elders were appointed with the help of the Holy Spirit (Ephesians 4:8-

16). Towards the end of the miraculous age, however, Paul reveals 

the qualifications of the eldership in order that those without the 

assistance of the miraculous can choose individuals to take on a 

leadership role.  

These overseers had the job of making sure that things were done 

in a way that agreed with what the Holy Spirit was revealing, and they 

were to assist in imparting that knowledge into the people. Paul says 

that those who take time out of their lives to help others grow should 

be shown great love.  

12 But we request of you, brethren, that you appreciate those who 

diligently labor among you, and have charge over you in the Lord 

and give you instruction, 13 and that you esteem them very highly 

in love because of their work. Live in peace with one another. 14 We 

urge you, brethren, admonish the unruly, encourage the 

fainthearted, help the weak, be patient with everyone. 15 See that 

no one repays another with evil for evil, but always seek after that 

which is good for one another and for all people. 16 Rejoice always; 

17 pray without ceasing; 18 in everything give thanks; for this is 

God’s will for you in Christ Jesus. 19 Do not quench the Spirit; 20 

do not despise prophetic utterances. 21 But examine everything 

carefully; hold fast to that which is good; 22 abstain from every 

form of evil. 
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Regardless of role, however, anyone who puts any effort all to 

assist the work of the church should be highly exalted. Paul gives 

suggestions as to how every Christian can assist in the work and live 

peaceably with each other in the following verses.  

1 Thessalonians 5:14 

“We urge you brethren, admonish the unruly…” 

That is, remind those who are insubordinate to those who had 

charge over them that those who dwell in darkness will face the wrath 

of God.  

“…encourage the fainthearted…” 

Times of tribulation test one’s faith, and many become 

discouraged when it seems that no happiness is insight. As Paul said 

in other passages, the light affliction that the saints would go through 

to enter the kingdom is nothing compared to the glory of it (Acts 

14:22; Romans 8:18; 2 Corinthians 4:17). 

“…help the weak…” 

The spiritually weak need the help of stronger Christians. In time, 

the ones who were once strong find themselves in need. As Paul said 

in Galatians 6:2, “Bear one another’s burdens, and thereby fulfill 

the law of Christ.” 

“…be patient with everyone.”  

Patience with the one who falls as well as with the one who is 

outside of Christ is necessary. Since God is patient towards us, 

Christians should show patience towards others. To apply this 

passage to myself, I have studied some subjects for hours upon hours, 

and yet I have, in the past, expected those who I studied with to agree 

with me in a moments time. Instead, we should be as patient with 

others as God has been with us.  
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1 Thessalonians 5:15 

“See that no one repays evil for evil…” 

In other words, turn the other cheek. It would be tempting for 

these Christians to fight back against those that were persecuting 

them, but all this does is demonstrate to all that the slanderers were 

right. They were to be soldiers, but not in the physical sense. Instead, 

their weapons were not carnal (2 Corinthians 10:3-4).  

“…but always seek after that which is good for one another 

and for all people.” 

When evil befalls someone, who lives life in opposition to the 

Bible, it is tempting for some to rejoice. This attitude is not one that 

is approved of by God. Christians should always wish good for those 

around them. It is hard to imagine how difficult it was to do so in the 

face of severe persecution. This ultimate good for everyone is that 

they follow God. Anything that a Christian can do to assist in that 

journey fulfills this passage.  

1 Thessalonians 5:16 

“Rejoice always;” 

Like the following text, this passage does not mean that one 

should rejoice every moment of the day. Ecclesiastes, as well as Paul 

in Romans 12, indicates that there is a time for mourning. The 

message of this passage, then, is that the Christian should be so 

overwhelmed with the love of Christ that their default mood is joyful.  

In times of tribulation and in times of comfort, Christians have 

the confidence that they live with Christ forever (James 1:2). The 

presence of God in our lives is the fullness of joy.  
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1 Thessalonians 5:17 

“pray without ceasing.” 

They model prayer highlights some of the things they would 

continually pray for: the coming kingdom, for God’s will to be done, 

for their daily bread, for forgiveness as they forgave, and for 

deliverance from temptation (Matthew 6:5-15). Praying for the 

coming of the kingdom did not stop at Pentecost, but, as shown 

earlier, it would continue to be practiced until the fall of Jerusalem 

and the destruction of the enemies of God. 

1 Thessalonians 5:18 

“in everything give thanks…” 

“Every good thing and every perfect gift is from above” 

(James 1:17). Christians should be thankful every day for what God 

has given them – both physically and spiritually. The spiritual 

blessings that Christians have received through Christ are priceless. 

Being thankful helps to keep spiritual matters in one’s mind so they 

do not slip. It also serves to remind the church what it would be 

without Christ.  

1 Thessalonians 5:19 

“Do not quench the Spirit;” 

The Holy Spirit is pictured as fire in Acts 2:3, so the figure of 

speech ‘quench the Spirit’ makes sense. The idea here is to not restrict 

the work of the Spirit. Later in Paul’s ministry, he gave the same 

command to Timothy in 1 Timothy 1:6.  

During this great period of persecution, it would be necessary for 

them to rely on the Helper to strengthen them and confirm then unto 

the end. It would also serve to help discern what teachings were true 

and what teachings were false.  
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1 Thessalonians 5:20 

“do not despise prophetic utterances.” 

Prophetic utterances are those that come directly from God, so to 

cast them aside would be to cast aside the word of God. A few years 

later, Paul would write to the church at Corinth concerning their 

misuse of the miraculous gifts (1 Corinthians 12-14). Instead of 

treating their gifts as special tools to assist in the changing of the ages, 

they took the opportunity to boast by them.  

Before the Bible was complete, false letters circled around 

appearing to be from apostles and prophets (2 Thessalonians 2:1ff). 

The written word working together with the miraculous gifts helped 

to distinguish between valid and invalid epistles.   

1 Thessalonians 5:21 

“But examine everything carefully; hold fast to that which is 

good;” 

The church had apparently become discouraged because of these 

pseudo-apostles. Paul encourages them to examine the various 

teachings, use the miraculous to assist in that, and hold on to what is 

valid (1 John 4:1). These false teachers were of a Jewish origin – a 

problem that persists throughout the New Testament. They went so 

far as to say that the coming of the Lord had already taken place 

before the temple ever fallen (2 Thessalonians 2:2). This made out 

Jesus to be a liar and overthrew the faith of some. 

‘Eat the fish and spit out the bones.’ These are good words for 

Christians today to remember. Nobody today is inspired in their 

preaching, writings, and teachings. That includes this book. It should 

be examined, and anything that is found to be inconsistent with the 

word of God should be ignored.  
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1 Thessalonians 5:22 

“abstain from every form of evil” 

The KJV translates ‘form’ as ‘appearance.’ However, just 

because something appears evil does not make it so. Many times, 

actions are misinterpreted intentionally or unintentionally, but what 

matters is how God perceives actions.  

One should not be deceived by the idea that some forms of evil 

are lesser than others, and, therefore, okay to practice. Christians 

should abstain from every form of evil – whether a white lie or 

murder. In the same line of thinking, every sin that can be committed 

today can be forgiven. No one should think that they do not have hope 

in Christ. 
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Blessing and Admonition (5:23-28) 

1 Thessalonians 5:23 

“Now may the God of peace Himself sanctify you entirely…” 

The process of purification was facilitated by the Spirit (Titus 

3:5). This sanctification is eschatological and has to do with the 

restoration of Israel. (Ezekiel 37:14, 28). Their purification process 

was related to their marriage to Christ at the parousia of 1 

Thessalonians 4:13-18. Once more, the New Exodus theme shines 

through the text.  

“…and may your spirit and soul and body be preserved 

complete, without blame at the coming of our Lord Jesus 

Christ.” 

Paul employs a plural ‘you’ and a singular ‘body’ in this passage. 

While there are questions as to the particular meaning of elements 

within this section of Scripture, the main idea is that the church would 

remain pure as she waited for the time of the eschatological marriage 

(2 Corinthians 11:1ff).  

1 Thessalonians 5:24 

“Faithful is He who calls you, and He also will bring it to pass.” 

The calling here is calling into the kingdom (1 Thessalonians 

2:12). This entering of the kingdom would take place after the 

tribulation at the coming of the Lord (Acts 14:22). This is further 

confirmed in 2 Thessalonians 2 when Paul says that the coming of the 

Lord would follow the apostasy. This apostasy is due in part to those 

Now may the God of peace Himself sanctify you entirely; and may 

your spirit and soul and body be preserved complete, without blame 

at the coming of our Lord Jesus Christ. 24 Faithful is He who calls 

you, and He also will bring it to pass. 25 Brethren, pray for us. 26 

Greet all the brethren with a holy kiss. 27 I adjure you by the Lord 

to have this letter read to all the brethren. 28 The grace of our Lord 

Jesus Christ be with you. 
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Christians who would buckle under the pressures of persecution 

(Matthew 24:12). 

God is faithful in fulfilling this promise. Though it would seem 

like the kingdom was far away, He promised that it would come 

within that generation (Matthew 16:27-28; Luke 21:31). The reason 

for delay was to allow time for everyone to hear and respond to the 

Gospel (Matthew 24:14; 25:5, 19). 

1 Thessalonians 5:25 

“Brethren pray for us.” 

In their consistent prayer life, Paul requests that they pray for him 

and his fellow missionaries. There were many who were following 

Paul and his team from city to city persecuting him. He would need 

the strength during these times of serious trials. 

1 Thessalonians 5:26 

“Greet all the brethren with a holy kiss” 

Kissing, a common greeting in Paul’s day, was to be practiced 

among the church at Thessalonica. This was supposed to be a holy 

kiss – indicating that the greeting and bond between two Christians is 

to be greater than just a social connection. The church is not a social 

club; it is a holy family of people of like precious faith. 

This is an imperative statement, and it illustrates how not all 

commands are universally applicable in every circumstance. In some 

cases, as in 1 Corinthians 11, the culture of the day can dictate what 

is considered modest. This is not to say that the message of the Gospel 

is Hellenized by Paul or is able to be altered to fit culture norms today, 

but it is to say that one should take caution when interpreting and 

applying the various commands found in the Bible.  
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1 Thessalonians 5:27 

“I adjure you by the Lord to have this letter read to all the 

brethren.” 

The epistles of Paul were not to the religious leaders of the 

churches, but they were written to everyone. Anyone can understand 

the Bible if they are willing to open their heart. Paul wanted his letter 

read to all the brethren so that they would not lose heart because of 

their current and upcoming persecution. 

This also mirrors the standard practice of reading the Scriptures 

in the synagogue. Because the letter was to be read audibly to the 

entire congregation and not privately as individuals, it stands to 

reason that the corporate approach that I’ve taken to the bulk of this 

letter is correct. Paul was not writing to an individual but to the 

community of believers.  

1 Thessalonians 5:28 

“The grace of our Lord Jesus Christ be with you.” 

This wish for grace to be with the saints in Thessalonica is Paul’s 

common greeting and ending in his epistles. In fact, the theme of 

grace is persistent throughout his writings.  
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2 Thessalonians 1 

Greeting (1:1-2) 

2 Thessalonians 1:1  

“Paul and Silvanus and Timothy...” 

Paul, Silas, and Timothy were all instrumental in the 

establishment of the church at Thessalonica (Acts 17:1-9). Silas 

joined Paul at the suggestion of the apostles and elders of the 

Jerusalem assembly in Acts 15:22. Timothy was recruited from Derbe 

after his circumcision in Acts 16:1-5. Luke, the author of Acts and the 

self-entitled Gospel account, also traveled with them from Troas 

beginning in Acts 16:8. He would later stay at Philippi to help in the 

growth of the church as seen in Acts 16:40 by the change of the 

personal pronouns (‘we’ to ‘they’)71. He would later rejoin the troupe 

after the days of Unleavened Bread in Acts 20:6. After Paul, Silas, 

and Timothy’s teaching of the word and suffering persecution in Acts 

17:19, they fled to Berea to preach the Gospel to those open hearts 

who received the word with gladness. Paul was subsequently 

separated from his two companions due to the persecution by the 

Thessalonian Jews who followed him to Berea. Silas and Timothy 

rejoined Paul after he asked them to come to Athens (Acts 17:14-15).  

                                                   
71 Luke, as the author of Acts, used the pronoun ‘they’ to discuss the 

various travels of Paul, but in Acts 16:20, the pronoun shifts to ‘we’ 

indicating that Luke joined them. The pronouns shift back to ‘they’ 

in Acts 16:30, and it is not until Acts 20:6 that Luke rejoins the troupe.  

1 Paul and Silvanus and Timothy, To the church of the 

Thessalonians in God our Father and the Lord Jesus Christ: 2 Grace 

to you and peace from God the Father and the Lord Jesus Christ. 
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 “...to the church of the Thessalonians in God our Father and 

the Lord Jesus Christ:” 

The church at Thessalonica was “in God the Father” and “in 

Christ” (cf. 1 Thessalonians 2:14). This demonstrates the solidarity 

between Paul’s Gospel to the Gentiles and the God of the Old 

Testament and His Son, the Messiah, Jesus. Paul is not trying to 

accomplish any other thing than what “Moses and the prophets said 

should come” (Acts 26:22). Regardless of what the Jews thought 

about Paul’s apostleship, or what we may think of his apostleship in 

terms of Old Covenant promises made to Old Covenant Israel, he, 

through the Spirit, recognized both Jew and Gentile Christians as 

being both in Christ and in God our Father; therefore, it was from this 

relationship with God that they received grace and peace that was 

available to all who would call upon the Lord’s name (1 Corinthians 

1:2).  

2 Thessalonians 1:2  

“Grace to you and peace...” 

Paul’s general greeting offers both grace and peace to the church 

at Thessalonica. Grace because without grace we would have no life 

(Ephesians 5:8-9). Peace because the church was undergoing a 

serious trial (1 Thessalonians 2:14; 2 Thessalonians 1:4).  

“...from God the Father and the Lord Jesus Christ...” 

The grace and peace would not come from man, but from God. 

Man can offer temporary peace, but the peace that God offers is one 

that passes understanding (John 14:27; Philippians 4:7).  
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God’s Judgement and Glory (1:3-12) 

2 Thessalonians 1:3  

“We ought always to give thanks to God for you, brethren, as 

is only fitting, because your faith is greatly enlarged, and the 

love of each one of you toward one another grows ever 

greater;” 

Two things caused Paul to be thankful for the church at 

Thessalonica: their growing faith and their love for each other. These 

two elements are necessary for any group of Christians that wishes to 

overcome persecution. If their faith was weak and their love had 

grown cold, then they would had buckled under the severe 

persecution.  

3 We ought always to give thanks to God for you, brethren, as is 

only fitting, because your faith is greatly enlarged, and the love of 

each one of you toward one another grows ever greater; 4 therefore, 

we ourselves speak proudly of you among the churches of God for 

your perseverance and faith in the midst of all your persecutions 

and afflictions which you endure. 5 This is a plain indication of 

God’s righteous judgment so that you will be considered worthy of 

the kingdom of God, for which indeed you are suffering. 6 For after 

all it is only just for God to repay with affliction those who afflict 

you, 7 and to give relief to you who are afflicted and to us as well 

when the Lord Jesus will be revealed from heaven with His mighty 

angels in flaming fire, 8 dealing out retribution to those who do not 

know God and to those who do not obey the gospel of our Lord 

Jesus. 9 These will pay the penalty of eternal destruction, away from 

the presence of the Lord and from the glory of His power, 10 when 

He comes to be glorified in His saints on that day, and to be 

marveled at among all who have believed—for our testimony to you 

was believed. 11 To this end also we pray for you always, that our 

God will count you worthy of your calling, and fulfill every desire 

for goodness and the work of faith with power, 12 so that the name 

of our Lord Jesus will be glorified in you, and you in Him, according 

to the grace of our God and the Lord Jesus Christ. 
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Faith increases the more that one hears the word of God (Romans 

10:17). So, the command Paul gave in 1 Thessalonians 5:19-21 was 

followed by the church. Love grows as one adds to themselves the 

qualities of Christ (2 Peter 1:5-10). 

2 Thessalonians 1:4  

“Therefore, we ourselves speak proudly of you among the 

churches of God for your perseverance and faith...” 

The church at Thessalonica was a perfect example of how one 

should endure tribulation, so Paul shared with the other Christians 

that he encountered tales of their courage and faith in the time of 

trouble. To strengthen our faith today, it is wise to look to someone 

as an example.  

“...in the midst of all your persecutions and afflictions which 

you endure.” 

The word “afflictions” here comes from the Greek word θλίψεσιν 

[G2347 – θλῖψις – thlipsis). This word is translated as persecution, 

affliction, trouble, and tribulation in the NASB. This persecution was 

something that a particular people – the Christian community at 

Thessalonica – was enduring. God promised them that He would 

“repay with affliction those who afflict you” (2 Thessalonians 1:6). 

The pronouns in this passage and others give us insight into the nature 

and timing of this coming relief at the coming of the Lord.  

2 Thessalonians 1:5  

“This is a plain indication of God’s righteous judgement so 

that you will be considered worthy of the kingdom of God...” 

The persecutions were an indication of God’s righteous 

judgement in that God does not only test the righteous, but also the 

wicked. This persecution that they were enduring was meant to test 

who the real Christians were. An indication of faithfulness is how one 

holds up under trials. 1 Peter 4:12-16 is a discussion of the trial of the 

righteous and the greater judgement of the wicked. Paul stated that 



2 Thessalonians 1 God’s Judgement and Glory (1:3-12) 

–108–  

the church would enter the kingdom through much tribulation (Acts 

14:22). 

“...for which indeed you are suffering.” 

Their suffering did not just begin, but it was an ongoing suffering 

that they faced from the time that they received the word (1 

Thessalonians 1:6). They would continue to suffer until the cup of sin 

was full, and “until the number…who were to be killed…would 

be completed also” (Revelation 6:11). 

2 Thessalonians 1:6  

“For after all it is only just for God to repay with affliction 

those who afflict you,” 

The Greek word θλῖψιν [G2347 – θλῖψις – thlipsis) is used again 

in this passage. Here, however, the one undergoing the thlipsis would 

be the persecuting force. This extreme period of punishing the wicked 

is referred to as a time of ‘wrath’ in Paul’s first letter to the 

Thessalonians (1 Thessalonians 1:10; 2:16; 5:9). The ones who the 

wrath would come upon were those who were inflicting thlipsis from 

the very beginning. From the Acts 17 account, this is seen to be the 

Jews (Acts 17:5).  

This was prophesied by Isaiah: 

Hear the word of the LORD, you who tremble at His 

word: “Your brothers who hate you, who exclude you for 

My name’s sake, Have said, ‘Let the LORD be glorified, 

that we may see your joy.’ But they will be put to shame. 

6 “A voice of uproar from the city, a voice from the 

temple, The voice of the LORD who is rendering 

recompense to His enemies. (Isaiah 66:5–6). 

See Excursus A for more information on the vindication of the 

martyrs.  
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2 Thessalonians 1:7  

“and to give relief to you who are afflicted and to us as well…” 

The word afflicted here comes from the same Greek word as 

above. In this case it is the word θλιβομένοις (G2346 – θλίβω – 

thlibō)72.The relief from the persecution would come when the Lord 

would be revealed from Heaven. Paul, in his first epistle to the 

Thessalonians, left no room for a coming of the Lord outside of the 

generation of his audience. In this epistle, the theme is the same. The 

coming of the Lord would give relief to those who were being 

afflicted. If this relief did not come then Paul was misleading these 

living, breathing saints that were undergoing severe persecution. 

Again, either this relief came at the coming of the Lord, or Paul lied.  

 “...when the Lord Jesus will be revealed from heaven...” 

The word ‘revealed’ in this passage comes from the Greek word 

ἀποκάλυψις (G602 – apokalypsis). This same word is used elsewhere 

to discuss the coming of the Lord (1 Corinthians 1:7; 1 Peter 1:7). It 

is the word translated Revelation, and it is also where the English 

word Apocalypse comes from. A form of this word is used in Luke 

17:30.  

“...with His mighty angels...” 

Jesus promised that He would return with His angels within that 

generation (Matthew 16:27-28). The angels would separate the wheat 

from the chaff (Matthew 13:24-30, 36-43). Their purpose was to 

gather the elect from the four winds (Matthew 24:31).  

“...in flaming fire.” 

Isaiah 66:15-16 says, “For behold, the Lord will come in fire 

And His chariots like the whirlwind, To render His anger with 

fury, And His rebuke with flames of fire. 16 For the Lord will 

execute judgment by fire And by His sword on all flesh, And those 

                                                   
72 This is the verb form of the noun used above.  
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slain by the Lord will be many.” (Isaiah 66:15–16; cf. Isaiah 26:11; 

Hebrews 10:27, 37). This fire is not to be taken literally, but it is 

representative of the consuming power of Jesus.  

The context of Isaiah 66, as noted in the comments on 2 

Thessalonians 1:6, is the vindication of the martyrs at the creation of 

the New Heavens and New Earth (Isaiah 65:17; 66:22). The theme of 

the creation of a heavens and earth is bound up in the New Exodus 

(Isaiah 51:15-16).  

2 Thessalonians 1:8  

“Dealing out retribution to those who do not know God and to 

those who do not obey the gospel of our Lord Jesus.” 

Two categories of people would receive the wrath of God: those 

who did not know Him and those who did not obey the gospel of Jesus 

that was to go out into all the world (Matthew 28:18-20). This 

appointed time for this judgement had begun at the time of Peter’s 

writings (1 Peter 4:17). It is the fiery judgement of Gehenna that 

would come upon that persecuting force within their generation 

(Matthew 23:33, 36).  

“Those who do not know God” in this passage are the Jews who 

did not follow God (John 8:19). The Gentiles who did not know God 

also fall into this group (Galatians 4:8).  

2 Thessalonians 1:9  

“These will pay the penalty of eternal destruction, away from 

the presence of the Lord...” 

‘Eternal destruction’ indicates two things: (1) the judgement 

would not change once it took place, and (2) the punishment is a 

destruction – not a slow roast. Furthermore, the nature of this 

judgement is defined in the latter half of the verse: “away from the 

presence of the Lord.” This judgement involves covenantal death. At 

the revelation of Jesus Christ, the sons of God would be revealed 

(Romans 8:19). Were the true sons of God the Christians, the Jews, 
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or the heathens? This would all be displayed at the coming of the 

Lord. At this judgement, the wicked would perish, but the believers 

would receive everlasting life (John 3:16; Romans 2:5-8). 

“...and from the glory of His power.” 

The Old Testament context of Paul’s eschatology is revealed 

here: Isaiah 2. This phrase “glory of His power” is found word for 

word three times in the Septuagint version of the Old Testament, and 

all three occasions are found in Isaiah 2. The passages are Isaiah 2:10, 

19, 21.73 The context of this passage is the last days of Jerusalem and 

Judah (Isaiah 2:1), the coming of the kingdom (Isaiah 2:2), the 

judgement of the nations (Isaiah 2:4), a day of reckoning (Isaiah 

2:12), the vindication of the martyrs (Isaiah 4:4), and the giving of the 

vineyard to the good vine-growers (Isaiah 5:1-2; cf. Matthew 21:33-

46).  

Paul’s eschatology was not different from Old Testament 

eschatology. He stuck to his Hebraic upbringing, and he waited for 

the day when “all things which are written” would be fulfilled (Luke 

21:22). If one does not appreciate the Old Testament background of 

Paul’s writings, they will fail to grasp the true meaning of his 

teaching. The Hebrew Scriptures make up a little over 70% of our 

Bible. If we do not try to have a knowledge of the Old Testament, 

how can we have a proper understanding of the other 30% of the 

Bible? 

2 Thessalonians 1:10  

“When He comes to be glorified in His saints on that day...” 

At the coming of the Lord, Jesus would be glorified in His saints. 

Paul prays in verse 12 that the name of the Lord would be glorified in 

them. How would He be glorified? Through God fulfilling every 

                                                   
73 G.K. Beale and D.A. Carson: Commentary on the New Testament 

Use of the Old Testament (Grand Rapids, MI: Baker Academic, 

2007), page 885. 
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desire for goodness and the work of faith with power (1 Thessalonians 

1:11-12). So, the glorification would be done in the lives of the 

Christians, and it would be fully realized at the coming of the Lord. 

As a son makes his father proud, the revealing of the sons of God – 

those who overcome tribulation (Revelation 2:10) – would give glory 

to Jesus.  

The saints in this passage seem to be the same saints as 1 

Thessalonians 3:13 (i.e. believers, not angels), so these would be 

those that were sanctified in Christ Jesus.  

“...and to be marveled at among all who have believed – for 

our testimony to you was believed.” 

The power and might of God is an awesome thing to behold. 

When one reads the Revelation of Jesus, one gets a taste of that power. 

The fulfillment of prophecy to the jot and tittle is still a marvelous 

thing two-thousand years later. What brought about the saints and the 

believers? The testimony of Paul and his companions. Peter, as Paul 

did, made known unto them the power and coming of the Lord (2 

Peter 1:16). 

2 Thessalonians 1:11  

“To this end...” 

In other words, “In light of the soon-to-come eschaton...” 

“...also we pray for you always, that our God will count you 

worthy of your calling...” 

The calling here is the same calling of 1 Thessalonians 2:12; 5:24, 

the calling of them into the kingdom of God. They were worthy of 

their calling because of the work of Christ, but their suffering would 

show who it was that was truly appreciative of that sacrifice (2 

Thessalonians 1:5). 
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“...and fulfill every desire for goodness and the work of faith 

with power.” 

Goodness is a fruit of the Spirit (Galatians 5:22-23). As James 

encouraged the scattered tribes to pray for wisdom, Paul prays for 

goodness and faith to be displayed in the lives of the church.  

2 Thessalonians 1:12  

“So that the name of our Lord Jesus will be glorified in you, 

and you in Him...” 

Goodness would be in their lives to glorify Christ – not 

themselves (Matthew 5:16). It would glorify Christ in that they were 

proudly wearing the name Christian; it would glorify them in that He 

would lift them up for their humble lifestyle at the coming of the Lord 

(1 Peter 5:6).  

“...according to the grace of our God and the Lord Jesus 

Christ.” 

This glorification would not be because the Thessalonians were 

perfect, but it would be because of the grace of God. Without the 

grace of God, no man could be saved. 
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2 Thessalonians 2 

Excursus D: Hymenaeus and Philetus 

 In 2 Thessalonians 2:2, Paul begins dealing with a false teaching 

that arose among the first century church. Some were apparently 

teaching that ‘the day of the Lord has come.’ While the exact reasons 

for this teaching are unknown, clues are given to us within this 

passage and in similar texts as to the origin and nature of this teaching. 

Many Christians, when thinking about the day of the Lord, imagine a 

time when the physical universe will be destroyed, all physical bodies 

will be raised, and everyone who has ever lived or will ever live will 

stand before a throne in the sky. If this was the accepted 

understanding of the nature of the day of the Lord among the apostles 

in the first century, one would struggle to guess how one could be 

convinced that such an event had already occurred.  

 Given the views presented in this commentary and in other works 

of mine, some will undoubtedly point to me as one who is guilty of 

this same false teaching that was presented in Thessalonica. There is, 

however, a fundamental difference between the two teachings. 

Namely, they said the day of the Lord was past prior to the fall of 

Jerusalem in AD70, but I teach that it is past after AD70. I have 

encountered well-meaning Christians who compare me to two false 

teachers that Paul dealt with in the first century: Hymenaeus and 

Philetus.  

But avoid worldly and empty chatter, for it will lead to 

further ungodliness, 17 and their talk will spread like 

gangrene. Among them are Hymenaeus and Philetus, 18 

men who have gone astray from the truth saying that the 

resurrection has already taken place, and they upset the 

faith of some. (2 Timothy 2:16–18) 

In this excursus, I will deal fully with this passage and identify the 

origin and problems with the teaching of Hymenaeus and Philetus.  
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The Origin of this Teaching 
 The origin of the doctrine of Hymenaeus and Philetus should not 

surprise anyone familiar with the problems of the church in the first 

century because this teaching has a Jewish origin, and it was designed 

to lessen the importance of the Gentile believers74. Hymenaeus and 

Philetus were members of the church at Ephesus where Timothy was 

working – or they were at least influential in the congregation (1 

Timothy 1:3). Like Paul was before his conversion, they were 

teachers and abusers of the Law: 

For some men, straying from these things, have turned 

aside to fruitless discussion, 7 wanting to be teachers of the 

Law, even though they do not understand either what they 

are saying or the matters about which they make 

confident assertions. 8 But we know that the Law is good, 

if one uses it lawfully, (1 Timothy 1:6–8; cf. 1 Timothy 1:13) 

These individuals did not understand the Law or the Prophets, 

they perverted the gospel, and they misused the Scripture. In fact, 

Paul had condemned Hymenaeus already.  

This command I entrust to you, Timothy, my son, in 

accordance with the prophecies previously made 

concerning you, that by them you fight the good fight, 19 

keeping faith and a good conscience, which some have 

rejected and suffered shipwreck in regard to their faith. 20 

Among these are Hymenaeus and Alexander, whom I 

have handed over to Satan, so that they will be taught not 

to blaspheme. (1 Timothy 1:18–20) 

Hymenaeus had a history of abusing the Law, and he was unwilling 

to change his actions after being disciplined by Paul. They had three 

key issues: (1) they abused the Law of Moses, (2) they blasphemed 

Paul’s apostleship and gospel, and (3) they were wrong about the 

timing of the coming of the Lord.  

                                                   
74 In the following commentary on 2 Thessalonians 2, the origin of 

this same false teaching will be shown to be Jewish.  
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 An interesting note about Hymenaeus and Philetus is that Paul 

warned the church at Ephesus that they would deal with these false 

teachers: 

For I did not shrink from declaring to you the whole 

purpose of God. 28 Be on guard for yourselves and for all 

the flock, among which the Holy Spirit has made you 

overseers, to shepherd the church of God which He 

purchased with His own blood. 29 I know that after my 

departure savage wolves will come in among you, not 

sparing the flock; 30 and from among your own selves men 

will arise, speaking perverse things, to draw away the 

disciples after them. 31 Therefore be on the alert, 

remembering that night and day for a period of three 

years I did not cease to admonish each one with tears. 32 

And now I commend you to God and to the word of His 

grace, which is able to build you up and to give you the 

inheritance among all those who are sanctified. (Acts 

20:27–32, emphasis added) 

Paul warned the elders at Ephesus of evil men who would attempt to 

draw away the purchased possession (called ‘the church’ and ‘the 

body of Christ’) in order that they could prepare to deal with these 

men so that they would not lose their inheritance. In Ephesians 1:13-

14, Paul goes into detail about the inheritance: 

In Him, you also, after listening to the message of truth, 

the gospel of your salvation—having also believed, you 

were sealed in Him with the Holy Spirit of promise, 14 who 

is given as a pledge of our inheritance, with a view to the 

redemption of God’s own possession, to the praise of His 

glory. (Ephesians 1:13–14) 

What is ‘God’s own possession’? In Acts 20:28, it is called ‘the 

church of God’. A few verses later, Paul identifies the church as the 

‘body of Christ’ (Ephesians 1:22-23). This ‘day of redemption’ 

(Ephesians 4:30) is the day that the purchased possession (i.e. the 
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body) would be redeemed (Romans 8:23). F.F. Bruce75, one of the 

most influential scholars of our time, gave the following commentary 

on Romans 8:23: 

The ‘adoption’ here is the full manifestation of the status of 

believers when they are invested as sons and daughters of 

God (cf. verses 14–17) and enter on the inheritance which is 

theirs by virtue of that status. ‘The redemption of our bodies’ 

is the resurrection, a theme on which Paul had recently 

enlarged in 2 Corinthians 4:7–5:10. The same hoped-for 

occasion is called ‘the day of redemption’ in Ephesians 4:30, 

where believers are said to be sealed with the Spirit in view 

of it.76 

Bringing this back to the current discussion of Hymenaeus and 

Philetus, the nature and danger of their teaching is in the fact that they 

were teaching that the resurrection (i.e. the redemption of the body/ 

the purchased possession/ the church) was already past. This was a 

direct contradiction to Paul, and it had dangerous implications. Like 

those in 2 Thessalonians 2:2, Hymenaeus and Philetus attempted to 

claim the same authority that Paul did as an apostle. Following this 

incident, Jesus commended the church at Ephesus, “I know your 

deeds and your toil and perseverance, and that you cannot 

tolerate evil men, and you put to the test those who call themselves 

apostles, and they are not, and you found them to be false” 

(Revelation 2:2).  

The Goal of Hymenaeus  
 The motivation and purpose of Hymenaeus and Philetus was to 

bind the Law of Moses on Gentiles who had obeyed the Law-free 

gospel. This would eliminate the possibility for Gentiles to be priests 

in the kingdom of God, and it would ruin the reputation and 

credibility of Paul who taught that the Gentiles were not under the 

                                                   
75 Frederick Fyvie Bruce (1920-1990) was a biblical scholar who 

supported the historical reliability of the New Testament. He wrote 

over 40 books and was a professor for many years.  
76 F.F. Bruce: Romans: An Introduction and Commentary (Downers 

Grove, IL: InterVarsity Press, 1985), page 174. 
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Law and that the redemption of the body was yet future. A quick 

examination of 2 Timothy 2:1-19 will be beneficial in uncovering 

more about this situation in the first century. In this text I’ll deal with 

(1) the misuse of the law, (2) the source of Paul’s apostleship and his 

goal, and (3) the timing of the coming of the Lord (i.e. past or future 

to Paul). 

 Before beginning the mini-commentary, it is interesting to note 

that while Paul looks forward to a resurrection, he does not deny the 

decisiveness of the past: “…who abolished death and brought life 

and immortality to light through the gospel” (2 Timothy 1:10, cf. 

Acts 26:22-23). Jesus defeated death through His death and 

resurrection, and the same would occur for the righteous at the end of 

the age (1 Corinthians 15:24-26). It is interesting to note that the same 

Greek words are used in 1 Corinthians 15:26 that are used in 2 

Timothy 1:10. The last enemy would be destroyed by the power of 

God (i.e. the gospel; Romans 1:16). It is what was in the process of 

saving the church at Corinth (1 Corinthians 15:2). Once the death-

annulling gospel would be preached to the entire world, then the end 

would come (Matthew 24:14; 1 Corinthians 15:24). Like Paul 

affirmed within his writings, this would occur within that generation 

(Matthew 24:34). However, to say that they were completely in the 

past was contrary to what Jesus, Paul, and the other apostles taught. 

That being established, I’ll go into a discussion of 2 Timothy 2.  

 Beginning in verse 1, Paul emphasizes the grace that is in Christ 

Jesus. Paul often brings out the emphasis of grace under the New 

Covenant versus the emphasis of works under the Old Covenant. Paul 

described in Romans 7 Israel’s trouble with keeping the Law and how 

that brought about sin-death. He sums up this chapter by proclaiming,  

Wretched man that I am! Who will set me free from the 

body of this death? 25 Thanks be to God through Jesus 

Christ our Lord! So then, on the one hand I myself with 

my mind am serving the law of God, but on the other, with 

my flesh the law of sin. (Romans 7:24–25) 

Paul then, in verse 2, reminds Timothy to keep in mind he things 

that he was taught by Paul. He is also to entrust these things to other 
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faithful men. This is no doubt to combat the false teaching that had 

been published by Hymenaeus. As he encouraged Timothy in 1 

Timothy 1:19, Paul wanted Timothy to be a good soldier in Christ and 

stand for the truth of the Gospel.   

In verse 5, Paul stresses the importance of following the rules that 

are laid out in whatever task one undergoes. In terms of the current 

situation, Hymenaeus had been guilty of using the law unlawfully 

before (1 Timothy 1:6-8), so Paul wishes Timothy to not stoop to their 

level. Whatever Timothy would sow, that is what he would reap 

(Galatians 6:7-9). If he sowed to himself things of the flesh by using 

the law unlawfully, he would not receive the prize; however, if he 

sowed to himself things of the spirit, then he would reap spiritual 

rewards.  

To assist Timothy in this conflict, Paul assures him that the Holy 

Spirit would give him the understanding that he would need to deal 

with this trouble. This is the same advice that Paul offered the 

Thessalonians in 1 Thessalonians 5:19-21. If Timothy would utilize 

these gifts, then the solution to this problem would present itself.  

Beginning in verse 8, Paul reminds Timothy about the 

resurrection of Jesus. Paul’s willingness to stand by this Gospel 

caused him to be imprisoned as a criminal. He makes it plain that he 

was willing to suffer all these things for the sake of those who are 

chosen. The identity of this chosen people is crucial to understanding 

the remainder of this text. Two telling things about this group of 

people is that (1) they were chosen and (2) they had not yet obtained 

salvation. This identifies them as Israel after the flesh who had yet to 

obey the gospel. Paul dedicates much of his time in Romans in 

dealing with this group, but the following passages will highlight his 

view.  

For I could wish that I myself were accursed, separated 

from Christ for the sake of my brethren, my kinsmen 

according to the flesh, 4 who are Israelites, to whom 

belongs the adoption as sons, and the glory and the 

covenants and the giving of the Law and the temple 

service and the promises, (Romans 9:3–4) 
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I say then, God has not rejected His people, has He? May 

it never be! For I too am an Israelite, a descendant of 

Abraham, of the tribe of Benjamin. 2 God has not rejected 

His people whom He foreknew. Or do you not know what 

the Scripture says in the passage about Elijah, how he 

pleads with God against Israel? (Romans 11:1–2) 

For I do not want you, brethren, to be uninformed of this 

mystery—so that you will not be wise in your own 

estimation—that a partial hardening has happened to 

Israel until the fullness of the Gentiles has come in; 26 and 

so all Israel will be saved; just as it is written, “THE 

DELIVERER WILL COME FROM ZION, HE WILL REMOVE 

UNGODLINESS FROM JACOB.” 27 “THIS IS MY COVENANT 

WITH THEM, WHEN I TAKE AWAY THEIR SINS.” 28 From the 

standpoint of the gospel they are enemies for your sake, 

but from the standpoint of God’s choice they are beloved 

for the sake of the fathers; 29 for the gifts and the calling 

of God are irrevocable. (Romans 11:25–29) 

Paul evidently believed that Israel had a future as the foreknown 

people of God. Paul, as a fellow Jew, labored night and day in order 

that they could come to an understanding of the salvation that was 

available to them through Jesus. The glory, that belonged to them as 

a promise, could be received through obedience to the Gospel that 

Paul preached. When ‘all Israel’ would be saved, the redemption of 

the body (i.e.) resurrection would occur: “For if their rejection is the 

reconciliation of the world, what will their acceptance be but life 

from the dead?” (Romans 11:15). The salvation of the elect was 

future, and Paul was in bonds for that ‘hope of Israel’ (Acts 26:6-7; 

28:20). This was proof that Hymenaeus and Philetus were simply 

abusers of the Scriptures.  

In the next passage, Paul presents several truths that I’ll take the 

time to examine. The first is, “If we died with Him, we will also live 

with Him” (2 Timothy 1:11). To state the obvious, Paul and Timothy 

had not physically died, so the death and resurrection here is not 

physical. Instead, this has reference to their baptism into Christ in 
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which their body of sin was crucified with Him to the elements of the 

Law (Romans 6:3-7; Galatians 2:19-20). While they could count 

themselves as being alive to God (Romans 6:11) the resurrection had 

not taken place yet as seen in the future aspect of the statements in 

Romans 6. Instead, the resurrection would occur after the Holy Spirit 

completed His work (Romans 8:10-11). 

If Christ is in you, though the body [the body of sin – 

Romans 6:6] is dead because of sin, yet the spirit is alive 

because of righteousness. 11 But if the Spirit of Him who 

raised Jesus from the dead [that is, the miraculous Spirit] 

dwells in you, He who raised Christ Jesus from the dead 

will also give life to your mortal bodies [while the corporate 

element is stressed in some places, the individual element is 

stressed here] through His Spirit who dwells in you [a plural 

you is used here to bring back in mind the work of the Holy 

Spirit on the corporate level; see 2 Corinthians 3:18]. 

(Romans 8:10–11).  

In this way, the disciples could be considered to have died with Christ 

but looking for resurrection. The future idea of living with God is seen 

in Romans and Thessalonians as well (Romans 6:8; 1 Thessalonians 

4:17; 1 Thessalonians 5:10). 

 The second truth that Paul introduces is found in verse 12: “If we 

endure, we will also reign with Him.” Here the subject of the 

vindication of the martyrs is introduced. Paul had already said that he 

had ‘endured all things for the sake of those who are chosen’, and this 

passage demonstrates that he would be rewarded because of his 

suffering. In the letters to the seven churches of Asia in Revelation 2-

3, the same theme is brought forth:  

Do not fear what you are about to suffer. Behold, the devil 

is about to cast some of you into prison, so that you will be 

tested, and you will have tribulation for ten days. Be 

faithful until death, and I will give you the crown of life. 

(Revelation 2:10) 
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 The rewarding of the crown of life is parallel to Paul’s statement 

about enduring persecution to gain a place with Christ on His throne.  

 On the other side of the coin, Paul warns that those who deny 

Jesus will be denied. Jesus said the same thing in Matthew 10:32-33. 

This saying of Jesus is found within the context of His command to 

His disciples to preach the gospel. He commanded, “And as you go, 

preach, saying, ‘The kingdom of heaven is at hand.’” (Matthew 

10:7). While this is sometimes called the limited commission, it is 

evident that it was not confined to a pre-Cross time. For one, Jesus 

spoke of the disciples having to flee because of persecution: “But 

whenever they persecute you in one city, flee to the next; for truly 

I say to you, you will not finish going through the cities of Israel 

until the Son of Man comes. (Matthew 10:23). Furthermore, Jesus 

gives the same promise that He did in Matthew 24:13 in Matthew 

23:22, “You will be hated by all because of My name, but it is the 

one who has endured to the end who will be saved. (Matthew 

10:22). The ‘end’ and ‘coming’ that are looked forward to here is the 

coming of the Lord in AD70 in the destruction of Jerusalem on the 

‘day of Judgement’ (Matthew 10:15)77. This would be the day when 

those that denied Christ would be cast out of the covenant community 

of Israel after the flesh.  

 Finally, Paul highlights the patience of God when it comes to 

Israel after the flesh. As noted in the reference to Romans 11:2, God 

had not yet cast off His people whom He foreknew. Though they were 

enemies of the gospel, they were still the elect people of God until the 

time when they would be cast out (Galatians 4:21-31; Matthew 

21:43). Because of God’s faithfulness, Paul remained faithful to his 

goal of winning over his brothers according to the flesh.  

 In verse 14, Paul encourages Timothy to remind the church of 

these things just as Paul had reminded him. Israel’s hope was still in 

the future, and Paul was suffering towards that end. The result of 

Hymenaeus and Philetus’ doctrine was the ‘ruin of the hearers’.  

                                                   
77 Compare Matthew 10:21-22 and Matthew 24:9-13 for more 

parallels.  
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 Paul then tells Timothy to accurately handle the word of God – 

something that Hymenaeus and Philetus were not doing as shown 

before. It is interesting to note that in the Olivet Discourse, Jesus 

warns of those that would teach that the Lord had already come 

(Matthew 24:26). Earlier He had given the ultimate sign to know 

‘when these things would be’: the abomination of desolation. 

“Therefore when you see the ABOMINATION OF DESOLATION which 

was spoken of through Daniel the prophet, standing in the holy 

place (let the reader understand),” (Matthew 24:15). The last 

phrase is apparently added by Matthew but notice the point: in dealing 

with the timing of the coming of the Lord, the audience is encouraged 

to read so that they may understand. Paul follows the same pattern 

with Timothy: “Timothy, there are people denying to future aspect of 

Israel’s salvation in that they are saying that the resurrection is past. 

Handle the word of God properly and you can defeat this teaching.” 

 Daniel 12:1, 2, 7, and 11 are plain in placing the resurrection at 

the abomination of desolation in AD70. Hymenaeus and Philetus 

were arguing that the resurrection had occurred without Jerusalem 

being surrounded by armies, the destruction of the city, and the fall 

of the temple. Only one conclusion could be understood from this: the 

temple, the city, and the Law were all part of the New Covenant. This 

‘upset the faith of some’ because it lessened the power of Paul’s Law-

free gospel to the Gentiles and made their role as priests non-existent. 

The Hebrews writer argued, “For when the priesthood is changed, 

of necessity there takes place a change of law also” (Hebrews 7:12). 

Hymenaeus and Philetus were basically arguing that the eschaton had 

occurred without the priesthood being changed. Like the sons of 

Korah, they had attempted to usurp the priesthood.  

 In verse 19, Paul makes a reference to the New Covenant temple 

by saying that “the firm foundation of God stands.” What is the 

‘firm foundation’? Multiple references are made in the New 

Testament to Isaiah 28:16 – a passage dealing with Jesus being the 

chief cornerstone. These passages indicate that Jesus is the 

cornerstone of the New Covenant temple and that the members are 

spiritual stones that make up the spiritual house (1 Peter 2:5). Despite 

their attempt to overthrow this house, its foundation remained strong.  
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 Another reference that Paul makes in verse 19 is to Numbers 16:5. 

This entire chapter is dealing with the conflict between the sons of 

Korah and Moses. They tried to overthrow the priesthood ordained 

by God, but their end was destruction. This reference shows Timothy 

that even though they would attempt to overthrow the priesthood, ‘the 

Lord knows those who are is’.  

 The church at Thessalonica was facing the same problem, and it 

will be dealt with in the following commentary on 2 Thessalonians 2.  
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The Great Apostasy (2:1-12) 

2 Thessalonians 2:1  

“Now we request you, brethren, with regard to the coming of 

our Lord Jesus Christ...” 

After reinforcing their faith in the coming of the Lord in chapter 

one, Paul goes on in chapter two to make a request to the church to 

beware of false teachings.  

“...and our gathering together to Him.” 

This word “gathering” – from the Greek word ἐπισυναγωγῆς 

(G1997 – ἐπισυναγωγή – episynagōgē) – is only found one other time 

in the New Testament (Hebrews 10:25). Contrary to popular belief, 

Hebrews 10:25 is not a reference to the gathering of Christians on 

Now we request you, brethren, with regard to the coming of our 

Lord Jesus Christ and our gathering together to Him, 2 that you not 

be quickly shaken from your composure or be disturbed either by a 

spirit or a message or a letter as if from us, to the effect that the day 

of the Lord has come. 3 Let no one in any way deceive you, for it will 

not come unless the apostasy comes first, and the man of lawlessness 

is revealed, the son of destruction, 4 who opposes and exalts himself 

above every so-called god or object of worship, so that he takes his 

seat in the temple of God, displaying himself as being God. 5 Do you 

not remember that while I was still with you, I was telling you these 

things? 6 And you know what restrains him now, so that in his time 

he will be revealed. 7 For the mystery of lawlessness is already at 

work; only he who now restrains will do so until he is taken out of 

the way. 8 Then that lawless one will be revealed whom the Lord will 

slay with the breath of His mouth and bring to an end by the 

appearance of His coming; 9 that is, the one whose coming is in 

accord with the activity of Satan, with all power and signs and false 

wonders, 10 and with all the deception of wickedness for those who 

perish, because they did not receive the love of the truth so as to be 

saved. 11 For this reason God will send upon them a deluding 

influence so that they will believe what is false, 12 in order that they 

all may be judged who did not believe the truth, but took pleasure in 

wickedness. 
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Sunday and Wednesday, but instead it is a reference to the 

eschatological regathering of Israel in the last days that they were 

forsaking through losing faith in Christ. It is the same gathering of 1 

Thessalonians 4:13-18 that would take place at the parousia. The verb 

form of this word, ἐπισυνάγω (G1996 – episynagō), is found in other 

eschatological passages such as Matthew 23:37 and Matthew 24:31 

and is used in reference to the regathering of Israel to God.  

2 Thessalonians 2:2  

“that you not be quickly shaken from your composure or be 

disturbed either by a spirit or a message or a letter as if from 

us...” 

Already in AD 52 there were those who were spreading a false 

message about the coming of the Lord. This message was being 

spread through alleged spirits, messages, and letters from the apostles, 

but all these teachings were fake; therefore, Paul gave such strong 

warnings to try the spirits in the previous book (1 Thessalonians 5:19-

21). 

This teaching would cause some to be uncomfortable and lose faith.  

“...to the effect that the day of the Lord has come.” 

This same teaching continued to spread throughout the church, 

and Paul was dealing with it at the end of his ministry (2 Timothy 

2:17-18). Paul uses the phrase ‘the day of the Lord’ to describe the 

coming of the Lord in one other place in his letters to the church at 

Thessalonica (1 Thessalonians 5:2). This serves as a subtle reminder 

that the day of the Lord would come as a thief in the night and that 

they are not in darkness so that the day would not overtake them as a 

thief (1 Thessalonians 5:4). In other words, they would be able to see 

the signs of the coming day, so they shouldn’t be troubled by these 

false teachings.  

There are some questions about the translation of the word 

ἐνέστηκεν (G1764 – ἐνίστημι – enistēmi). The KJV renders it ‘not at 



2 Thessalonians 2 The Great Apostasy (2:1-12) 

–127–  

hand’; however, a survey of the translation of this word in other texts 

will reveal its proper rendering: ‘is present’ (Romans 8:38; 1 

Corinthians 3:22; 1 Corinthians 7:26; Galatians 1:4). Furthermore, 

this word is in the perfect active indicative. This indicates that it is a 

completed past action with ongoing effects. When the day of the Lord 

would come it would be a one-time event that would produce ongoing 

positive effects to those who would come after. Today, Christians can 

experience eternal life because of what Jesus did in His coming.   

The translation of enistēmi as ‘is present’ or ‘has come’ cannot be 

denied as Eadie demonstrates.  

The true meaning of the verb [enestēken] is not “is at hand,” 

but “is come,” or “is present” … In all these cases, except 2 

Tim. 3:1, for which there is some apology, the Authorized 

Version renders by “present”; and there was no reason, 

therefore, to deviate from the true sense in the verse before 

us… As the nearness of the Advent was no new doctrine, it 

could not have so alarmed them; and as their character was 

such as to lead them to love His appearance and to lift up their 

heads as their redemption drew nigh, it could not have so 

excited and confounded them, nor could the apostle have 

branded such a doctrine as false, or have ascribed it to some 

spurious spiritual manifestation or to some utterance or some 

letter forged and circulated in his name. Thus, both 

philologically and doctrinally, the rendering “is at hand” 

cannot be sustained.78 

The Pulpit Commentary reveals why some hold to the faulty KJV 

translation.  

…literally, is present, so R.V. The verb is so translated in the 

other passages where it occurs (Rom_8:38; 1Co_3:22; 

Gal_1:4; Heb_9:9), except in 2Ti_3:1, where it ought also to 

                                                   
78 John Eadie: Commentary to the Thessalonians (Port St Lucie, FL: 

Solid Ground Christian Books, 2005), page 259. 



2 Thessalonians 2 The Great Apostasy (2:1-12) 

–128–  

have been so rendered. It is, however, difficult to conceive 

how the Thessalonians could think that the day of the Lord 

was actually present. We cannot imagine that they thought 

that Christ had already come for judgment. To escape the 

difficulty, some conceive that "the day of the Lord" is not 

identical with "the coming of the Lord," but that, besides the 

actual advent, it includes the events which are its antecedents 

and concomitants (Eadie). It appears, however, best to 

suppose that the word is a strong expression for the 

imminence of that day; that the hour of the advent was about 

in strike. The Thessalonians ought always to be living in a 

state of preparation for the day of the Lord, as that day would 

come suddenly and unexpectedly; but they were not to be so 

impressed with a sense of its immediateness as to be deprived 

of their sober reason.79 

Instead of accepting the force of the meaning of enistēmi, The 

Pulpit Commentary is forced to accept an inaccurate translation 

because it contradicts their pre-conceived eschatological beliefs.  

2 Thessalonians 2:3  

“Let no one in any way deceive you, for it will not come unless 

the apostasy comes first...” 

The day of the Lord would not come until the apostasy comes, so 

the church should not fear. Going back to 1 Thessalonians 5, Paul told 

them that they would not be overtaken as a thief, and the apostasy was 

one of the signs that they were to look for to let them know that the 

coming of the Lord was near. Paul warns of these false teachers in 1 

Timothy 4:1-3 and 2 Timothy 3:1-1. Jude said that what the apostles 

warned about had arrived (Jude 1:17-18). Sproul concluded this about 

the apostasy: “Paul is referring to the falling away of Jews who 

                                                   
79 Joseph S Exell and Henry Donald Maurice Spence-Jones: The 

Pulpit Commentary (Grand Rapids, MI: Eerdmans, 1950), see entry. 
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rejected Christ, not to an apostasy of the church at the end of 

history”.80 

Apostasy does not just refer to religious falling away, but it also 

refers to civil disobedience as well. There may be a double usage of 

this idea here to indicate the rise of the zealots towards the end of the 

Old Covenant age as I’ll discuss in the following passages.  

“...and the man of lawlessness is revealed…” 

The identity of this man is debated among Bible students, but the 

context reveals the identity of this man: ‘he takes his seat in the temple 

of God’ (2 Thessalonians 2:4), ‘whom the Lord will slay with the 

breath of His mouth’ (2 Thessalonians 2:8), and ‘whose coming is in 

accord with the activity of Satan’ (2 Thessalonians 2:9). The one who 

sat in the temple, who would be destroyed at the coming of the Lord, 

and who was in league with the adversary were the zealot leaders who 

sought to ‘make alterations in times and in law’. This man of 

lawlessness is often correctly identified as the same enemy of Daniel 

7:25 and Revelation 13:11. Regarding Revelation, the land beast 

originates from Israel, but the sea beast originates from the Gentiles. 

Josephus81 said of this man82, “This horrid piece of wickedness was 

sport and pastime with them, but occasioned the other priests, who at 

a distance saw their law made a jest of, to shed tears, and sorely 

lament the dissolution of such a sacred dignity”.83 

                                                   
80 R.C. Sproul: The Last Days according to Jesus: When Did Jesus 

Say He Would Return? (Grand Rapids, MI: Baker Books, 2015), page 

195. 
81 Flavius Josephus (37-100) was a Jewish historian and an 

eyewitness of the events leading up to and including the fall of 

Jerusalem in AD70. 
82 Phannias ben Samuel – see comments on verse 4 
83 Flavius Josephus and William Whiston: The Works of Josephus: 

Complete and Unabridged (Peabody, MA: Hendrickson Publishers, 

Inc., 1987), page 673, 4.157. 
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“...the son of destruction.” 

Judas was also described as the son of perdition (John 17:12). 

Judas, through plotting to betray Jesus, fell in line with the brood of 

vipers within the priesthood. Those who would follow these lies are 

those who would travel down the broad path (Matthew 7:13); who 

would be destroyed (Romans 9:22; Philippians 3:19); and would join 

the troupe from which they came (Hebrews 10:39).   

2 Thessalonians 2:4  

“who opposes and exalts himself above every so-called god or 

object of worship...” 

This pompous attitude is the exact opposite of what God looked 

for in a follower. This is the type of character that was the focus of 

the wrath of God in the time of judgement (Isaiah 2:12, 17; Matthew 

23:12).  

“...so that he takes his seat in the temple of God, displaying 

himself as being God.” 

This reveals the identity of the ‘son of destruction.’ He is someone 

who would have access to a leadership position in the temple. In the 

first century, the appointment of a High Priest was generally a 

political appointment that stayed within the traditional families. The 

last High Priest, however, was appointed by the zealots. Mattathias 

ben Theophilus was overthrown in order that Phannias ben Samuel – 

someone who was not from one of the six families that the High Priest 

traditionally came.84 Josephus, in that same section, says that  

Those men made the temple of God a stronghold for them, 

and a place whither they might resort, in order to avoid the 

troubles they feared from the people; the sanctuary was now 

become a refuge, and a shop of tyranny.85 

                                                   
84 Flavius Josephus and William Whiston: op. cit., page 671, 4.148. 
85 Flavius Josephus and William Whiston: op. cit., page 671, 4.151. 
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2 Thessalonians 2:5  

“Do you not remember that while I was still with you, I was 

telling you these things?” 

Distracted by the persecution, some at the church of Thessalonica 

had forgotten about this surefire sign that the coming of the Lord was 

still in their future. Although he had warned them of it, the Christians 

had let this slip their minds when confronted with the false teachers 

that arose during this troublesome time.  

2 Thessalonians 2:6  

“And you know what restrains him now...” 

Paul uses the word ‘now’ to indicate that these things were taking 

place within the lifetime of the Christians of the first century. The one 

who restrains was alive and well at the time of this writing. Nowhere 

in Paul’s epistles does he indicate that the coming of the Lord would 

be outside of his generation.  

What restrained the zealots from taking over was the existing 

priesthood that wished for peace between Jerusalem and Rome (John 

11:48). The High Priest Ananus, for example, did much to thwart the 

plans of the zealots, but he was ultimately unsuccessful.86  

“...so that in his time he will be revealed.” 

The ‘man of sin’ would be revealed after the great apostasy and 

before the coming of the Lord (2 Thessalonians 2:2-3). John indicated 

that the zealots were gaining force when he authored his later epistles 

(1 John 2:18). 

                                                   
86 Flavius Josephus and William Whiston: op. cit., page 679, 4.318. 
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2 Thessalonians 2:7  

“For the mystery of lawlessness is already at work; only he who 

now restrains will do so until he is taken out of the way.” 

The plans for the Jewish revolt were already working in the minds 

of the zealots. In fact, there had already been attempts to rebel against 

the government in years past (Acts 5:36-37). This is seen in the Jews’ 

fear of the Romans taking away the rule of the upper-class Jews due 

to the growing influence of Jesus (John 11:48). Once the earthly 

priesthood was usurped, the end of the Old Covenant age was at hand.  

I should not mistake if I said that the death of Ananus was the 

beginning of the destruction of the city, and that from this 

very day may be dated the overthrow of her wall, and the ruin 

of her affairs, whereon they saw their high priest, and the 

procurer of their preservation, slain in the midst of their city.87  

2 Thessalonians 2:8  

“Then that lawless one will be revealed...” 

The desecration of the priesthood was a personification of the way 

that the Jews had corrupted the Law. This final act of defiance – on 

top of the rejection of Jesus – displayed the people’s unwillingness to 

repent and follow their Messiah. This rebellion against God would be 

ended at the coming of the Lord when God would “send His armies 

and destroyed those murderers and set their city on fire” (Matthew 

22:7). 

“...whom the Lord will slay with the breath of His mouth and 

bring to an end by the appearance of His coming;” 

Out of the Lord’s mouth comes a sharp two-edged sword 

(Revelation 1:16). This is the word that Israel would be judged by in 

her last days (Daniel 7:10; l John 12:48; Revelation 20:12). This is 

                                                   
87 Flavius Josephus and William Whiston: op. cit., page 679, 4.318. 
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the word that would condemn Israel to death for breaking her 

covenant with God.  

The rebellion against God by fleshly Israel would be put down at 

the coming of the Lord. 1500 years of disobedience was punished, 

and the saints were vindicated.  

2 Thessalonians 2:9  

“that is, the one whose coming is in accord with the activity of 

Satan...” 

This is not the first time that Satan is mentioned in Thessalonians. 

In 1 Thessalonians 2:16, 18, Paul teaches that the Jews who were 

persecuting the church were in line with Satan. This enemy, however, 

would be crushed – as Paul said – shortly (Romans 16:20). Since Paul 

used the word Satan in this way in 1 Thessalonians 2, it stands to 

reason that this is also a Jewish figure here in 2 Thessalonians 2.  

“...with all power and signs and false wonders,” 

As Adam Maarschalk88 pointed out in his excellent blog post on 

this chapter, Josephus reported the things that Paul is prophesying 

about here: “Now, there was then a great number of false prophets 

suborned by the tyrants to impose upon the people, who denounced 

this to them, that they should wait for deliverance from God...”89 90. 

A passage from the Old Testament that speaks of deliverance from 

God is Psalm 118:25-26 – this is the passage that Jesus said the people 

would recite when the end was near (Matthew 23:39). Paul said in 1 

Thessalonians that those in darkness would say, “Peace and safety” 

                                                   
88 Adam Maarschalk is a blogger and student of the preterist position. 

His material can be found at https://adammaarschalk.com/.  
89 Flavius Josephus and William Whiston: op. cit., page 741, 6.286. 
90 Maarschalk, Adam. II Thessalonians 2 and the Man of Lawlesness. 

27 January 2018. Web. 01 05 2018. 

<https://adammaarschalk.com/2018/01/27/ii-thessalonians-2-and-

the-man-of-lawlessness> 

https://adammaarschalk.com/
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(1 Thessalonians 5:3). All of this comes together to paint a picture of 

the false prophet’s message near the end of the Old Covenant age.  

A false prophet was the occasion of these people’s 

destruction, who had made a public proclamation in the city 

that very day, that God commanded them to get up upon the 

temple, and that there they should receive miraculous signs of 

their deliverance.91  

2 Thessalonians 2:10  

“and with all the deception of wickedness for those who 

perish...” 

These Jews in the first century were more willing to listen to the 

false prophets who promised safety than to the true Prophet Jesus 

Christ. The very one that could save them from this destruction had 

been rejected by the same people forty years before. Despite Jesus’ 

warnings of these false prophets, many fell victim to their treachery 

(Matthew 24:23-26). 

“...because they did not receive the love of the truth so as to be 

saved.” 

“This is the judgment, that the Light has come into the 

world, and men loved the darkness rather than the Light, 

for their deeds were evil. 20 “For everyone who does evil 

hates the Light, and does not come to the Light for fear 

that his deeds will be exposed. 21 “But he who practices 

the truth comes to the Light, so that his deeds may be 

manifested as having been wrought in God.” (John 3:19–

21) 

                                                   
91 Flavius Josephus and William Whiston: The Works of Josephus: 

Complete and Unabridged (Peabody, MA: Hendrickson Publishers, 

Inc., 1987), page 741, 6.286. 
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Anyone who loves the truth can be saved. Pursuing truth is a 

noble thing but doing so often causes much mental stress when one 

finds that what they do not currently have is the truth. If one casts 

aside their pride, then pursuing truth will produce happiness untold. 

This was the problem that the Jews of the first century had. They were 

so confident in the flesh, that they did not realize that they were in 

bondage (John 8:33). 

2 Thessalonians 2:11  

“For this reason God will send upon them a deluding influence 

so that they will believe what is false,” 

God does not force people to follow His word. Man can choose 

to respond positively to the gospel message. These people were so 

insubordinate that they were willing to listen to the false prophets of 

the zealots than the true prophets of God. Because of this, God 

allowed their deceit to continue. Moses and Joshua both told Israel 

that they had a choice between God and man (Deuteronomy 30:19; 

Joshua 24:15). In Israel’s last days, she chose the latter.   

This is not the first time that God gave them over to seducing 

spirits (Psalm 81:11-12; 1 Kings 22:18-22; 1 Timothy 4:1). Those 

who do not have the love for truth or who wish to follow themselves 

rather than God, God does not force to follow Him.  

Therefore God gave them over in the lusts of their hearts 

to impurity, so that their bodies would be dishonored 

among them. 25 For they exchanged the truth of God for a 

lie, and worshiped and served the creature rather than the 

Creator, who is blessed forever. Amen. (Romans 1:24–25).  

2 Thessalonians 2:12  

“in order that they all may be judged who did not believe the 

truth, but took pleasure in wickedness.” 

They would be judged by the ‘breath of His mouth’ (see 

comments on 2 Thessalonians 2:8). Instead of rejoicing in the light, 
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these people were content to remain in the shadow of death (Luke 

1:79). Christ offered them life, but they took pleasure in wickedness 

(Hosea 7:3; 2 Peter 2:33-15). “...and although they know the 

ordinance of God, that those who practice such things are worthy 

of death, they not only do the same, but also give hearty approval 

to those who practice them.” (Romans 1:32). “And we know that 

the judgment of God rightly falls upon those who practice such 

things.” (Romans 2:2). 
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Excursus E: Authority and Traditions 

Introduction 
In logic, there is a material fallacy called ad verecundiam (The 

Appeal to [Illegitimate] Authority). The appeal to authority become 

fallacious when the authority is (1) irrelevant, or (2) unreliable, or (3) 

unnecessary, or (4) when the appeal is dogmatic, or (5) when the 

appeal is uncritical.92 An example of this is when celebrities are 

appealed to as authorities on matters of science as if saying, “We have 

the support of [Famous Actor]; therefore, you should accept this 

hypothesis as fact.” In matters of theology, many offer the 

explanation, “This is according to [church tradition/ the creeds/ the 

reformers/ what my pastor says.]” Appeal to anything other than the 

Bible for theological authority is fallacious because the Bible claims 

sole authority and humans are inherently fallible. We could word 

these two claims like this: 

Argument 1: 

The Bible claims that it is the only authority on theological 

matters.  

Humans are not the Bible.  

Therefore, humans are not an authority on theological 

matters.  

Argument 2: 

Humans are inherently fallible.  

What is inherently fallible cannot be a valid authority on 

theological truth.  

                                                   
92 Peter John Kreeft (1937) is a North American professor of 

philosophy at Boston College and The King’s College. He obtained 

his PhD from Fordham University.  

Peter John Kreeft: Socratic Logic: a logic text using Socratic method, 

Paltonic questions, and Aristotelian principles (South Bend, Ind: As. 

Augustine's Press, 2014), page 82. 
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Therefore, humans cannot be a valid authority on 

theological truth.  

An obvious question that arises as one reads these arguments is 

“Wasn’t the Bible written by humans, so it must be a fallible book.” 

This argument in syllogistic form would look like this: 

The Bible was written by humans.  

Humans are inherently fallible.  

Therefore, the Bible is inherently fallible.  

The problem with the above argument is found in the major 

premise: “The Bible was written by humans.” The biblical writers 

claim that their writings were delivered to them by God, so they are 

only the penman – not the author. For example, Tertius wrote the 

book of Romans, but the letter is considered an epistle of Paul because 

Tertius was just his scribe (Romans 16:22). Peter said, regarding 

inspiration, in his second epistle, “But know this first of all, that no 

prophecy of Scripture is a matter of one's own interpretation, for 

no prophecy was ever made by an act of human will, but men 

moved by the Holy Spirit spoke from God” (2 Peter 1:20-21). 

Peter, later in this same epistle, recognized the apostles’ writings as 

Scripture (2 Peter 3:16). Jesus said that He would send “scribes” 

along with prophets and wise men; thus, He was indicating that the 

scribes would record what the prophets revealed (Matthew 23:34). 

Those recorded writings make up what we know today as the Bible.  

Argument 1: The Bible Claims Authority 

Argument 1: 

The Bible claims that it is the only authority on theological 

matters.  

Humans are not the Bible.  

Therefore, humans are not an authority on theological 

matters.  
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The minor premise within this argument is self-evident, so I only 

need to prove the major premise. I will take two routes in establishing 

the fact of the major premise: (1) an evaluation of 2 Timothy 3:16-

17; and (2) an evaluation of the miraculous work of the Holy Spirit. 

All Scripture is inspired by God and profitable for 

teaching, for reproof, for correction, for training in 

righteousness; 17 so that the man of God may be 

adequate, equipped for every good work. (2 Timothy 3:16-

17)  

‘Scripture’ in this passage is modified by the word ‘all.’ This 

shows that anything that can be considered Scripture is inspired by 

God. Also, this passage teaches that Scripture is profitable for 

teaching, reproof, correction, and training the disciple – this includes 

every conceivable area of theology. Not only that, but this text also 

affirms that Scripture has been designed in such a way to bring men 

of God to ἄρτιος (G739 – artios – perfection, completeness). The 

Scripture is also able to equip man to every good work. This passage 

proves that the Scriptures are self-sufficient (i.e. that man does not 

need the Church, creeds, etc. to reach completeness or perfection). 

All writings, however, are not included in this verse: just those 

that are inspired by God. This is the key element in determining what 

is considered a legitimate authority in religious matters. The Bible 

claims soul authority in that (1) it claims inspiration and (2) it sets 

chronological boundaries to the possibility of inspiration93. For 

example, the Holy Spirit’s miraculous presence is connected to Jesus’ 

absence (John 14-16). "But I tell you the truth, it is to your 

advantage that I go away; for if I do not go away, the Helper will 

not come to you; but if I go, I will send Him to you” (John 16:7). 

The Holy Spirit, as seen in the context mentioned above, would reveal 

                                                   
93 Revelation 22:18-19 is often brought up as an argument for the self-

sufficiency of the Bible, but that passage only applies to the contents 

of Revelation and not all sixty-six books of the Bible. Just because an 

argument is used to support a true conclusion does not mean that the 

argument is valid. 
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“all truth” to the apostles94. The following argument will assist us in 

understanding this point: 

The miraculous gifts of the Holy Spirit are connected to 

Jesus’ absence.  

Jesus was absent from AD30/AD33-AD70.  

The miraculous gifts of the Holy Spirit lasted from AD30-

AD70. 

Some will question the validity of the minor premise in the 

argument above, but it can be cleared up through noticing that Jesus 

promised He would return within that first century generation, and 

His disciples would affirm that His coming was near before AD70 – 

i.e. the fall of Jerusalem and the end of the Old Covenant Age 

(Matthew 24:27-34; James 5:7-8).  

The point of the above is that the Bible claims inspiration and 

self-sufficiency, but it also claims that the miraculous gifts of the 

Holy Spirit (specifically, the revelation of all truth) were limited to 

the first century generation (from AD30-AD70); therefore, anything 

that claims inspiration outside of this time can be immediately 

disregarded as a valid source of authority.  

One counter argument to the above comes from 2 Thessalonians 

2:15. “So then, brethren, stand firm and hold to the traditions 

which you were taught, whether by word of mouth or by letter 

from us.” The argument is as follows.  

The Bible says that we must follow oral tradition.  

Oral tradition is passed through the church.  

Therefore, the Bible says that we must follow what is 

passed through the church.  

                                                   
94 Note the audience of John 14-16. It is not you or I or to the disciples 

in general. It is a specific promise to these first century followers.  
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This argument, however, does not consider the chronology of the 

Bible. For example, one passage says that David is king while another 

says that Josiah is king. Which is correct? Both can’t be king, can 

they? There is no contradiction between those two claims because 

they were both king separated by several hundred years. Likewise, 

this passage from 2 Thessalonians 2:15 is one of the earliest New 

Testament texts that we have, so Paul’s claim that all Scripture is self-

sufficient several years later does not contradict this earlier text.  

Argument 2: Humans are Not Infallible 
Humans are inherently fallible.  

What is inherently fallible cannot be a valid authority on 

theological truth.  

Therefore, humans cannot be a valid authority on 

theological truth.  

Anything that can lie cannot be inherently infallible. God cannot lie 

(Hebrews 6:8). Humans, however, can and often do lie (Numbers 

23:19). To put it into syllogisms would look like this: 

Humans are beings that can lie.  

Any being that can lie cannot be infallible.  

Humans are beings that cannot be infallible.  

 

God cannot lie.  

Anything that cannot lie can be trusted.  

God can be trusted.  

 

Humans are not omniscient, but God is.  

Omniscient beings have perfect knowledge.  

Humans do not have perfect knowledge, but God does.  
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In other words, humans are flawed in that they can lie as well as 

an imperfect knowledge. This means that a human may not intend to 

lie, but still give false information because of a lack of knowledge. 

God cannot lie, and God has perfect knowledge; therefore, anything 

that God says can be trusted. Humans who are not prophets, therefore, 

must provide some reason as to why they are trustworthy. In matters 

of theology, the source must be God, and since the miraculous gifts 

ceased in AD70 – as we showed above – the only way to prove a 

theological point is by going to the Bible. The Bible is our ultimate 

source of religious truth. The Church, traditions, etc. only serve – at 

best – as fallible commentaries on the Bible and should not be held at 

the same level as Scripture. 
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Stand Fast (2:13-17) 

2 Thessalonians 2:13  

“But we should always give thanks to God for you, brethren 

beloved by the Lord, because God has chosen you from the 

beginning...” 

These Christians were beloved by the Lord, and Paul was thankful 

for that. This passage was written first, but later in Paul’s ministry he 

compares Israel after the flesh to Israel after the spirit when he said, 

“Jacob I loved, but Esau I hated” (Romans 9:8, 13). 

They were beloved in that it was Israel after the spirit that was 

chosen for salvation. That is, those that were followers of the 

promised Seed would receive glory while those that rejected Him 

received wrath. Israel was chosen to receive the promises of God 

(Romans 9:4). All Israel would be saved after the work of the Spirit 

was complete (Romans 11:25-26; 2 Corinthians 3:18). Concerning 

Romans 11:26, Paul quotes from Isaiah 27:9 which reads, 

“Therefore through this Jacob’s iniquity will be forgiven; And 

this will be the full price of the pardoning of his sin: When he 

makes all the altar stones like pulverized chalk stones; When 

Asherim and incense altars will not stand.” (Isaiah 27:9). The 

salvation of spiritual Israel was tied to the desolation of Israel after 

the flesh.  

13 But we should always give thanks to God for you, brethren 

beloved by the Lord, because God has chosen you from the beginning 

for salvation through sanctification by the Spirit and faith in the 

truth. 14 It was for this He called you through our gospel, that you 

may gain the glory of our Lord Jesus Christ. 15 So then, brethren, 

stand firm and hold to the traditions which you were taught, whether 

by word of mouth or by letter from us. 16 Now may our Lord Jesus 

Christ Himself and God our Father, who has loved us and given us 

eternal comfort and good hope by grace, 17 comfort and strengthen 

your hearts in every good work and word. 
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“...for salvation through sanctification by the Spirit…” 

Paul spoke of their sanctification in 1 Thessalonians 5:23. The 

Spirit not only was their seal for the redemption of the body (2 

Corinthians 5:5; Ephesians 1:13-14), but it was also a Helper to them 

during the tribulations that they would endure (1 Corinthians 1:4-9). 

This sanctification was related to the preparation of Israel for the 

marriage to Christ (see comments throughout 1 Thessalonians 4). 

“...and faith in the truth.” 

Notice the contrast between the Christians who had faith in the 

truth and the unbelievers who loved wickedness and followed 

deceitful spirits. They were willing to throw away everything if it 

meant winning Christ. The unbelievers rejoiced in darkness and were 

unwilling to obey God so that they may be saved.  

2 Thessalonians 2:14  

“It was for this He called you through our gospel...” 

Because of their faith in and love for the truth, they were called 

by the gospel into the kingdom (Romans 8:28-30; 1 Thessalonians 

2:15; 5:24; 2 Thessalonians 1:11). The result of the gospel is salvation 

(1 Corinthians 15:1; Hebrews 9:28; 1 Peter 1:5, 7, 9).  

“...that you may gain the glory of our Lord Jesus Christ.” 

The glory of Christ is something that Jesus prayed for in John 

17:1, 5. For Christ, it was repossessing the form that He had before 

the world began that was manifested in His transfiguration (John 

4:24; Matthew 17:1-13). Christians can partake of the ‘divine nature’ 

through escaping the ‘corruption that is in the world by lust’ (2 Peter 

1:4). This is not accomplished through separating the spirit from the 

body, but it is accomplished through making ones calling and 

choosing sure (2 Peter 1:10-11). 

The glory that the Thessalonians would soon gain is spoken of in 

1 Thessalonians 2:12 and 2 Thessalonians 1:12. In a similar passage 
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discussing persecution and glorification, Paul said, “For I consider 

that the sufferings of this present time are not worthy to be 

compared with the glory that is [about – YLT] to be revealed to 

us.” (Romans 8:18; cf. Matthew 25:21; 1 Peter 4:12-17).  

2 Thessalonians 2:15  

“So, then, brethren, stand firm...” 

Paraphrased this would say, “Based on the glory that is going to 

be revealed in you when Jesus punishes the persecuting force that 

plagues you day by day, stay strong in this faith that you trusted in 

and loved, and remember the Spirit that sanctifies and confirms you” 

(see 1 Corinthians 15:58; 16:13; Philippians 4:1).  

“...and hold to the traditions which you were taught, whether 

by word of mouth or by letter from us.”  

Before the New Testament was complete, the miraculous gifts 

aided in confirming the words of men (Mark 16:20). Revelation was 

divided between word of mouth and letter. The Christians were to test 

the validity of these writings and speeches (1 Thessalonians 5:19-22; 

1 John 4:1). Some were seeking to draw the Christians away from the 

truth, so they were to be on guard against such persuasions (2 

Thessalonians 2:2).  

Due to the time restraints on divine inspiration and the completion 

of the written word, our traditions today are found in the word of God 

(Daniel 9:24; Zechariah 13:2; 2 Timothy 3:16-17).  

2 Thessalonians 2:16  

“Now may our Lord Jesus Christ Himself and God our 

Father…” 

Paul’s mention of both Jesus and God throughout His epistles is 

important. It serves as a reminder of why He made such a radical 

change in His life, but it also serves a strong rebuke against those who 

had the spirit of an antichrist (2 Corinthians 5:14; 1 John 2:22).  
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The mention of Jesus ‘Himself’ is particularly interesting. Some 

argue that in 1 Thessalonians 4:16 the phrase ‘the Lord Himself’ 

demands that Jesus will one day return to the earth in His physical 

body, but this passage, along with 2 Corinthians 8:19, shows that 

Jesus’ glorified, non-physical existence still falls under the category 

of ‘Himself.’ 

“...who has loved us...” 

God demonstrated His love towards mankind through sending 

Jesus to die in our place (John 3:16; Romans 5:6-10). We show our 

love to God through following His will (John 14:15).  

“... and given us eternal comfort...” 

Eternal comfort does not begin in the post-physical existence, but 

it is something offered in this life (Matthew 11:28-30; Philippians 

4:7). The comfort offered in the first century came in two stages: (1) 

the Holy Spirit offered comfort during the transitional period (John 

14:16; Ephesians 4:30), (2) the destruction of death at the fall of 

Jerusalem offers continual comfort to the world today through the 

Cross (Revelation 20:14; 21:4, 2; cf. Galatians 3:13).   

“...and good hope by grace,” 

The hope here is the hope of salvation at the coming of the Lord 

(1 Thessalonians 4:13; 5:8; cf. 1 Peter 1:5, 7, 9).   

2 Thessalonians 2:17  

“comfort and strengthen your hearts in every good work and 

word.” 

As James did in James 1:5, Paul wishes for the Thessalonians to 

have strength and comfort in this trying time. Their final relief was to 

come at the coming of the Lord, but comfort had already been offered 

through the Spirit (2 Thessalonians 1:7; see notes on 2 Thessalonians 

2:16).   
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2 Thessalonians 3 

Pray for Us (3:1-5) 

2 Thessalonians 3:1  

“Finally, brethren, pray for us that the word of the Lord will 

spread rapidly and be glorified, just as it did also with you;” 

Paul prayed that his endeavors in Corinth would be as successful 

as they were in Thessalonica. In Thessalonica, Luke records that, 

“Some [of the Jews in the synagogue – DR] were persuaded.... 

along with many God-fearing Greeks and a number of the leading 

women” (Acts 17:4). In Corinth, Paul’s success was great due to his 

conversion of Crispus – who was the leader of the synagogue (Acts 

18:8). ‘Many of the Corinthians’ believed and were baptized as well 

(Acts 18:8). When Gallio was appointed proconsul of Achaia, the 

Jews that Paul scolded when he was staying with Aquila and Priscilla 

brought Paul before the judgement seat. After 18 months, Paul left for 

Syria (Acts 18:11, 18).  

2 Thessalonians 3:2  

“And that we will be rescued...” 

As noted in the comments on 2 Thessalonians 3:1, Paul was taken 

before the judgement seat of a proconsul named Gallio. While he was 

willing to release Paul, the Jews were not so kind and begun to beat 

Sosthenes (Acts 18:14-17). This illustrates again who the persecuting 

force was in the first century. Many point to Rome as the culprit, but 

1 Finally, brethren, pray for us that the word of the Lord will spread 

rapidly and be glorified, just as it did also with you; 2 and that we 

will be rescued from perverse and evil men; for not all have faith. 3 

But the Lord is faithful, and He will strengthen and protect you from 

the evil one. 4 We have confidence in the Lord concerning you, that 

you are doing and will continue to do what we command. 5 May the 

Lord direct your hearts into the love of God and into the 

steadfastness of Christ. 
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it was the harlot of Revelation – Old Covenant Israel (Revelation 

11:8; cf. Matthew 23:37) – that was the main persecuting force.  

“...from perverse and evil men for not all have faith.” 

This is not the word for perverse as used in Acts 2:40 (σκολιός). 

Instead, it is the Greek word ἀτόπων [G824 – ἄτοπος – atopos). 

Despite this difference, they are synonyms and convey the same 

message: there was something crooked, strange, and evil about that 

last generation of Jews. These are they that did not have faith in their 

Messiah.  

2 Thessalonians 3:3  

“But the Lord is faithful...” 

In this context, the Lord’s faithfulness is in relation to His promise 

to destroy the persecuting force – that wicked generation (2 

Thessalonians 1:6). Through the Holy Spirit, strength and comfort 

would be offered to the church (see comments on 2 Thessalonians 

2:16-17).  

“...and He will strengthen and protect you from the evil one.” 

This evil entity is the same entity of 1 Thessalonians 2:18, and it 

is related to the ‘mystery of lawlessness’ that was already at work (2 

Thessalonians 2:7). This strengthening process is discussed in other 

passages such as Ephesians 6:10-17 (esp. 16). For ‘the evil one’ see 

Matthew 13:19, 38; John 17:15; 1 John 2:13-14; 3:12; 5:18-19. The 

word translated the ‘evil one’ is πονηροῦ (G1490 – πονηρός – 

ponēros). It is usually translated ‘evil’ in the New Testament (e.g. 

Matthew 5:11). Generally, the word is neuter, but in this case, it is 

masculine as in Matthew 13:19. The one who ‘snatches away what 

has been sown in his heart’ is a reference to those who were in 

opposition to Jesus (Matthew 23:13). The Jews that attempted to keep 

Paul from preaching to the Thessalonians are called Satan in 1 

Thessalonians 2:18. 
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2 Thessalonians 3:4  

“We have confidence in the Lord concerning you...” 

The Thessalonians had already displayed their willingness to 

endure persecution, so Paul had no doubt that this same faith would 

be demonstrated by them in the future (2 Thessalonians 1:3-4; cf. 1 

Thessalonians 1:6-8).  

“...that you are doing and will continue to do what we 

command.” 

Paul had commanded the church in the last epistle to ‘abstain 

from sexual immorality’ and not to ‘transgress and defraud his 

brother’ (1 Thessalonians 4:2-3, 6). In 2 Thessalonians 3, Paul spends 

several verses dedicated to the issue of slothfulness among some of 

the members in Thessalonica, and he issues several commands 

regarding that.  

What was the source of Paul’s authority? According to him, it 

came from Jesus (1 Thessalonians 4:2). This authority was 

established through Paul’s use of the Scriptures as well as the many 

miracles that he performed (Mark 16:20; 1 Thessalonians 1:5; 2 

Corinthians 12:12). The evidence for Paul performing miracles in the 

presence of the Thessalonians is seen in 1 Thessalonians 5:19. The 

miraculous gifts could only be imparted through the laying on of 

hands by an apostle or received directly from the Lord (Acts 8:16-17, 

19).   

2 Thessalonians 3:5  

“May the Lord direct your hearts into the love of God...” 

This is perhaps a subtler form of ‘keep the commands’ (John 

14:15). This statement, however, is in relation to the troublesome time 

and the ‘blessed hope’ (Titus 2:13). It would take a spirit of love and 

not of blind allegiance to overcome the tribulation.  
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“...and into the steadfastness of Christ.” 

‘Steadfastness’ or ‘patient waiting’ (KJV) is a description of how 

their attitude should be in the coming months and years. It would not 

be enough to simply wait, but – as the Greek word ὑπομονὴν (G5281 

–  ὑπομονή – hypomonē) suggests – they must learn to endure the 

persecution. This is a theme that Paul began his first epistle in 1 

Thessalonians 1:3.  
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Warning Against Idleness (3:6-15) 

2 Thessalonians 3:6  

“Now we command you, brethren, in the name of our Lord 

Jesus Christ, that you keep away from every brother who leads 

an unruly life and not according to the tradition which you 

received from us.” 

Like the commands in 1 Thessalonians 5, this command is by the 

authority of Jesus. The command in this text is for the Christians to 

avoid those among them who lived in contrast to the commands that 

they had been given. The lifestyle that Paul wishes for them to live in 

this context is one of self-dependence and self-discipline. He clarifies 

later that this disfellowship doesn’t begin upon their receiving of the 

letter, but after those transgressing the commands of Paul would be 

unwilling to repent even after being corrected (Thessalonians 3:12, 

14).  

6 Now we command you, brethren, in the name of our Lord Jesus 

Christ, that you keep away from every brother who leads an unruly 

life and not according to the tradition which you received from us. 7 

For you yourselves know how you ought to follow our example, 

because we did not act in an undisciplined manner among you, 8 nor 

did we eat anyone’s bread without paying for it, but with labor and 

hardship we kept working night and day so that we would not be a 

burden to any of you; 9 not because we do not have the right to this, 

but in order to offer ourselves as a model for you, so that you would 

follow our example. 10 For even when we were with you, we used to 

give you this order: if anyone is not willing to work, then he is not to 

eat, either. 11 For we hear that some among you are leading an 

undisciplined life, doing no work at all, but acting like busybodies. 

12 Now such persons we command and exhort in the Lord Jesus 

Christ to work in quiet fashion and eat their own bread. 13 But as 

for you, brethren, do not grow weary of doing good. 14 If anyone 

does not obey our instruction in this letter, take special note of that 

person and do not associate with him, so that he will be put to shame. 

15 Yet do not regard him as an enemy, but admonish him as a 

brother. 
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This undisciplined lifestyle was weakening the example of the 

Thessalonian church (1 Thessalonians 1:1). Separating themselves 

from those that walked disorderly sent a message to those in the 

community concerning the standards of the church.  

It may be that some fell into this lifestyle because of the false 

teaching that the Lord had already come (2 Thessalonians 2:2). This 

explains Paul’s reminder to continue in their patiently waiting for that 

day in 2 Thessalonians 3:5.  

2 Thessalonians 3:7  

“For you yourselves know how you ought to follow our 

example, because we did not act in an undisciplined manner 

among you,” 

The church was to imitate the example that Paul, Silas, and 

Timothy set in living a disciplined life. In 2 Thessalonians 3:6, Paul 

uses the word ἀτάκτως (G814 – ataktōs) to describe the lifestyle of 

those that the church was to avoid. In this passage, the phrase ‘we did 

not act in an undisciplined manner’ is the verb form of this word. Paul 

and his companions were the opposite of those walking unruly.  

In another passage, Paul tells the church to follow him as he 

follows Christ (1 Corinthians 11:1). This was in an unconnected issue, 

but traditions are mentioned in this passage as well (1 Corinthians 

11:2).  

2 Thessalonians 3:8  

“nor did we eat anyone’s bread without paying for it, but with 

labor and hardship we kept working night and day so that we 

would not be a burden to any of you;” 

Instead of seeking help from the church at Thessalonica, he 

received his support from his own labor and from the church at 

Philippi (Philippians 4:15-17). Perhaps foreseeing some of the trouble 

the Thessalonians would face, he wanted to set an example for them 
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– as he did for a time with the Corinthians (Acts 18:2-3, 5) – so that 

they would have no excuse to discontinue their secular work. Paul 

spoke of his not wanting to burden the church in 1 Thessalonians 2:9.  

2 Thessalonians 3:9  

“not because we do not have the right to this, but in order to 

offer ourselves as a model for you, so that you would follow our 

example.” 

As mentioned in the comments on 1 Thessalonians 2:9, and as 

seen in Acts 18:2-3, 5, it is not wrong for a minister to give himself 

entirely to the word, but it was prudent for Paul to not chose this route 

in Thessalonica. See notes on the previous passage.  

1 Corinthians 9:4-18 is a passage that discusses the preachers 

‘right’ to pay.  

2 Thessalonians 3:10  

“For even when we were with you, we used to give you this 

order: if anyone is not willing to work, then he is not to eat, 

either.” 

One function of the church is to give support to the needy (Acts 

6:1-4). There are some circumstances when support should not be 

offered. If one is not willing to work in some way, it is not wise to 

feed the man from the church treasury. Other restrictions are placed 

upon the church treasury regarding giving in 1 Timothy 5:9-16.  

Notice that the text says, ‘willing to work’. There are some that 

lose their jobs because of their faith, and these are willing, but out of 

work. This distinction is important. Some wrongly quote the KJV, “If 

a man doesn’t work, neither should he eat.” But even the KJV 

conveys willingness in the word ‘would’. If one misses this 

distinction, they may shut up the treasury and not assist one who is 

eligible.  
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2 Thessalonians 3:11  

“For we hear that some among you are leading an 

undisciplined life, doing no work at all, but acting like 

busybodies.” 

As previously mentioned in the preceding verses, some had 

stopped working, and Paul considered this lifestyle to be 

undisciplined. These brethren had the second problem of being 

busybodies. Peter condemns this sin along with thievery, murder, and 

evildoing (1 Peter 4:15). One who is undisciplined in physical things 

will often be undisciplined in spiritual things. 

2 Thessalonians 3:12  

“Now such persons we command and exhort in the Lord Jesus 

Christ...” 

While they were to avoid them, they were still to continue to 

encourage them to repent (cf. 2 Thessalonians 3:14). Paul was 

exercising his authority to exhort and reprove as he commanded Titus 

to do (Titus 2:15). 

“...to work in quiet fashion and eat their own bread.” 

Paul commands them to correct two things in their lives: (1) 

unwillingness to work and (2) meddling in others matters. Eating their 

own bread means eating bread that they earned through being willing 

to work.  

2 Thessalonians 3:13  

“But as for you, brethren, do not grow weary of doing good” 

‘Doing good’ here is leading a quiet life and working for their 

own bread. It includes following the other traditions that the apostles 

confirmed unto them through the Holy Spirit, but the primary good 

work is that of a self-disciplined life.  
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2 Thessalonians 3:14  

“If anyone does not obey our instruction in this letter, take 

special note of that person and do not associate with him, so 

that he will be put to shame.” 

Paul commanded earlier that they were to avoid those that lived 

an undisciplined life (2 Thessalonians 3:6). He clarifies here that this 

is to be done after they are given a chance to repent. When putting 

this into practice, the next verse needs to be considered.  

2 Thessalonians 3:15  

“Yet do not regard him as an enemy…” 

While they were to keep their distance, they were not to treat the 

offending individual as an enemy. If one puts this into practice, and 

he finds himself treating an offending brother as an enemy, he will 

ultimately fail at successfully restoring that individual to Christ.  

“...but admonish him as a brother.” 

In other words, they were to remind them of the instruction that 

they had received. This is to be done in a manner of brotherly love 

and not as if they are an enemy.  

  



2 Thessalonians 3 Benediction (5:16-18) 

–156–  

Benediction (5:16-18) 

2 Thessalonians 3:16  

“Now may the Lord of peace Himself continually grant you 

peace in every circumstance. The Lord be with you all!” 

Paul wished for them to have peace not only in the coming trouble 

but also in dealing with these unruly brethren. The peace that Christ 

offers is a peace that passes all understanding (John 14:27; 

Philippians 4:7). This is not freedom from the persecution, but the 

wisdom and foresight to have peace during the tribulation. Paul, who 

was content in whatever state he was in, tried to impart them same 

outlook in all of those that he encountered (Philippians 4:11).  

2 Thessalonians 3:17  

“I, Paul, write this greeting with my own hand, and this is a 

distinguishing mark in every letter; this is the way I write.” 

The statement in the following verse is found at the end of all of 

Paul’s letters. The only other book of the New Testament that uses 

this close is Revelation. This greeting of Paul’s was written by his 

own hand instead of using a scribe as he did (Romans 16:22). It is 

interesting to note that this distinguishing mark is also found in 

Hebrews 13:25. This seems to leave little speculation as to who the 

author of Hebrews is.  

2 Thessalonians 3:18  

“The grace of our Lord Jesus Christ be with you all.” 

Facing the upcoming persecution and the other issues that Paul 

addressed, Paul wishes that the grace of Christ would be with them. 

Now may the Lord of peace Himself continually grant you peace in 

every circumstance. The Lord be with you all! 17 I, Paul, write this 

greeting with my own hand, and this is a distinguishing mark in every 

letter; this is the way I write. 18 The grace of our Lord Jesus Christ 

be with you all. 
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This serves as a final reminder who they are serving. Calling Jesus 

“Christ” would also be a comfort to them when dealing with the 

Judaizers who denied that Jesus is the Messiah. Paul wished for this 

grace to be on them all – this includes the brethren who needed 

correction.  
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