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The Baptism of John or Jesus? 
 In the New Testament two water baptisms are practiced: (1) the baptism of John 
and (2) the baptism in the name of Jesus (Acts 19:1-5). Those that Paul met in Ephesus had 
received the baptism of John, but they were rebaptized because John’s baptism was not ‘in 
the name of the Lord Jesus’. The baptism in the name of the Jesus also differed from that 
of John in that it was related to the work of the Holy Spirit. 

It happened that while Apollos was at Corinth, Paul passed through the upper 
country and came to Ephesus, and found some disciples. 2 He said to them, 
“Did you receive the Holy Spirit when you believed?” And they said to him, 
“No, we have not even heard whether there is a Holy Spirit.” 3 And he said, 
“Into what then were you baptized?” And they said, “Into John’s baptism.” 4 
Paul said, “John baptized with the baptism of repentance, telling the people to 
believe in Him who was coming after him, that is, in Jesus.” 5 When they heard 
this, they were baptized in the name of the Lord Jesus. 6 And when Paul had 
laid his hands upon them, the Holy Spirit came on them, and they began 
speaking with tongues and prophesying. (Acts 19:1–6)1. 

The baptism of John was not connected to the Holy Spirit, and this is evident in his 
comments concerning his mission: “As for me, I baptize you with water for repentance, 
but He who is coming after me is mightier than I, and I am not fit to remove His 
sandals; He will baptize you with the Holy Spirit and fire” (Matthew 3:11). John was 
not teaching that water would play no part in the baptism commanded by Jesus. Instead, he 
was emphasizing the role of the Holy Spirit. The Ethiopian Eunuch, for instance, was 
baptized after Philip ‘preached Jesus to him’ (Acts 8:35). Philip was unable to lay hands 
on the Eunuch in order that he may receive the Holy Spirit, as seen earlier in Acts 8, but 
one can know that the baptism that the Eunuch received was related to the Holy Spirit 
because of Jesus’ comments in John 3:5: “Jesus answered, ‘Truly, truly, I say to you, 
unless one is born of water and the Spirit he cannot enter into the kingdom of God’” 
(John 3:5).  

 John 3:3-8 raises an important question: is Jesus discussing John’s baptism or 
baptism in the name of Jesus? If He is speaking of John’s baptism, why does He introduce 
the Holy Spirit into the equation where John did not? If He is speaking of baptism in the 
name of Jesus, why is He introducing this topic almost three years before this baptism 
could even be possible?2 These questions are answered through a study of what I will call 
the Johannine3 present. In the gospel of John, Jesus speaks of blessings, promises, and His 
own glorification as if they were already present realties or presently available. This is 

                                                 
1 Quotations are taken from the NASB unless otherwise noted.  
2 Baptism in the name of Jesus is related to His resurrection (1 Peter 3:21). Jesus met with Nicodemus three 
years before His death and resurrection.  
3 The word ‘Pauline’ is used to speak of the literature of Paul. The word ‘Johannine’ means ‘of or related to 
the writings of the apostle John.’  



demonstrated in three ways: Jesus’ use of ‘the hour now is’, His promises that would only 
be available after His resurrection, and Jesus’ prayer concerning His glorification. After 
studying these three points, placing John 3 within its proper, post-resurrection context will 
not be difficult and will be seen to harmonize with the rest of Jesus’ ministry in John.  

The Hour Now Is 
Introduction 
 Jesus speaks of the present hour three times within His ministry: John 4:23; 5:25; 
16:32. I submit that all three of these hours point to the events related to the Cross of Christ. 
If these statements refer to a time prior to the Cross, then they seem out of place within the 
scheme of redemption as a study of each passage will show. These three passages relate to 
worship, resurrection, and the scattering of Jesus, and they are centered around ‘the first 
dimension’ of Christ’s age-changing eschaton4.5  

John 4:23 
 In John 4, John records the interaction between a woman of Samaria and Jesus. It 
begins by Jesus asking the woman for a drink to teach her a lesson concerning the water of 
life that Jesus would offer (John 4:7-14) This water, as Jesus said, would cause one to never 
thirst again, and it would produce everlasting life. Automatically, this should raise a red-
flag concerning the time of which Jesus is speaking. Why would Jesus have to die and be 
risen again if eternal life was available prior to His sacrifice? Instead, one should view this 
as Jesus looking forward in time to the blessings offered through His Cross.  

 In John 4:19-26, the Samaritan woman questions Jesus concerning the appropriate 
place to worship. His answer is two-fold:  

Jesus said to her, “Woman, believe Me, an hour is coming when neither in this 
mountain nor in Jerusalem will you worship the Father. 22 “You worship what 
you do not know; we worship what we know, for salvation is from the Jews. 23 
“But an hour is coming, and now is, when the true worshipers will worship the 
Father in spirit and truth; for such people the Father seeks to be His 
worshipers. (John 4:21–23). 

The hour that was coming is a reference to the time when the Roman armies would march 
through Palestine and destroy the land rendering useless any national places of worship, 
and, thus, ending the dispute between the Samaritans and the Jews concerning the temple 
in Jerusalem. The latter part of His statement, ‘an hour is coming, and now is’, is a reference 
to (1) the events surrounding the Cross and, finally, (2) Jesus’ judgement on Jerusalem in 
destruction of the temple.  

                                                 
4 The word ‘eschaton’ is from the Greek word ἔσχατος [G2078 – eschatos] that is translated ‘last’ in the New 
Testament (e.g. ‘last days’). It refers to the final event in the divine plan (i.e. the coming of the Lord, the end 
of the world, etc.). 
5 This phrase is adapted form the subtitle of Max R. King’s The Cross and the Parousia: The Two Dimensions 
of One Age-Changing Eschaton (1987). 



 The Johannine present can already be seen in Jesus’ first discussion of the present 
hour. It can be seen more clearly in His use of it in John 5:25.  

John 5:25 
 In John 5:24-29, Jesus discusses the resurrection of the dead that would be made 
possible through His own resurrection. He says, “Truly, truly, I say to you, he who hears 
My word, and believes Him who sent Me, has eternal life, and does not come into 
judgment, but has passed out of death into life” (John 5:24). Consider this, however, if 
Jesus is the ‘first to rise from the dead’6 then how can these receive soteriological7 life 
prior to Jesus’ own resurrection? The answer is that He is says this anticipating His death 
and resurrection through which He became a ‘life-giving spirit’ (1 Corinthians 15:45).8 
This is further seen in John 5:26, where Jesus explains, “For just as the Father has life 
in Himself, even so He gave to the Son also to have life in Himself;” (John 5:26). When 
would life ‘in Christ’ be offered? Not until after His death and resurrection.  

So, what hour is Jesus talking about when He spoke of the present hour in John 
5:25? “Truly, truly, I say to you, an hour is coming and now is, when the dead will 
hear the voice of the Son of God, and those who hear will live.” (John 5:25). This hour 
would begin through Jesus’ resurrection. Notice how this corelates to what Jesus said in 
John 4:25. These two hours are not different hours, but they are concurrent. Both speak of 
the post-cross and pre-parousia9 time; however, notice John 5:28-29: “Do not marvel at 
this; for an hour is coming, in which all who are in the tombs will hear His voice, 29 
and will come forth; those who did the good deeds to a resurrection of life, those who 
committed the evil deeds to a resurrection of judgment” (John 5:28–29). The 
consummation of this resurrection would be in the coming hour – the hour of the coming 
of Christ. It corresponds to the coming hour of John 4:21 where Jesus spoke of the fall of 
Jerusalem.  

The resurrection of John 5:28-29 is usually interpreted as a biological resurrection 
at the end of time; however, this interpretation unfortunately ignores the two major Old 
Testament passages that Jesus is drawing from in this text as well as the overall context of 
the book of John. The two major Old Testament passages that Jesus draws from here are 
Daniel 12:2 and Ezekiel 27:11-14. Both passages are not prophecies of physical 
resurrection; instead, they are prophecies concerning the restoration of Israel.10 The 
restoration of Israel is usually connected to the destruction of Israel after the flesh. For 
example, in Romans 11:27 – a chapter about the restoration of Israel – Paul refers to Isaiah 
                                                 
6 See Acts 26:23 and 1 Corinthians 15:23. 
7 The word soteriological means ‘of or relating to salvation’. It is related to the word ‘soteriology’ which is 
the study of salvation. This word comes from the Greek word σωτηρία [G4991 – sōtēria] that is translated 
‘salvation’ throughout the New Testament.  
8 For a full discussion of the importance of Jesus resurrection as well as a study on the general resurrection, 
see Dr. Don K Preston’s ongoing video series on this subject: https://goo.gl/H8p9zY.  
9 The word parousia is a Greek word meaning ‘presence’ or ‘arrival’. It is most commonly translated 
‘coming’ and is used in relation to the ‘second dimension’ of Christ’s age-changing eschaton (i.e. ‘the 
coming of the Lord’). 
10 See Appendix A for a discussion of Daniel 12 and Ezekiel 37.  



27:9. Isaiah 27:9 prophesies, “Therefore through this Jacob’s iniquity will be forgiven; 
And this will be the full price of the pardoning of his sin: When he makes all the altar 
stones like pulverized chalk stones; When Asherim and incense altars will not stand” 
(Isaiah 27:9).11 

The resurrection to eternal life is also a common theme in John (e.g. John 4:7-14; 
6:50; 8:51; etc.). Yet, it is something that concerns soteriological life and not physical life. 
Suggesting that Jesus breaks from this theme in John 5:28-29 misses the whole point of the 
book of John. Resurrection is ‘in Jesus’ and it is a present reality (John 11:25-26; Acts 4:1-
2).  

John 16:32 
 Finally, in John 16:32, Jesus speaks once more of the ‘hour that now is’. He told 
His disciples, “Behold, an hour is coming, and has already come, for you to be 
scattered, each to his own home, and to leave Me alone; and yet I am not alone, 
because the Father is with Me” (John 16:32). This defines once and for all the meaning 
of the present hour throughout the book of John as the hour of the events related to the 
Cross. This also helps properly frame the other statements of Jesus throughout the gospel 
of John that only make sense if they are referring to a post-Cross timeframe. 

Other Mentions of the Hour 
 In the following passages, the hour of Jesus’ death, resurrection, and ascension is 
under consideration: John 2:4; 7:30; 8:20; 12:23, 27; 13:1; 17:1. However, when Jesus 
spoke of the present hour, He also described it as ‘coming’ (e.g. John 4:25). This is because 
it describes the entire period between the Cross and the Parousia. For this reason, Jesus 
also speaks of this ‘coming hour’ in the which the apostles would be persecuted in John 
16:2, 4, 21. In verse 25, it is further defined as the hour when the Holy Spirit would lead 
them into all truth – the time during the absence of Jesus (John 16:7). 

Conclusion 
 When Jesus speaks of the ‘hour that now is’, He is speaking of post-Cross or post-
resurrection time. Resurrection life, for instance, would not be available until Jesus made 
His perfect sacrifice. When Jesus speaks of things related to this present hour in the gospel 
of John, they need to be filtered through this framework. This is what I mean by the 
Johannine present. This can also be consistently seen throughout Jesus’ ministry when He 
speaks of promises and blessings as if they were presently available prior to His death and 
resurrection.  

                                                 
11 Some doubt that the context of Isaiah 25-27 is a discussion of the last days of fleshly Israel; however, this 
theory is quickly dispelled when one notices how heavily the New Testament authors lean on this text and 
how the prophesies are undoubtedly Messianic (Isaiah 25:6-9; 26:4, 16-21; 27:1, 9, .12-13). 



Blessings and Promises 
Introduction 
 Throughout the book of John, Jesus speaks of the blessings of eternal life – among 
others – as if they are present realities; however, the blessings would not be offered until 
Jesus’ death and resurrection, and, specifically, after the sending of the Holy Spirit 
following Jesus’ ascension. In this section, I will evaluate these statements of Jesus chapter 
by chapter – excluding chapters 3, 4, 5, and 14-2112 –  to demonstrate how they all relate 
to a post-Cross time. This will assist in properly interpreting John 3:5.  

John 2  
 Jesus tells the Jews in John 2:19, “Destroy this temple, and in three days I will 
raise it up.” This, however, is an obvious reference to Jesus’ death on the cross. Several 
times within John’s gospel, the Jews tried to take Jesus and ‘destroy this temple’ but they 
were unsuccessful because Jesus’ hour had not yet come. It wouldn’t come until three years 
later when He would be arrested in the Garden of Gethsemane.  

John 6 
 In John 6, Jesus makes several statements about ‘food which endures to eternal 
life’. These statements, as seen in the study of John 5, can only make sense if seen as 
statements made in anticipation of the Cross of Jesus. The statements are as follows: 

“Do not work for the food which perishes, but for the food which endures to 
eternal life, which the Son of Man will give to you, for on Him the Father, God, 
has set His seal.” (John 6:27). 

Jesus then said to them, “Truly, truly, I say to you, it is not Moses who has 
given you the bread out of heaven, but it is My Father who gives you the true 
bread out of heaven. 33 “For the bread of God is that which comes down out 
of heaven, and gives life to the world.” (John 6:32–33). 

Jesus said to them, “I am the bread of life; he who comes to Me will not hunger, 
and he who believes in Me will never thirst. (John 6:35). 

“Truly, truly, I say to you, he who believes has eternal life. 48 “I am the bread 
of life. (John 6:47–48). 

“This is the bread which comes down out of heaven, so that one may eat of it 
and not die. 51 “I am the living bread that came down out of heaven; if anyone 
eats of this bread, he will live forever; and the bread also which I will give for 
the life of the world is My flesh.” (John 6:50–51). 

                                                 
12 John 3-5 has already been covered or will be covered. Chapters 14-21 – except for 17 – contain little 
evidence of the Johannine present or the theme’s therein will be discussed elsewhere in this essay. The bulk 
of the statements in John 14-16 are directly related to the work of the Holy Spirit and obviously pertain to 
the time following the Cross.  



So Jesus said to them, “Truly, truly, I say to you, unless you eat the flesh of the 
Son of Man and drink His blood, you have no life in yourselves. 54 “He who 
eats My flesh and drinks My blood has eternal life, and I will raise him up on 
the last day. 55 “For My flesh is true food, and My blood is true drink. 56 “He 
who eats My flesh and drinks My blood abides in Me, and I in him. 57 “As the 
living Father sent Me, and I live because of the Father, so he who eats Me, he 
also will live because of Me. 58 “This is the bread which came down out of 
heaven; not as the fathers ate and died; he who eats this bread will live 
forever.” (John 6:53–58). 

“It is the Spirit who gives life; the flesh profits nothing; the words that I have 
spoken to you are spirit and are life. (John 6:63). 

All these passages speak of eternal life as if it is a present reality; however, notice that 
verse 54 points to a future consummation of this time that Jesus calls ‘the last day’. The 
‘last day’ is also mentioned in John 6:39, 40, and 44. This timeline is laid out by Jesus in 
John 5:24-29. The present time is called ‘the hour that now is’ while the time of the 
consummation is called ‘the coming hour.’ John confirms this in 1 John by writing, “The 
world is passing away… it is the last hour” (1 John 2:17-18). The ‘last day’ of the Jewish 
state had arrived and that consummating resurrection at the fall of the temple was at hand.  

John 7  
 Jesus makes two statements right after each other that at first appear contradictory 
if the Johannine present is not recognized. “Therefore Jesus said, ‘For a little while 
longer I am with you, then I go to Him who sent Me. 34 You will seek Me, and will 
not find Me; and where I am, you cannot come.’” (John 7:33–34). He speaks, in verse 
34, as if He is already there even though He said in the previous verse that He was still 
with them. Though an obvious example, it still demonstrates the validity of the Johannine 
present.  

 What is interesting is that John himself recognizes the Johannine present.  

Now on the last day, the great day of the feast, Jesus stood and cried out, 
saying, “If anyone is thirsty, let him come to Me and drink. 38 “He who believes 
in Me, as the Scripture said, ‘From his innermost being will flow rivers of 
living water.’ ” 39 But this He spoke of the Spirit, whom those who believed in 
Him were to receive; for the Spirit was not yet given, because Jesus was not 
yet glorified. (John 7:37–39).  

Although the Holy Spirit would not be sent until after the ascension, Jesus speaks of it as 
if it is a present reality – something that John acknowledges. This should cause one to take 
caution when interpreting statements in John as if they are referring to the time before the 
Cross. The identity of the baptism in John 3 becomes clearer as this evidence is presented.  



John 8  
 “Then Jesus again spoke to them, saying, ‘I am the Light of the world; he who 
follows Me will not walk in the darkness, but will have the Light of life.’ (John 8:12). 
As seen over and over, these statements refer to the time following the Cross. Paul, in Acts 
26:23, makes it plain that through Jesus’ resurrection, light was able to shine to both Jews 
and Gentiles. Paul calls it ‘the light of the gospel’ in 2 Corinthians 4:4. It would be after 
and through Jesus’ resurrection that this Light of life would shine.  

 Jesus repeats something that He said earlier in John 8, “I go away…” (John 8:21). 
He’s referring, again, to the time following the Cross. The Johannine present is used 
throughout John and should be considered before interpreting a passage as referring to 
something prior to the Cross.  

 Another statement that Jesus makes in anticipation of the Cross is found in John 
8:51. He said, “Truly, truly, I say to you, if anyone keeps My word he will never see 
death.” (John 8:51). Again, if an individual could have eternal life prior to the death and 
resurrection of Jesus, why would Jesus have to die to begin with? The answer is obvious, 
and the Johannine present is seen again. Of course, the consummation of this blessing 
would come at that last hour that I’ve discussed before.  

John 9  
 The bulk of John 9 concerns the controversy over the formerly blind man and 
contain no information pertinent to this study. Jesus, however, does speak of the 
Judgement, and it is another theme connected to the Cross and the Parousia (cf. John 12:31; 
16:11; etc.).  

John 10  
 Even Jesus’ figure of speech concerning the door of the sheep is something that is 
looking forward to the Cross. This can be seen in John 10:10-11 especially: “The thief 
comes only to steal and kill and destroy; I came that they may have life, and have it 
abundantly. 11 “I am the good shepherd; the good shepherd lays down His life for the 
sheep” (John 10:10–11). This abundant life would be offered after and through the Cross.  

 “…and I give eternal life to them, and they will never perish; and no one will 
snatch them out of My hand” (John 10:28). These blessings would be offered through 
Jesus laying down His life. Those that would perish, or be cast out13, were those that did 
not believe (John 3:16). 

John 11  
“Jesus said to her, “I am the resurrection and the life; he who believes in Me 

will live even if he dies, 26 and everyone who lives and believes in Me will never die. 
Do you believe this?” (John 11:25–26). The statement of Jesus here stands out among the 
                                                 
13 John 6:37. The difference between the believers and the unbelievers is that the believers would be gathered 
into the Father’s barn while the unbelievers would be cast out (Matthew 3:12). In other words, one would be 
raised up to eternal life while the other would be raised to damnation – being cast out of the covenant 
community (see Matthew 8:11-12). 



others because He explains plainly what He means by resurrection. The resurrection that 
Jesus offers is not physical but has to do with eternal life. The ability to live past physical 
death is possible because of the resurrection of Jesus. Jesus plainly says that immortality is 
available, but when would it be available? As illustrated again and again, it would be made 
available beginning at the resurrection of Jesus and would be consummated at the last hour 
(John 5:24-29).  

John 12  
 “Now judgment is upon this world; now the ruler of this world will be cast out. 
32 “And I, if I am lifted up from the earth, will draw all men to Myself.” (John 12:31–
32). Jesus, as the context shows, is speaking of His Cross. The death of Jesus is directly 
related to the destruction of Satan. The Hebrews writer comments further on this: 

Therefore, since the children share in flesh and blood, He Himself likewise also 
partook of the same, that through death He might render powerless him who 
had the power of death, that is, the devil, 15 and might free those who through 
fear of death were subject to slavery all their lives. (Hebrews 2:14–15).  

This passage reveals something else: the statement that Jesus made concerning truth 
making one free in John 8:31-32 was also one that pertained to the time following the 
Cross.14 

John 13  
 In this chapter, Jesus speaks of His going away. These references have been 
sufficiently covered under John 7 and 8. They refer to Jesus’ exodus15 in His death, and the 
disciples would not follow until their gathering (Matthew 24:31; 1 Thessalonians 4:13-18). 

Conclusion 
 The Johannine present is found throughout the book of John and pertains to 
blessings that would begin to be offered following the Cross and would be consummated 
during the ‘last hour’ at the destruction of the temple. Studying John 3 through with this 
theme in mind will prove to be much easier after examining the last subject – the 
glorification of Jesus.  

The Glorification of Jesus 
Introduction 
 The last use of the Johannine present is found in the seventeenth chapter of John 
where Jesus speaks of His glorification. This chapter is full of references to the time 
following the death of Jesus and are not applicable prior to the Cross. The Johannine 
present is used from the beginning of Jesus’ ministry through to the end, so it should not 

                                                 
14 This passage was not included under John 8 because Jesus uses the future tense when He speaks of them 
being made free; however, He does speak of their being made free in the past tense in John 8:36, but this 
reference seems to be more obvious than the others that I’ve shown. 
15 See Greek text in Luke 9:31. 



be surprising that he speaks of baptism in the name of Jesus in John 3 – three years prior 
to the giving of the Great Commission.  

Jesus’ Future Glorification 
 The first thing to notice when studying John 17 is that Jesus speaks of His 
glorification as being future. The following references show this:  

Jesus spoke these things; and lifting up His eyes to heaven, He said, “Father, 
the hour has come; glorify Your Son, that the Son may glorify You, (John 17:1).  

“Now, Father, glorify Me together with Yourself, with the glory which I had 
with You before the world was. (John 17:5).  

“But now I come to You; and these things I speak in the world so that they 
may have My joy made full in themselves. (John 17:13).  

“For their sakes I sanctify Myself, that they themselves also may be sanctified 
in truth. (John 17:19).  

Jesus speaks of His death as a sanctification (John 17:19). This is directly related to His 
statements throughout John where He speaks of leaving the world below. Even in John 17, 
He speaks of how He was not of the world, but He was in the world. Now that He faces 
His death – the time of His exodus out of the world below – He would be sanctified through 
it.  

Now if we have died with Christ, we believe that we shall also live with Him, 9 
knowing that Christ, having been raised from the dead, is never to die again; 
death no longer is master over Him. 10 For the death that He died, He died to 
sin once for all; but the life that He lives, He lives to God. (Romans 6:8–10).  

For what the Law could not do, weak as it was through the flesh, God did: 
sending His own Son in the likeness of sinful flesh and as an offering for sin, 
He condemned sin in the flesh, (Romans 8:3).  

Therefore, since Christ has suffered in the flesh, arm yourselves also with the 
same purpose, because he who has suffered in the flesh has ceased from sin, 2 
so as to live the rest of the time in the flesh no longer for the lusts of men, but 
for the will of God. (1 Peter 4:1–2).  

The church in the first century was being sanctified through the work of the Holy 
Spirit in preparation for their entrance into the world above to be with Jesus. This is the 
setting behind popular ‘rapture’ texts such as Matthew 24:31 and 1 Thessalonians 4:13-18. 
This is why the New Jerusalem is described as ‘the Jerusalem above’ (Galatians 4:26). The 
world under discussion was passing away in the first century and is the world of the 
dominion of sin (1 John 2:17; cf. 1 Corinthians 7:31). The Old Covenant was brought in to 
personify man’s inability to reestablish his fellowship with God (Romans 5:20); therefore, 
the Law call the ‘power of sin’ (1 Corinthians 15:56). 



The Johannine Present and the Glorification 
“I am no longer in the world; and yet they themselves are in the world, and I 
come to You. Holy Father, keep them in Your name, the name which You have 
given Me, that they may be one even as We are. (John 17:11).  

“The glory which You have given Me I have given to them, that they may be 
one, just as We are one; (John 17:22).  

“Father, I desire that they also, whom You have given Me, be with Me where 
I am, so that they may see My glory which You have given Me, for You loved 
Me before the foundation of the world. (John 17:24).  

While Jesus spoke of His future glory, He also spoke of it as if it was already attained. This 
illustrates further the validity of the Johannine present. He also speaks of the glory that He 
would receive as if the disciples had already received it; however, this would not come 
until the ‘last hour’ (1 Corinthians 15:43; Romans 8:18; 1 John 3:1-3). 

Conclusion 
 A study of the Johannine present in John 17 further reveals the presence of Jesus 
using the present tense to speak of things to come that were related to the time following 
the Cross. Keeping within this framework, I now turn to John 3.  

John 3 and the Johannine Present 
Introduction 
 In the past several weeks, I have talked to various individuals who see John 3:5 as 
being a reference to John’s Baptism and not Baptism in the name of Jesus. As I read through 
John 3, I can’t help but notice the apparent differences between the two baptisms: the John 
3 baptism causes one to be ‘born of above’, the John 3 baptism grants one entrance into the 
kingdom of God, the John 3 baptism is connected to the work of the Spirit, and the John 3 
baptism is connected to belief in Jesus (John 3:14-15). That being said, I can’t see how 
these qualities apply to the baptism of John for three main reasons: (1) the baptism of John 
bears no relation to the Holy Spirit (Matthew 3:11; Acts 19:1-7), (2) the baptism of John 
could not grant entrance to the kingdom of Heaven because it was practiced prior to the 
arrival of the kingdom (Matthew 3:3), and (3) the baptism of John was not based upon 
one’s faith in the risen Messiah since it was practiced before Jesus’ death and resurrection.  

In this section, I will evaluate John 3 to demonstrate the presence of the Johannine 
present and why I believe it is a discussion of the baptism in the name of Jesus. To begin 
with, I will discuss verses 1-8. Then, I’ll discuss the Old Testament background for this 
baptism of which Jesus speaks. Finally, the rest of the chapter will be brought into deeper 
consideration.  

John 3:1-8 
Now there was a man of the Pharisees, named Nicodemus, a ruler of the Jews; 
2 this man came to Jesus by night and said to Him, “Rabbi, we know that You 



have come from God as a teacher; for no one can do these signs that You do 
unless God is with him.” 3 Jesus answered and said to him, “Truly, truly, I say 
to you, unless one is born again he cannot see the kingdom of God.” 4 
Nicodemus said to Him, “How can a man be born when he is old? He cannot 
enter a second time into his mother’s womb and be born, can he?” 5 Jesus 
answered, “Truly, truly, I say to you, unless one is born of water and the Spirit 
he cannot enter into the kingdom of God. 6 “That which is born of the flesh is 
flesh, and that which is born of the Spirit is spirit. 7 “Do not be amazed that I 
said to you, ‘You must be born again.’ 8 “The wind blows where it wishes and 
you hear the sound of it, but do not know where it comes from and where it is 
going; so is everyone who is born of the Spirit.” (John 3:1–8).  

Nicodemus came to Jesus by night, possibly out of fear of the other Pharisees, to 
acknowledge the miracles of Jesus and to recognize Him as a teacher from God. Nicodemus 
would later defend Jesus before the chief priests (John 7:50) and even assist in the burial 
of Jesus (John 19:39-40). Jesus immediately goes into a discussion concerning the kingdom 
of God. He states that, “…unless one is born again he cannot see the kingdom of God.” 
The word translated ‘again’ comes from the Greek word ἄνωθεν [G509 – anōthen] and 
means ‘from above’ as most center column references or footnotes will show.  

Nicodemus is confused by Jesus’ language, so he seeks further clarification 
concerning the new birth. Often times within the ministry of Jesus, the people were 
confused at Jesus’ language (John 4:11; 6:52). They, like Nicodemus, did not understand 
the figures of speech that Jesus used. Jesus clarified by saying, “…unless one is born of 
water and the Spirit he cannot enter into the kingdom of God.” One may suggest that 
this baptism was in preparation for their entrance into the kingdom of God, so John’s 
baptism is under discussion; however, John’s baptism – as noted in the introduction of this 
section – is not related to the work of the Spirit, so it seems to not match up with what Jesus 
is teaching here. Instead it appears that Jesus, as He often did as I demonstrated in the study 
above, is speaking of a post-Cross reality in the present tense. In other words, He is 
anticipating the baptism of the Great Commission in this conversation with Nicodemus. 

Furthermore, Jesus introduces a change that would not be possible until after His 
resurrection – the change from flesh to spirit. If Jesus is the firstfruits, then how could 
someone make the transition from flesh to Spirit prior to Him? In 1 Peter 3:18, one sees 
that Jesus made this transition through His death and resurrection. It was in this wise that 
Paul said concerning the resurrection of Jesus, “That God has fulfilled this promise to 
our children in that He raised up Jesus, as it is also written in the second Psalm, ‘YOU 
ARE MY SON; TODAY I HAVE BEGOTTEN YOU.’” (Acts 13:33, emphasis in the 
original to denote a quotation from the Old Testament). Jesus, like those who wish to enter 
the kingdom, was born from above.16 So, it can be seen very quickly that this only makes 
sense if one considers the Johannine present – or at least the concept of it. There is more 

                                                 
16 See Dr. Don K Preston’s article here for more: http://donkpreston.com/the-second-birth-of-jesus-1/  



evidence, however, when one considers the Old Testament background for Jesus’ 
comments here.  

John 3:9-10 
Nicodemus said to Him, “How can these things be?” 10 Jesus answered and 
said to him, “Are you the teacher of Israel and do not understand these things? 
(John 3:9–10).  

From this, one can deduce that Jesus’ teaching concerning being born from above must be 
based upon an Old Testament passage – otherwise, why would He criticize Nicodemus’ 
ignorance on these matters? It must have been something that Nicodemus should have 
anticipated concerning the kingdom of God. Beale and Carson in their work state, 

Most likely this passage constitutes an allusion to Ezek. 36:25-27, which presages 
God’s cleansing of human hearts with water and the inner transformation by his 
Spirit. The notion of a new beginning and decisive inner transformation of a 
person’s life is found in other OT prophetic passages. It is this spiritual reality of 
which Nicodemus, Israel’s teacher, ought to have been aware but which he 
personally lacked. (Beale and Carson 434-435).17  

Ezekiel 36, along with Ezekiel 37, is a chapter dedicated to the restoration of Israel under 
their Messiah (Ezekiel 37:24-28). Chapter 36 speaks of the time when God would vindicate 
His name by bringing Israel back into her land (36:22-24). Israel would be cleansed from 
their uncleanness and iniquities in this time – a theme that Jesus alludes to in the parable 
of the prodigal son in Luke 15 (36:29, 33). It would be in that day that they would be 
restored to an Eden-like state (36:35). Finally, it would be the time when they would 
receive a new birth.  

Then I will sprinkle clean water on you, and you will be clean; I will cleanse you 
from all your filthiness and from all your idols. 26 Moreover, I will give you a new 
heart and put a new spirit within you; and I will remove the heart of stone from 
your flesh and give you a heart of flesh. 27 I will put My Spirit within you and 
cause you to walk in My statutes, and you will be careful to observe My ordinances. 
(Ezekiel 36:25–27). 

The giving of the Spirit indicates that this is speaking of a time beginning at 
Pentecost. Again, the baptism of John was specifically not related to the giving of the Spirit 
as already discussed. If Jesus is drawing from this passage, as suggested by Beale and 
Carson, then Jesus was not speaking of the baptism of John. For example, John recorded, 
“‘He who believes in Me, as the Scripture said, ‘From his innermost being will flow 
rivers of living water.’’ 39 But this He spoke of the Spirit, whom those who believed in 
Him were to receive; for the Spirit was not yet given, because Jesus was not yet 

                                                 
17 Beale, G.K. and D.A. Carson. Commentary on the New Testament Use of the Old Testament. Grand 
Rapids, MI: Baker Academic, 2007. Print. 



glorified” (John 7:38–39). If the Holy Spirit was not given before Jesus’ death and 
resurrection, how could John’s baptism have any relation to one being born of water and 
Spirit?  

The giving of the Spirit in Ezekiel 36 connects this chapter with Ezekiel 37 as well. 
To resurrect Israel, God would put His Spirit in them (Ezekiel 37:11-14). This would cause 
Israel to ‘come up out of their graves’. This, as explored in Appendix A, is the background 
for John 5:28-29. John 5:24-29, as discovered above, contains the Johannine present. This 
is more evidence to suggest that John 3:5 is speaking of baptism in the name of Jesus. More 
compelling evidence can be seen in Jesus’ continued discussion with Nicodemus.  

John 3:11-36 
 I’ll not explore every passage in this text, but several of them stand out to me. For 
example, in John 3:15 and 16 speak of eternal life being offered to those who believe. This 
eternal life couldn’t be offered prior to the time when Jesus would be lifted up (John 3:14). 
Eternal life is something that would be received in ‘the age to come’ (Luke 18:30). This is 
the age of the kingdom when the saints would be given the inheritance at the resurrection 
(John 5:28-29).  

 Despite all of the evidence shown so far, one of the most convincing to me is what 
is recorded in John 3:31. “He who comes from above is above all, he who is of the earth 
is from the earth and speaks of the earth. He who comes from heaven is above all” 
(John 3:31). The word for above here is the same used in John 3:3: ἄνωθεν [G509 – 
anōthen]. In 1 Corinthians 15, this same comparison is made: 

The first man is from the earth, earthy; the second man is from heaven. 48 As 
is the earthy, so also are those who are earthy; and as is the heavenly, so also 
are those who are heavenly. 49 Just as we have borne the image of the earthy, 
we will also bear the image of the heavenly (1 Corinthians 15:47-49). 

How would they bear the image of the heavenly? Consider this, Jesus spoke of present hour 
(from His cross and forward) and the coming hour (the fall of Jerusalem). Although they 
were in the kingdom already (Revelation 6:9), they were at the same time waiting for the 
time when they would inherit the kingdom (Matthew 25:31ff). Jesus called this the hour 
that is coming but now is; scholarship calls this the ‘already but not yet.’ Regardless of 
what one calls it, it is a biblical principle. So, how would they bare the image of the 
heavenly? Through being born of above. Without this birth, the kingdom of Heaven would 
be unattainable, and their uncleanness wouldn’t be washed off. Which is why Paul said, 
“Now I say this, brethren, that flesh and blood cannot inherit the kingdom of God; 
nor does the perishable inherit the imperishable” (1 Corinthians 15:50). Jesus said, 
“That which is born of flesh is flesh, and that which is born of Spirit is spirit. Do not 
be amazed that I said to you, ‘You must be born again’” (John 5:6-7). Thus, they would 
need to undergo this birth to take part in the resurrection. This tie to the resurrection further 
confirms that the baptism that Jesus is discussing in John 3 is the baptism in the name of 
Jesus.  



Conclusion 
 The context of John 3, the comparison of John’s and Jesus’ baptism, and the Old 
Testament context demonstrate that the baptism under discussion is that of the Great 
Commission. It is the baptism that would be applicable to both Jew and Greek, and it is the 
baptism that is still practiced today.  

Conclusion 
 Throughout the gospel of John, Jesus often speaks of blessings in the present tense 
as if they are present realities. The issue is that these blessings would not be available until 
after the Cross and during the time of the pouring out of the Holy Spirit. This is solved 
when one understands that when Jesus speaks of ‘the hour that now is’ it is a reference to 
the time following His Cross. He is consistent throughout His ministry in this use. This 
means that one should use caution in interpreting John. Just because Jesus speaks of a 
blessing or a promise in the present tense does not mean that He is speaking of time before 
the Cross. In many cases, He is anticipating His Cross.  

  



Appendix A: John 5:28-29 and the Restoration of Israel 
Introduction 
 There are two main Old Testament texts behind Jesus’ comments concerning the 
resurrection of the just and the unjust in John 5:28-28. These passages are Daniel 12 and 
Ezekiel 37. In the main body of this essay, I discussed how the resurrection texts are not 
dealing with physical life but with soteriological life. A study of Daniel 12 and Ezekiel 37 
show this beyond any shadow of doubt. In John 5:28-29, Jesus said,  

Do not marvel at this; for an hour is coming, in which all who are in the tombs 
will hear His voice, 29 and will come forth; those who did the good deeds to a 
resurrection of life, those who committed the evil deeds to a resurrection of 
judgment. (John 5:28–29).  

 The resurrection of the just and the unjust is a doctrine based in Daniel 12:2. Ezekiel 
37 speaks of the time when Israel would ‘come up out of their graves’. The point, as is 
going to be shown, is that the resurrection that Jesus and His apostles speak of in the New 
Testament is concerning the restoration of Israel. In this appendix, I’ll examine both texts 
to demonstrate this crucial point.  

Daniel 12:2 
In Daniel 12:2, Daniel prophesies, “Many of those who sleep in the dust of the 

ground will awake, these to everlasting life, but the others to disgrace and everlasting 
contempt” (Daniel 12:2). The connection to John 5:28-29 is obvious. How many 
resurrections to eternal life are there? How many resurrections to everlasting contempt are 
there? This passage has been proven to be a discussion of the first century, and, specifically 
the fall of Jerusalem.18 For this lesson, however, I’ll focus on the phrase ‘those who sleep 
in the dust of the ground’. The most intriguing use of this expression is Isaiah 52:2.  

Awake, awake, Clothe yourself in your strength, O Zion; Clothe yourself in 
your beautiful garments, O Jerusalem, the holy city; For the uncircumcised 
and the unclean Will no longer come into you. 2 Shake yourself from the dust, 
rise up, O captive Jerusalem; Loose yourself from the chains around your 
neck, O captive daughter of Zion. (Isaiah 52:1–2).  

 The context of this passage is undeniably Messianic. It is referenced in the 
following passages: 

 

 

 

                                                 
18 For an in depth study of Daniel 12, I recommend two resources: The Resurrection of Daniel 12: Fulfilled 
or Future? (2016) by Dr. Don K. Preston. The other resource is a series of lessons this author gave on the 
resurrection of the just and unjust. They can be found at http://www.labornotinvain.com.  



Isaiah 52:1 Ephesians 5:14  
Revelation 21:1, 27 

Isaiah 52:5 Romans 2:24 
Isaiah 52:7 Romans 10:15  

Acts 10:36 
2 Corinthians 5:20 
Ephesians 2:17; 6:15 

Isaiah 52:9 Luke 2:38 
Isaiah 52:10 Luke 2:30-31 
Isaiah 52:11 Revelation 18:4 

2 Corinthians 6:17 
Isaiah 52:13 Acts 3:13 
Isaiah 52:15 1 Corinthians 2:9 

Romans 15:21 
 

In the Septuagint, the Greek word for ‘rise up’ in verse 2 is the verb form of the normal 
word for resurrection in the New Testament: anastasis. Is it far-fetched to think that Paul 
would use this same word to discuss the restoration of Israel throughout the New 
Testament? The resurrection hope that Jesus, Paul, and the other New Testament writers 
wrote about was the restoration of Israel – the time when Israel would awake, arise, and 
come up out of the dust to be with their Messiah in the promised land.  

Ezekiel 37:11-14 
 Ezekiel’s influence on Jesus’ resurrection teaching should not be missed.  Ezekiel, 
in recording the explanation of the Dry Bones vision, wrote,  

Then He said to me, “Son of man, these bones are the whole house of Israel; 
behold, they say, ‘Our bones are dried up and our hope has perished. We are 
completely cut off.’ 12 “Therefore prophesy and say to them, ‘Thus says the 
Lord GOD, “Behold, I will open your graves and cause you to come up out of 
your graves, My people; and I will bring you into the land of Israel. 13 “Then 
you will know that I am the LORD, when I have opened your graves and caused 
you to come up out of your graves, My people. 14 “I will put My Spirit within 
you and you will come to life, and I will place you on your own land. Then you 
will know that I, the LORD, have spoken and done it,” declares the LORD.’ ” 
(Ezekiel 37:11–14).  

This passage is not about physical resurrection, but it is about the restoration of Israel under 
her Messiah. This describes a time when the Holy Spirit would be given to the people in 
order that they would ‘come up out of their graves’. This takes place in the New Testament 
on the Day of Pentecost in Acts 2. In light of this, James says, “In the exercise of His will 
He brought us forth by the word of truth, so that we would be a kind of first fruits 
among His creatures” (James 1:18). They were firstfruits in that they were the first to 
hear the word, believe, and pass from death to life. This is modeled after the festal calendar. 
Jesus, for instance, was the firstfruit.  



 When Jesus says that the those who were in the graves would come forth, He is 
making a direct reference to the restoration of Israel. It is one that would come to the minds 
of all of those in Jesus’ audience. It makes even more sense when one sees that Jesus 
introduced a soteriological resurrection in John 5:24ff.  This is confirmed by John in his 
general epistles when he said, “We know that we have passed out of death into life, 
because we love the brethren. He who does not love abides in death” (1 John 3:14). 
There is no contextual reason to see John 5:28-29 as a physical resurrection. Instead, one 
should view it as the consummating event that would once and forever restore Israel to her 
Messiah in the spiritual kingdom.  

Conclusion 
 The background of John 5:28-29 is the restoration of Israel. The doctrine of a 
general physical resurrection was a Grecian idea that arose during the intertestamental 
period. Instead, the Bible speaks of a restoration out of separation from God. If one fails to 
recognize this, then the work of Jesus through His second coming in AD70 is missed, and 
the eschatological promises are usually divorced from Israel or made into something that 
they are not.  

 

 

  


